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01 Chapter 1 

Verse 1
PREFACE (Judges 1:1-3:6)
THE FAILURE OF ISRAEL TO DRIVE OUT THE CANAANITES
In describing the repeated apostasies and subsequent invasions and oppressions of Israel, it was necessary to establish the REASON why God allowed such treatment of the Chosen People. That reason, of course, was their FAILURE TO OBEY God's instructions regarding driving out the corrupt pagan nations of Canaan. In line, therefore, with making this abundantly clear, the author of Judges included a recapitulation of many events recorded in the Book of Joshua. This recapitulation should not obscure the fact that the great burden of the Book of Judges relates to what happened "after the death of Joshua," as stated in Judges 1:1. In fact, "These words, `after the death of Joshua,' must therefore be understood as the title of the whole Book of Judges."[1]
The conquest of Canaan under Joshua was, of course, a success, but in the failure of the Israelites to make a complete destruction of the pagan inhabitants, the door was left open for all of the troubles that came upon Israel in the times of the Judges.

In my commentary on Joshua, we have already discussed practically all of the events mentioned from the period when Joshua was still living. A summary of the general failure of the Chosen People in their disobedience of the Divine instructions to drive out the reprobate nations of Canaan is provided by LaGard Smith in his Narrated Bible.[2]
REUBEN, GAD, and MANASSEH received their inheritance east of Jordan, but these tribes did not drive out the pagan inhabitants (Joshua 13:13).

EPHRAIM did not drive out the inhabitants of Gezer, but made slaves of them (Joshua 16:10; Judges 1:29).

MANASSEH allowed the Canaanites to live in their territory, where, when Israel was stronger, they enslaved the Canaanites, but did not drive them out (Joshua 17:11-13; Judges 1:37,28).

ISSACHAR and ASHER had part of their territory allotted to MANASSEH (Joshua 17:11), but their territory also failed to be purged of the Canaanites (Joshua 17:12).

JUDAH could not drive out the inhabitants of Jerusalem, despite an early victory over that city, and the Jebusites remained there until the time of David (Joshua 15:63; Judges 1:8).

BENJAMIN, along with Judah, inherited Jerusalem, but they could not drive out the Jebusites.

ZEBULUN did not drive out the Canaanites from Litton or Nahalol, but they subjected them to forced labor (Judges 1:30).

ASHER did not drive out the pagan inhabitants of Acco, Sidon, Ahlab, Aczib, Aphek or Rehob, but continued to live among the Canaanites (Judges 1:31-32).

NAPHTALI failed to drive out the Canaanites from Beth Shemesh or Beth Anath, but continued to live among the pagans, and they required the citizens of those towns to become forced laborers for them (Judges 1:33).

DAN was guilty of the same failure. They could not drive out the Amorites from the plain, but when the power of Joseph increased, they pressed the Amorites into forced labor (Judges 1:33).

Thus, all of the Twelve Tribes utterly failed to obey the Divine injunction regarding the extermination of the pagan populations of Canaan. And the completeness of that failure is emphasized by the remarkable recapitulation here in this first chapter of Judges. This shameful lapse on the part of Israel was loaded with terrible consequences.

Not only did the Israelites associate with the residual pagan elements of Canaan, they made slaves of them. They began to intermarry with them. They indulged in the worship of their fertility gods with its shameful licentiousness. They forgot God, and in time, became just as evil as the Canaanites whom God had driven out before them. The repeated deliverances and restorations of Israel during the period of the Judges was God's way of preventing the total ruin and loss of the Chosen People.

"And it came to pass after the death of Joshua, that the children of Israel asked of Jehovah, saying, Who shall go up for us first against the Canaanites to fight against them? And Jehovah said, Judah shall go up; behold, I have delivered the land into his hand. And Judah said unto Simeon his brother, Come up with me into my lot, that we may fight against the Canaanites; and I likewise will go with thee into thy lot. So Simeon went with him. And Judah went up; and Jehovah delivered the Canaanites and the Perizites into their hand: and they smote of them in Bezek ten thousand men. And they found Adonibezek in Bezek; and they fought against him, and they smote the Canaanites and the Perizites. But Adonibezek fled; and they pursued after him, and caught him, and cut off his thumbs and his great toes. And Adonibezek said, Threescore and ten kings, having their thumbs and their great toes cut off, gathered their food under my table: as I have done, so God hath requited me. And they brought him to Jerusalem, and he died there."
"After the death of Joshua" (Judges 1:1). This is the title of the whole Book of Judges and does not apply to the numerous events recorded in this chapter, all of which occurred during Joshua's lifetime.

"Israel asked of Jehovah" (Judges 1:1). "This expression is found only in Judges and First Samuel. The ruler would apply to the High Priest to consult for him the Urim and Thummin ... The High Priest who was consulted here was Eleazar."[3]
"Judah shall go up" (Judges 1:2). The pre-eminence of the tribe of Judah appears quite early in this book, that tribe being the one through whom the Messiah was destined to come. Judah is here mentioned in conjunction with Simeon because their lots were intermingled (Joshua 19:1).

"Adonibezek fled; they caught him ... cut off his thumbs and his great toes" (Judges 1:6). Adonibezek here should not be confused with Adonizedek mentioned in Joshua 10. That one was king of Jerusalem, but Adonibezek was king of Bezek. As might have been expected, Dalglish supposed that the two names are actually references to the same person, basing his theory upon the fact that nowhere else in the Bible is the sacred name [~'Adonay] linked to a geographical location.[4] This does not appear to this writer as sufficient grounds for such a conclusion.

This record of the cruelty executed upon Adonibezek was no doubt included as an example of the "lex talionis," retribution in kind. Adonibezek himself accepted his punishment as something which he deserved.

The fact of Adonibezek's having captured and mutilated seventy kings indicates that these were very tiny principalities which he destroyed. The fragmented and shattered state of the whole land of Canaan is evident in this episode. This condition, of course, contributed greatly to Joshua's conquest of Palestine.

The loss of one's thumbs would prevent his use of any weapons of war, and the loss of his big toes would make flight impossible. Such treatment might have been imposed as a lesser penalty than death and as enabling the conqueror to procure the services of the defeated.

Verse 8
"Judah fought against Jerusalem, and took it, and smote it with the edge of the sword, and set the city on fire. And afterward, the children of Judah went down to fight against the Canaanites that dwelt in the hill-country, and in the South, and in the lowland. And Judah went against the Canaanites that dwelt in Hebron (now the name of Hebron beforetime was Kiriath-arba); and they smote Sheshai, and Ahiman, and Talmai. And from thence he went against the inhabitants of Debir. (Now the name of Debir before time was Kiriath-sepher.) And Caleb said, He that smiteth Kiriath-sepher, and taketh it, to him will I give Achsah my daughter to wife. And Othniel the son of Kenaz, Caleb's younger brother, took it, and he gave him Achsah his daughter to wife. And it came to pass when she came unto him, that she moved him to ask of her father a field: and she alighted from off her ass; and Caleb said unto her, What wouldest thou? And she said unto him, Give me a blessing; for thou hast set me in the land of the South, give me also springs of water. And Caleb gave her the upper springs and the nether springs."
"And Judah fought against Jerusalem ... took it ... set the city on fire" (Judges 1:8-9). There is no need to view this as a contradiction of Joshua 15:63, where it is stated that Judah could not drive out the Jebusites. As Keil said, "To reconcile these statements is a simple matter."[5] Following this initial victory by Judah, the Jebusites recaptured the city of Jerusalem, strongly fortified it, and held it until the time of King David.

"The hill-country ... the South ... the lowland" (Judges 1:9). These three geographical characteristics of Canaan were:

(1) the mountainous region where Jerusalem and Hebron were located. Hebron had an elevation of 3,040 feet above sea level, and Jerusalem was 2,593 feet above sea level. These mountainous areas were the ones first taken by Israel and held the longest.

(2) The area called `the South' was the Negev, or desert country, which began a few miles south of Hebron and terminated at Beersheba.

(3) The `lowlands,' more properly `the Shephelah,' were the foothills lying between the coastal plain of Palestine and the Judean range of mountains. The Philistines were strongly entrenched in this area and were not dispossessed until the time of David, except occasionally when Israel under some strong leader would stage a temporary victory, sometimes lasting a long time.

"Kiriath-arba" (Judges 1:10) means the four-fold city, or tetrapolis. In Joshua 14:15, a man named `Arba' was described as the greatest man among the Anakim (the giants). He probably took his name from the city which he founded."[6]
"To him will I give Achsah my daughter to wife." (Judges 1:12). The champion who rose up to claim Caleb's daughter was Othniel, spoken of in our text as Caleb's younger brother. As Kyle Yates pointed out, however, the words thus translated may also be read as "Caleb's nephew."[7] "Othniel was also the hero of the deliverance from Chushan-rishathaim (Judges 3:9f)."[8]
"Give me a blessing" (Judges 1:15). Achsah's bold action demonstrated a great deal of discernment and ability on her part. The endowment which Caleb her father had given the newly-married couple was composed principally of very dry arid terrain, the value of which would be greatly enhanced by the additional ownership of springs of water. Caleb even went beyond what his daughter asked, blessing her with a gift not only of the Upper Springs but of the Lower Springs as well. This composes a very touching and beautiful episode in the history of Israel.

Verse 16
THE FAILURE OF THE TRIBE OF JUDAH AND THE TRIBE OF BENJAMIN
"And the children of the Kenite, Moses' brother-in-law, went up out of the city of palm trees with the children of Judah into the wilderness of Judah, which is in the south of Arad; and they went and dwelt with the people. And Judah went with Simeon his brother, and they smote the Canaanites that inhabited Zephath, and utterly destroyed it. And the name of the city was called Hormah. Also Judah took Gaza with the border thereof, and Ashkelon with the border thereof, and Ekron with the border thereof. And Jehovah was with Judah; and he drove out the inhabitants of the hill-country; for he could not drive out the inhabitants of the valley, because they had chariots of iron. And they gave Hebron unto Caleb, as Moses had spoken: and he drove out thence the three sons of Anak. And the children of Benjamin did not drive out the Jebusites that inhabited Jerusalem; but the Jebusites dwell with the children of Benjamin in Jerusalem unto this day."
"City of palm trees ... dwelt with the people" (Judges 1:16). `City of palm trees' is a reference to Jericho; and the `people' with whom the kinsmen of Moses dwelt were the Israelites.

"Zephath" (Judges 1:17). Yates has a very interesting discussion of this word. "From the same Hebrew root two words are formed: [~cherem], meaning `devoted' to a pagan god, and [~charam], meaning `destroyed.'[9] Zephath was [~cherem], that is, `devoted' to a pagan god and therefore offensive to the true God, and God ordered it to be utterly destroyed, which was thoroughly done. "They renamed the place `Hormah', which means `utter destruction.'"[10]
"Gaza ... Ashkelon ... Ekron" (Judges 1:18). These were three of the five leading cities of the Philistines, but Judah's taking them was apparently only a temporary achievement, for these cities continued to be controled by the Philistines. The next verse explains why Judah failed to keep these cities. The iron chariots of the Philistine (they were the people who dwelt in the "valley," that is, the Shephelah) gave them a military advantage. However, Judah held on to these cities for at least a century.

"It is a curious fact that when the Egyptian Pharaoh, Rameses III (1269-1244 B.C.) took Ashkelon, he found it inhabited not by Philistines, but by Hebrews."[11]
There is profound support in this fact for the date which we have assigned to the Conquest of Canaan, :1405 B.C.

"Rameses III possessed spears made of iron in the 13th Century B.C.,"[12] and Judges 1:19 here indicates that the Philistines were familiar with the use of iron at the time of the conquest of Canaan.

"The Jebusites dwelt with the children of Benjamin in Jerusalem unto this day" (Judges 1:21). The meaning of this is that when Judges was written, King David of Israel had not taken Jerusalem away from the Jebusites, strongly supporting our placement of the date of its composition in the reign of Saul, as was the opinion of Sir Isaac Newton.

Verse 22
THE FAILURE OF THE HOUSE OF JOSEPH
"And the house of Joseph, they also went up against Bethel; and Jehovah was with them. And the house of Joseph sent to spy out Bethel. (Now the name of the city beforetime was Luz). And the watchers saw a man come forth out of the city, and they said unto him, Show us, we pray thee, the entrance into the city, and we will deal kindly with thee. And he showed them the entrance into the city; and they smote the city with the edge of the sword; but they let the man go and all his family. And the man went into the land of the Hittites, and built a city, and called the name thereof Luz, which is the name thereof unto this day."
This paragraph recounts the capture and destruction of Bethel by the `House of Joseph,' the use of which name suggests that the half-tribes of Manasseh and Ephraim cooperated in this venture. It is of interest that God blessed their efforts, despite their use of treachery in the capture of Bethel. It seems not to have entered the minds of the Josephites that in their making a covenant with the traitor, they themselves were violating the commandment of the Lord.

The city of Bethel was in the mountains north of Jerusalem, having an elevation of 2,880 feet above sea level.

Verse 27
THE FAILURE OF THE TRIBE OF MANASSEH
"And Manasseh did not drive out the inhabitants of Bethshean and its towns, nor of Taanach and its towns, nor the inhabitants of Ibleam and its towns, nor the inhabitants of Megiddo and its towns; but the Canaanites would dwell in that land. And it came to pass when Israel was waxed strong; that they put the Canaanites to taskwork, and did not utterly drive them out."
Nothing demonstrates the gross wickedness of God's people any better than their treatment of the Canaanites whom they mercilessly enslaved for their own private advantage, wealth, and prosperity. Both the half-tribes of Joseph alike FAILED to do the will of God.

Verse 29
FAILURE OF EPHRAIM
"And Ephraim drove not out the Canaanites that dwelt in Gezer; but the Canaanites dwelt in Gezer among them."
THE FAILURE OF THE TRIBES OF ZEBULUN; ASHER; NAPHTALI; AND DAN
These tribes also violated God's commandment by their failure to drive out the Canaanites, finding it to their own selfish interest to enslave the peoples with whom they were not supposed to have any dealings whatever.

Verse 30
"Zebulun drove not out the inhabitants of Kitron, nor the inhabitants of Nahalol; but the Canaanites dwelt among them and became subject to taskwork. Asher drove not out the inhabitants of Acco, nor the inhabitants of Sidon, nor of Ahlab, nor of Achzib, nor of Rehob; but the Asherites dwelt among the Canaanites, the inhabitants of the land; for they did not drive them out. Naphtali drove not out the inhabitants of Beth-shemesh, nor the inhabitants of Beth-anath; but he dwelt among the Canaanites, the inhabitants of the land: nevertheless the inhabitants of Beth-shemesh, and of Beth-anath became subject to taskwork. And the Amorites forced the children of Dan into the hill-country; for they would not suffer them to come down to the valley; but the Amorites would dwell in mount Hezer, in Aijalon, and in Shaalbim: yet the hand of the house of Joseph prevailed, so they became subject to taskwork. And the border of the Amorites was from the ascent of Akrabbim, from the rock and upward."
"From the ascent of Akrabbim, from the rock and upward" (Judges 1:36). "`The ascent of Akrabbim' is (in English) `the ascent of Scorpions,' the name of a mountain pass so-called from the abundance of scorpions in the whole region. The mention of `the rock' points to the neighborhood of Mount Hor and the city of Petra (which means `rock'). The exact location of this territory is not known but it is believed to be immediately south of the Dead Sea."[13]
The message of this whole chapter is evident enough. Israel totally failed to obey the word of the Lord regarding their replacement of the Canaanites. They enslaved them. They lived among them. They soon became tempted to worship their fertility gods. They did not destroy their pagan shrine, as God had specifically ordered them to do. Engrossed with their prosperity they soon forgot God, when this happened, God always brought enemies against Israel who oppressed and impoverished them, but God raised up various judges to deliver them, to bring them to repentance, and to restore them to the worship of the true God, and then, when peace and prosperity returned, the whole unhappy cycle was repeated again and again and again in the Book of Judges.

02 Chapter 2 
Verse 1
ISRAEL GETS THE BAD NEWS AT BOCHIM
This chapter and through Judges 3:6 are a continuation of the preface of Judges, and as Keil observed, all of this material may be considered as an absolute unity with the rest of the Book of Judges. There is no Deuteronomic introduction interpolated here into the main text! "The arguments against the unity of authorship in all three parts, the preface, the body of the work, and the appendices, will NOT bear examination."[1]
THE ANGEL OF JEHOVAH SPEAKS TO ISRAEL (Judges 2:1-6)
"And the angel of Jehovah came up from Gilgal to Bochim. And he said, I made you to go up out of Egypt, and have brought you to the land which I sware unto your fathers; and I said, I will never break my covenant with you: and ye shall make no covenant with the inhabitants of this land; ye shall break down their altars. But ye have not hearkened unto my voice: why have ye done this? Wherefore I also said, I will not drive them out from before you; but they shall be as thorns in your sides, and their gods shall be a snare unto you. And it came to pass, when the angel of Jehovah spoke these words unto all the children of Israel, that the people lifted up their voice and wept. And they called the name of that place Bochim: and they sacrificed there unto Jehovah."
"The angel of Jehovah" (Judges 2:1). "This is the expression used in the O.T. to denote God Himself in His manifestation to men."[2] "The phrase is used about sixty times in the O.T. to designate the Angel of God's Presence, and in all cases where a message is delivered (as here), He does it as if God Himself were speaking."[3] Here, this supernatural Character uses the first person singular, declaring that, "I made you to go up out of Egypt." Only God could say a thing like that!

"From Gilgal to Bochim" (Judges 2:1). Gilgal, located about a mile and half northeast of Jericho, was the first location of the ark of the covenant and the tabernacle after Israel crossed the Jordan. That was also the first headquarters of Joshua. The statement here that the angel of Jehovah "went up" from Gilgal to Bochim seems also to indicate that the tabernacle and everything else associated with the official religion of Israel had, at the time of this episode, been transferred to Bochim.

"Bochim" (Judges 2:1). This was the name which the children of Israel gave to this second location of the tabernacle, a name which was certainly given after the event here related, which means that this was not the name of the place prior to that event. Now Judges relates in Judges 20:26 that a subsequent location of the tabernacle was at Bethel, that passage also being one that stressed the "weeping" of the children of Israel. Also, there was very near Bethel "the weeping tree" where Deborah, the beloved nurse of Rebekah was buried (Genesis 35:8).[4] These facts, coupled with the Septuagint (LXX) account of this episode, which reads, "And the angel of the Lord went up from Gilgal to Bethel,"[5] appear to this writer as a strong indication that the place which Israel named "Bochim," "which means `weepers,'"[6] might very well have been Bethel, or at least, a place very near there. The mention in Judges 2:5 that, "They sacrificed there unto Jehovah," positively identifies the place as one of the locations of the tabernacle, for Israel was NOT authorized to offer sacrifices anywhere else.

"Ye shall make no covenant with the inhabitants of the land ... ye shall break down their altars" (Judges 2:2). These are the two provisions of the sacred covenant between God and Israel that had been extensively violated by God's people, and the Angel of Jehovah here reminded the people of this shameful lapse on their part, demanding to know, "Why have ye done this" (Judges 2:2)? No reply on the part of Israel was forthcoming; their thundering SILENCE was a tacit admission of their guilt.

"I will not drive them out before you" (Judges 2:3). This was God's announcement of the punishment of the Chosen People for their disobedience. The nations of the Canaanites would remain in the Promised Land along with the Chosen People. There would be many occasions when Israel would suffer for this, and the licentious orgies of the pagan worship associated with the Canaanite deities would, in time, through its sensual appeal seduce the people away from the worship of the God who delivered them from slavery in Egypt.

There can be no wonder that the fountains of the tears of Israel, when they heard this tragic word, provided a new name for an ancient city.

Verse 6
THE RECAPITULATION OF THE DEATH OF JOSHUA (Judges 2:6-10)
"Now when Joshua had sent the people away, the children of Israel went every man to his inheritance to possess the land. And the people served Jehovah all the days of Joshua, and all the days of the elders that outlived Joshua, who had seen all the great work of Jehovah that he had wrought for Israel. And Joshua the son of Nun, the servant of Jehovah, died, being a hundred and ten years old. And they buried him in the border of his inheritance in Timnath-heres, in the hill-country of Ephraim, on the north of the mountain of Gaash. And all that generation were gathered unto their fathers: and there arose another generation after them, who knew not Jehovah, nor yet the work which he had wrought for Israel."
These verses are very similar to Joshua 24:28-31, and for commentary on the events mentioned here, reference is made to my Commentary on Joshua at that passage.

Verse 11
THE WICKEDNESS OF ISRAEL (Judges 2:11-15)
"And the children of Israel did that which was evil in the sight of Jehovah, and served the Baalim; and they forsook Jehovah, the God of their fathers, who brought them out of the land of Egypt, and followed other gods, of the gods of the peoples that were round about them, and bowed themselves down unto them: and they provoked Jehovah to anger. And they forsook Jehovah, and served Baal and Ashtaroth. And the anger of Jehovah was kindled against Israel, and he delivered them into the hands of spoilers that despoiled them; and he sold them into the hands of their enemies round about, so that they could not any longer stand before their enemies. Whithersoever they went out, the hand of Jehovah was against them for evil, as Jehovah had spoken, and as Jehovah had sworn unto them: and they were sore distressed."
In this paragraph we have the theological explanation of the turbulent period of the Judges. The generations of Israel subsequent to the death of Joshua and the elders who survived him forsook the Lord, wallowed in the licentiousness of the so-called worship of the Baalim and the Ashtaroth, and exhibited a pattern of behavior that kindled the anger of God Himself against their reprobacy. Here, as stated in this text, was the reason why God raised up enemies against Israel that would punish, defeat, impoverish and spoil the rebellious Israelites.

"The Baalim (Judges 2:11) ... the Ashtaroth" (Judges 2:13). These names are the plural for Baal and Ashtareth, respectively, both of which `gods' were deities of the fertility cult, and both of which were worshipped as `gods of the land.' Ashtareth was much like the Babylonian goddess Ishtar and the Greek goddess Aphrodite. Wooden pillars were prominent in the groves and shrines where her worship was practiced, and these were called "Asherim."

The worship of the Baalim had many variations, and his name was hyphenated with many different places, such as Baal-peor, etc. (For those who might be interested in the nature of his worship, reference is here made to a full description of it in connection with our commentary on Leviticus-Numbers (Vol. 3 of the Pentateuchal series), pp. 489-496).)

Verse 16
GOD'S PURPOSE IN RAISING UP JUDGES (Judges 2:16-23)
"And Jehovah raised up judges who saved them out of the hand of those that despoiled them. And yet they hearkened not unto their judges; for they played the harlot after other gods, and bowed themselves down unto them: they turned-aside quickly out of the way wherein their fathers walked, obeying the commandments of Jehovah, but they did not so. And when Jehovah raised them up judges, then Jehovah was with the judge, and saved them out of the hand of their enemies all the days of the judge: for it repented Jehovah because of their groaning by reason of them that oppressed them and vexed them. But it came to pass, when the judge was dead, that they turned back; and dealt more corruptly than their fathers, in following other gods to serve them, and to bow down unto them; they ceased not from their doings, nor from their stubborn way. And the anger of Jehovah was kindled against Israel; and he said, Because this nation have transgressed my covenant which I commanded their fathers, and have not hearkened unto my voice; I also will not henceforth drive out any from before them of the nations that Joshua left when he died; that by them I may prove Israel, whether they will keep the way of Jehovah to walk therein, as their fathers did keep it, or not. So Jehovah left those nations, without driving them out hastily; neither delivered he them into the hand of Joshua."
"And Jehovah raised up judges" (Judges 2:16). "This is the first occurrence of the term `judges' in this book, and it is from this that the Book receives its name."[7]
The author of Judges outlines for us in these words the connection that binds together the various deliverances wrought under the blessing of God upon the judges. The total picture emerges right here:

A judge would rise up whom God would bless in His deliverance of Israel from oppression, but as soon as that judge died, Israel soon relapsed into their customary wickedness. Why did God keep on delivering them? The answer is in Judges 2:18. The Lord simply had pity upon His oppressed people. It should be noted that the various deliverances provided by God's blessing through the Judges were not related in any manner whatever to any merit on Israel's part. Such things as God's character, His previous promises to the patriarchs, and His purpose of providing redemption for "all the families of the earth" (Genesis 12:3) - these alone were the grounds upon which God rescued His sinful people again and again and again. Christians call this the grace of God.

"By them, I may prove Israel" (Judges 2:22). There appears in this verse a very important factor that entered into God's decision to allow the proscribed nations of Canaan that still remained after the death of Joshua to continue contemporaneously with His people Israel in the Land of Promise. God would use those nations to prove the intentions of Israel, whether or not they would truly serve the Lord.

"Without driving them out hastily" (Judges 2:23). Note the last word here, which clarifies God's statement in Judges 2:21 that he would not drive out the nations. It appears here, that God's intention of utterly replacing the pagan nations of Canaan with the Chosen People would still be accomplished, though not "hastily," as would have been the case if Israel's gross wickedness had not resulted in the change. Still the driving out of the seven nations mentioned in Deuteronomy 7:1-2 eventually occurred.

03 Chapter 3 
Verse 1
THE CONCLUSION OF THE PREFACE OF THE BOOK OF JUDGES
"Now these are the nations which Jehovah left, to prove Israel by them, even as many of Israel as had not known all the wars of Canaan; only that the generation of the children of Israel might know, to teach them war, at the least such as beforetime knew nothing thereof: namely, the five lords of the Philistines, and all the Canaanites, and the Sidonians, and the Hivites that dwelt in mount Lebanon, from mount Baal-hermon unto the entrance of Hamath. And they were left to prove Israel by them, to know whether they would hearken unto the commandments of Jehovah, which he commanded their fathers by Moses. And the children of Israel dwelt among the Canaanites, the Hitittes, the Amorites, and the Perizites, and the Hivites, and the Jebusites; and they took their daughters to be their wives, and gave their own daughters to their sons and served their gods."
"The nations Jehovah left ... to prove Israel" (Judges 3:1). This passage gives two reasons why the Lord did not drive out all of the Canaanites before Israel, namely: (1) to prove them, whether or not they would obey the Lord; and (2) to teach those ignorant of it, the art of war; (3) A third reason is also given, namely, that of punishing Israel for their disobedience.

The bankruptcy of radical criticism is seen in the fact that Moore declared these reasons to be "a contradiction"[1] of Joshua 1:21, which states simply that the Benjaminites did NOT drive out the Jebusites from Jerusalem, implying, of course, that they were simply "not able" to do so. There were doubtless many reasons that lay back of God's decision to leave many of the Canaanites in the Promised Land, and the passages citing one reason here, and another reason there, are not contradictory but supplementary. It was God's displeasure with Israel that was the causal factor in Benjamin's inability to dislodge the Jebusites.

As Dalglish noted, "The nations of Canaan were left by Jehovah as a chastisement of Israel as well as a trial of their faith."[2] The new situation brought about by Israel's disobedience also triggered the necessity for the nation to be schooled in the prosecution of wars which would inevitably follow their apostasy.

"These reasons must not be regarded as contradictory, for it was the manifold result, related directly to the Lord, which occupied the attention of the historian here, rather than a single, all-embracing purpose."[3]
"All the Canaanites ..." (Judges 3:3). All of the nations which are mentioned here as being left by the Lord in Canaan actually include all of the "seven nations" enumerated in Deuteronomy 7:1, except the Gergasites, but, of course, a very large percentage of all these peoples had been defeated by Joshua and removed from the land occupied by Israel. Therefore, it appears certain that Moore's observation is correct that, "These words cannot refer to unconquered Canaanites in Israel's territory, but to a compact (and diverse) population on its borders."[4] Dummelow also restricted the meaning of "the Canaanites" in this passage to those living in the lowlands, the Shephelah, in the Southwest adjacent to the Philistines."[5]
"The five lords of the Philistines" (Judges 3:3). These were the rulers of Gaza, Ashdod, Ashkelon, Gath, and Ekron. At first, Israel occupied some of these cities (see under Judges 1:18), but these enemies of Israel were able to re-take their territory from Israel as late as the times of Saul, whose kingdom they defeated, killing the monarch himself.

"Mount Baal-hermon" (Judges 3:3). Keil stated that, "This is only another name for Baal-Gad,"[6] and it seems to be a reference to some well-known area in south Israel.

"Unto the entrance of Hamath" (Judges 3:3). "This `Gateway' was afterward known as Coele-Syria and is now called El-Bika. It was often mentioned as the ideal northern boundary of Israel."[7] We find a similar usage of this expression in 2 Kings 14:25.

"To prove Israel ... to know whether they would hearken." (Judges 3:4). LaGard Smith's terse comment on this is fully sufficient: "Israel fails tests"![8] As a college student would probably say it: "They flunked the examination!" That failure is summarized in Judges 3:6.
"They took their daughters to be their wives, and gave their own daughters to their sons and served their gods." (Judges 3:6) This verse marks the conclusion of the preface of the Book of Judges.

Verse 7
THE MAIN BODY OF THE BOOK OF JUDGES (Judges 3:7-16:31);

THE JUDGESHIPS OF OTHNIEL; EHUD; AND SHAMGAR
I. OTHNIEL (Judges 3:7-11)
"And the children of Israel did that which was evil in the sight of Jehovah, and forgat Jehovah their God, and served the Baalim and the Asheroth. Therefore the anger of Jehovah was kindled against Israel, and he sold them into the hand of Cushan-rishathaim king of Mesopotamia: and the children of Israel served Cushan-rishathaim eight years. And when the children of Israel cried unto Jehovah, Jehovah raised up a saviour to the children of Israel, who saved them, even Othniel the son of Kenaz, Caleb's younger brother. And the Spirit of Jehovah came upon him, and he judged Israel; and he went out to war, and Jehovah delivered Cushan-rishathaim king of Mesopotamia into his hand: and his hand prevailed against Cushan-rishathaim. And the land had rest forty years. And Othniel the son of Kenaz died."
"Israel ... forgat Jehovah and served the Baalim and the Asheroth" (Judges 3:7). The words for the false gods here are the plural forms of Baal and the Ashera. The orgiastic licentiousness of the worship of these pagan deities appealed to the Hebrews, and again and again they departed from following the Lord to indulge in that sensual worship.

"The children of Israel served Cushan-rishathaim eight years" (Judges 3:8). "This reference is obscure, there being no other reference to this power anywhere in the Bible."[9] The cyclical pattern that predominates in Judges is clearly visible here. First, there is ease and prosperity for Israel. Then they forget God and serve the pagan gods. God becomes angry with them and delivers them into hardship and oppression. God pities them and raises up a saviour in the person of a distinguished "judge." Again Israel enjoys prosperity until that judge dies, and then the cycle is repeated.

It is of interest that the words "Cushan-rishathaim" mean literally, "Ethiopian of double iniquity,"[10] or "Nubian of double-dyed wickedness."[11] It is possible that this "title" of Israel's enemy here was a nickname for some well-known enemy of the Chosen People.

"Othniel the son of Kenaz, Caleb's younger brother" (Judges 3:9). The expression `Caleb's younger brother,' may be applied grammatically to Kenaz, Othniel's father, which would mean that Othniel was actually Caleb's nephew. Also, as Hervey suggested, "Perhaps we should understand the word `brother' in its wider and very common sense of `kinsman or fellow tribesman.'"[12] Otherwise the chronology poses some problems. Caleb was past eighty years of age when Israel began the conquest of Canaan, and any "younger brother" of his would have been too old to accomplish the exploits mentioned here a whole generation after the death of the elders who survived Joshua.

"The Spirit of the Lord came upon him" (Judges 3:10). "This language is used in Judges of Gideon (Judges 6:34), Jephthah (Judges 11:29), and Samson (Judges 13:25; 14:6,19; and in Judges 15:14). In 1Samuel, the same thing is said of Saul (1 Samuel 10:10; 11:6) and of David (1 Samuel 16:13)."[13] We should NOT confuse the gift of the Holy Spirit to Christians with the endowment of God's Spirit in the various judges and rulers to whom that Spirit came of old. That endowment enabled the possessor to perform feats of superhuman strength and to do many other things pertinent to the "deliverance" of Israel in the various circumstances confronting the heroes of the Book of Judges. As Davis said, "This ministry of the Spirit should NOT be confused with that which accompanies regeneration (in the New Birth), which is permanent in nature and produces a change in life and character."

Myers observed that Judges 3:10 here gives a good indication of the character and work of a "judge."[14] Othniel possessed the Spirit of God. He declared war on Israel's enemy. He led an army against him and defeated him. He also evidently "led" or "ruled" Israel for some forty years.

Verse 12
II. EHUD (Judges 3:12-30); AGAIN GOD PUNISHES ISRAEL FOR THEIR WICKEDNESS
"And the children of Israel again did that which was evil in the sight of Jehovah: and Jehovah strengthened Eglon the king of Moab against Israel, because they had done that which was evil in the sight of Jehovah. And he gathered unto him the children of Ammon and Amalek; and he smote Israel, and they possessed the city of palm-trees. And the children of Israel served Eglon the king of Moab eighteen years."
The Moabites and the Ammonites originated in the incestuous union of Lot and his daughters (Genesis 19), but this physical kinship with the Jews did not mitigate their unwavering enmity against Israel. Although Moab was the chief predator in this oppression of Israel, it is not surprising that both Amalek and Ammon were Moabite allies.

"They possessed the city of palm-trees" (Judges 3:13). This place was Jericho, the walls of which had not been rebuilt; but the king of Moab had apparently made it his capital.

"Israel served Eglon the king of Moab eighteen years" (Judges 3:14). During this period Israel was required to pay tribute regularly to the king of Moab, and there can be little doubt that many other circumstances of Moabite domination of Israel had produced widespread resentment and hatred of the Moabite oppressors.

Verse 15
EHUD AND HIS COMPANIONS DELIVER THE TRIBUTE
"But when the children of Israel cried unto Jehovah, Jehovah raised them up a saviour, Ehud the son of Gera, the Benjamite, a man lefthanded. And the children of Israel sent tribute by him unto Eglon the king of Moab. And Ehud made a sword which had two edges, a cubit in length; and he girded it under his raiment upon his right thigh. And he offered the tribute unto Eglon king of Moab: now Eglon was a very fat man. And when he had made an end of offering the tribute, he sent away the people that bare the tribute."
"Ehud ... the Benjamite, a man lefthanded" (Judges 3:15). "The last word here in the Hebrew is literally, `bound of his right hand,'"[15] indicating that Ehud's right hand might have been crippled or injured. At any rate, it was "tied up" or "bound." However, Ehud was also, as were many of the Benjaminites, lefthanded (Judges 20:16). Dummelow interpreted the literal Hebrew here as, "Lamed in his right hand,"[16] but thought that, in the light of Judges 20:16, "Ambidexterity is all that is meant." Our own opinion is that both meanings are in the passage. Ehud was not merely left-handed (or ambidextrous) but he was also lamed or injured in his right hand, which on the occasion of his bringing the tribute was rendered totally useless by bandages. This, no doubt, greatly aided the deception necessary to enable the assassination of Eglon. As Soggin said, "Everything is in favor of a real physical defect of a kind that would seriously diminish the capability of a fighting man and make him seem to be harmless. This is the only way in which we can explain how Ehud could ever have been admitted into the presence of the king without any search or any precautionary measures."[17]
"He sent away the people that bare the tribute" (Judges 3:18). This reveals that the rich tribute conveyed to Eglon was very substantial. As much of it must have been accumulated in silver and gold, and as it no doubt also included heavy stores of grain, fruits, cattle, and other materials, a group of men were required to carry it. Very likely, the king's bodyguard would have been very cautious and watchful as long as such a company of Israelites was present. By sending the "carriers" away, Ehud completely disarmed all suspicion of himself.

That Ehud's murder of Eglon was premeditated and most skillfully planned is evident. The plan began with the making of a sword with no cross-member at the handle and with the concealment of such a deadly weapon upon his person.

Verse 19
THE ASSASSINATION
"But he himself turned back from the quarries that were near Gilgal, and said, I have a secret errand unto thee, O king. And he said, Keep silence. And all that stood by him went out from him. And Ehud came unto him; and he was sitting by himself alone in the cool upper room. And Ehud said, I have a message from God unto thee. And he arose out of his seat. And Ehud put forth his left hand, and took the sword from his right thigh, and thrust it into his body; and the fat closed upon the blade, for he drew not the sword out of his body; and it came out behind."
"He ... turned back from the quarries near Gilgal" (Judges 3:19). Gilgal was located in two or three miles of the old Jericho, and this indicates that the headquarters of the king of Moab was in that vicinity.

"The quarries" (Judges 3:19). The Hebrew word here is, "Sculptured stones near Gilgal, meaning `graven images' or `carvings' - perhaps the figures carved on the standing stones from which Gilgal received its name."[18] The same word is used again in Judges 3:26.

"Keep silence" (Judges 3:19). Bruce tells us that this is "An onomatopoeic word,"[19] that is, a word based upon its resemblance to some sound, such as `bow wow,' `splash' or `bang.' In this light, the word here was probably something like, "Shhhush," a word which the king's valets interpreted as requiring them to withdraw from his presence.

"And he arose out of his seat" (Judges 3:20). "This is supposed to be a sign of reverence because of the Divine oracle he expected to receive.[20]
"And it came out behind" (Judges 3:22). Dummelow affirmed that, "No meaning can be obtained from the Hebrew words so rendered."[21] The guesses that have been suggested are that: (1) it refers to an anal discharge; (2) that it means the sword penetrated even through the king's back; or (3) that the sword penetrated the intestines and that the discharge came through the opening by the sword. One of the key words here is not found anywhere else. "The most plausible suggestion is that the sword passed through the abdomen and projected through his body. It (the sword) came out behind."[22]
Verse 23
THE ESCAPE OF EHUD AND THE DISCOVERY OF EGLON'S BODY
"Then Ehud went forth into the porch and shut the doors of the upper room upon him and locked them. And when he was gone out his servants came; and they saw, and behold, the doors of the upper room were locked; and they said, Surely he is covering his feet in the upper chamber. And they tarried till they were ashamed; and, behold, he opened not the doors of the upper room: therefore they took the key, and opened them; and, behold, their lord was fallen down dead on the earth."
Exactly how Ehud could lock the doors of the upper room upon the dead king's body and leave the audience chamber through "the porch" is impossible of explanation without a diagram of the location where this happened. Perhaps the doors were of a type that could be locked as one left the room. That is, when set to do so, the doors might have locked automatically. It may be that Ehud carefully locked the doors and left through some secondary entrance which was not used by the servants. At any rate, the servants knew when Ehud left, and finding the doors locked, they supposed the king himself had locked them. Our guess is that there was some automatic device (similar to the common night-latch) by which Ehud locked the doors as he left, the porch being crossed after he passed through the locked doors.

"He is covering his feet in the upper chamber" (Judges 3:24). Another rendition of this is, "He is relieving himself in the upper chamber,"[23] which is a euphemism for using the bathroom. The other rendition suggests that the king might have been taking a nap.

Verse 26
THE DEFEAT AND EXPULSION OF MOAB
"And Ehud escaped while they tarried, and passed beyond the quarries, and escaped unto Seirah. And it came to pass, when he was come, that he blew a trumpet in the hill-country of Ephraim; and the children of Israel went down with him from the hill-country, and he before them. And he said unto them, Follow after me; for Jehovah hath delivered your enemies the Moabites into your hand. And they went down after him, and took the fords of the Jordan against the Moabites and suffered not a man to pass over. And they smote of Moab at that time about ten thousand men, every lusty man, and every man of valor; and there escaped not a man. So Moab was subdued that day under the hand of Israel. And the land had rest fourscore years."
Hervey's description of what happened here is as follows:

"By seizing the fords of the Jordan they cut off all communications between the Moabites east of the river and the occupation forces in Israel. The enemy could neither escape into Moab nor get any help from Moab. Thrown into confusion by the sudden death of their king, and the overwhelming enthusiasm of Israel's attack, the Moabites lost ten thousand men, thus bringing to an end the Moabite oppression."[24]
It should be noted that Ehud gave all the glory to God. When he rallied Israel behind his call for fighters against Moab, he said, "Jehovah hath delivered your enemies the Moabites into your hand" (Judges 3:28). Who can doubt it? If there was ever an example of providential intervention in an earthly conflict, this is surely an example of it. The essential element in the whole deliverance was the amazing deception of the protectors of the king of Moab. We may well believe that the king's valets were all blinded by God Himself. If it had not been so, someone would have become suspicious of Ehud, and even after the assassination and the escape of the deliverer, the servants were still restrained from entering the king's presence until Ehud had escaped safety!

Verse 31
III. SHAMGAR (Judges 3:31)
"And after him was Shamgar the son of Anath, who smote of the Philistines six hundred men with an ox-goad: and he also saved Israel."
It is surprising that so little is said of the deliverance mentioned here, yet the message is dear enough that the efforts of this judge "saved Israel." That far more must have entered into that deliverance than the slaughter of six hundred Philistines appears to be certain.

"The son of Anath" (Judges 3:31). "Anath was the Canaanite goddess of sex and war. She was the sister of Baal. Therefore, `son of Anath' may be interpreted to mean, `the Warrior.'"[25]
"With an ox-goad" (Judges 3:31). This was an unusual weapon indeed. An ox-goad was a slender rod (a pole) some six or eight feet in length with a spike on one end and a flat knife on the other end. The knife was used to clean the plowshares, and the spike was for the purpose of urging the oxen to greater efforts or for controlling their movements.

"Six hundred Philistines" (Judges 3:31). Davis believed that this total might not have been killed in a single encounter but that, "This total might represent a lifetime total and not the result of a single battle."[26]
Some have expressed doubt that Shamgar was an Israelite, due to the particular name by which he was called, and if this was the case, it might account for the fact that so little is recorded concerning his deliverance of Israel. Deborah mentioned Shamgar in Judges 5:6.

04 Chapter 4 
Verse 1
DEBORAH AND BARAK'S DELIVERANCE OF ISRAEL
IV. DEBORAH and BARAK (Judges 4-5)
In our text, only Deborah is said to have "judged" Israel, but we have bracketed her name with Barak because in Hebrews 11:32 he is listed with other judges such as Gideon and Jephthah. Also, it was Barak, not Deborah, who actually led the army in the battle with Sisera.

LaGard Smith's summary of the situation at the time of this deliverance is as follows:

"One of the areas which Joshua's forces had never been able fully to take over was the plain of Esdraelon (Jezreel) in the north central region of Palestine between Manasseh, Issachar, Zebulun, and Asher. When local Canaanite forces under Jabin and Sisera unite, it falls to a courageous woman named Deborah to take the initiative in repelling the Canaanites. She was able to persuade a cautious general (Barak) to lead the northern tribes to victory. Another woman (Jael) also shared in the glory of the victory when she bravely killed Sisera."[1]
For an ingenious, unbelieving account of how "editors," "redactors" and "compilers" have confused this battle with Jabin's army under Sisera vs. the forces led by Barak, with the account in Joshua 11 of another battle with the Canaanites more than a century before the battle reported here, one should read Soggin's Commentary on Judges. Careless commentators are totally in error in such unwarranted conclusions!

Another error is that of understanding the poetic account of the battle here given in the Song of Deborah (Judges 5) as an account of a different battle from the prose record in Judges 4. It is true, of course, that these TWO ACCOUNTS, "Bristle with historical and geographical difficulties, most of which would probably quickly fade if precise details were known; and so many details agree that the suggestions pointing to two separate battles must be discounted."[2]
The simple Biblical record which has come down to us should be received as the truth. The sacred record is a far superior account of what happened, as contrasted with the "scissors-and-paste" productions of radical critics whose "composite" guesses about ancient events are extremely muddled and contradictory. With regard to the narrative as recorded in the Bible, Cundall correctly observed that, "There are no insoluble difficulties in the narrative as it stands."[3]
The old allegations of the radical critics that Judges 4 and Judges 5 concern DIFFERENT events have now been fully discredited and rejected. As Dalglish, writing in Beacon Bible Commentary stated it, "There is general agreement that the two chapters have the same engagement in review and that the conflict related in Joshua 11:1-15 was a different event."[4] In this light, we may therefore ask, "What happened?" Barnes explained it. "Subsequently to the events narrated in Joshua 11, Hazor had been rebuilt and had resumed its position as the metropolis of the northern Canaanites. The other cities must also have resumed their independence and restored their fallen dynasties."[5]
THE CANAANITE OPPRESSION (Judges 4:1-3)
"And the children of Israel again did that which was evil in the sight of Jehovah, when Ehud was dead. And Jehovah sold them into the hand of Jabin king of Canaan that reigned in Hazor; the captain of whose host was Sisera, who dwelt in Harosheth of the Gentiles. And the children of Israel cried unto Jehovah: for he had nine hundred chariots of iron; and twenty years he mightily oppressed the children of Israel."
This paragraph is not "a Deuteronomic framework" imposed upon the historical record; it is a simple, factual statement of how and why the children of Israel needed a deliverer at that particular time.

"Jabin king of Canaan" (Judges 4:2). A century earlier, Joshua had defeated "Jabin king of Hazor," who actually headed a coalition of a large number of petty `kings of Canaan' (Joshua 11), but that Jabin was not the same man as the `Jabin' of Judges 4. We do not know whether or not he was another king bearing the same name, or if `Jabin' was a dynastic designation of all the kings of Hazor. Keil stated that, "The `Jabin' here bore the same name as the earlier Jabin."[6] Davis affirmed that, "The name `Jabin' was probably not a personal name, but a dynastic title.[7] Contrary to Soggin's incredible allegation that, "The title `King of Canaan' never existed, calling it `an absurdity,'"[8] that title is here assigned to Jabin, and here the title has "existed" for more than three millenniums! Joshua's record of that previous encounter with the `King of Canaan' (called in Joshua `the King of Hazor') does NOT contradict what is written here. The Joshua record reveals that Jabin King of Hazor was the chief executive for all of the other `Kings of Canaan' and the commander-in-chief of their united armies. If such an executive was not a `king,' what was he?

"Nine hundred chariots of iron" (Judges 4:3). Israel had no chariots at all, and such a formidable striking force would normally have made the King of Canaan invincible. However, "The mustering of the united tribes of Israel against him under Barak coincided with a storm in which the Kishon, normally a dry river-bed, rapidly became a raging torrent in which the chariotry were engulfed."[9]
Verse 4
GOD RAISES UP DEBORAH AND BARAK (Judges 4:4-10)
"Now Deborah, a prophetess, the wife of Lappidoth, she judged Israel at that time. And she dwelt under the palm-tree of Deborah between Ramah and Bethel in the hill-country of Ephraim: and the children of Israel came up to her for judgment. And she sent and called Barak the son of Abinoam out of Kedesh-naphtali, and said unto him, Hath not Jehovah, the God of Israel, commanded, saying; Go and draw unto mount Tabor, and take with thee ten thousand men of the children of Naphtali and of the children of Zebulun? And I will draw unto thee to the river Kishon, Sisera, the captain of Jabin's army, with his chariots and his multitude; and I will deliver him into thy hand. And Barak said unto her, If thou wilt go with me, then I will go; but if thou wilt not go with me, then I will not go. And she said, I will surely go with thee: notwithstanding; the journey that thou takest shall not be for thine honor; for Jehovah will sell Sisera into the hand of a woman. And Deborah arose and went with Barak to Kedesh. And Barak called together Zebulun and Naphtali to Kedesh; and there went up ten thousand men at his feet: and Deborah went up with him."
"Deborah, a prophetess, judged Israel at that time" (Judges 4:4). Deborah is clearly the inspired leader of the deliverance that came to Israel in this crisis. Her authority was already recognized in Israel. Note her power to summon Barak, and note his immediate response. Her ability as a prophetess in the truest sense of the word appears in her supernatural prediction that God would deliver Sisera into the hand of a woman, as well as details of where the battle would occur, and of its favorable outcome for Israel.

"Under the palm-tree ... in Ephraim" (Judges 4:5). It is astounding that Soggin would affirm `that, "Ephraim was Deborah's tribe,"[10] despite the clear indication in Judges 5:15 that, "Deborah's own tribe seems to have been Issachar."[11] Soggin apparently assumed that because Deborah's prophetic office was exercised in "the hill-country of Ephraim," that she necessarily belonged to that tribe. The same kind of deduction would have made Jonah a citizen of Nineveh!

"The palm of Deborah" (Judges 4:5). "This may be a confused memory of another Deborah, the nurse of Rebekah, who was buried under an oak in the same district of Ephraim at Bethel (Genesis 35:8),"[12] No, the sacred author of Judges, whom we believe to have been Samuel, was not the man with the "confused memory"; it was the author of the Layman's Bible Commentary comment just cited! The tree under which that first Deborah was buried was an oak, and the tree under which this Deborah prophesied was a palm. Both the utility and the species of the trees were different. There is no confusion whatever regarding these in the text!

"And the children of Israel came up to her for judgment" (Judges 4:5). "The expression, `came up,' is applied here, as in Deuteronomy 17:8, to the place of justice, as a spiritual height, independently of the fact that the tree was in the hill-country."[13] As Barnes noted, "This verse shows that the `judges' exercised the as well as the military functions of rulers."[14] Go, and draw near unto mount Tabor (Judges 4:6). This mountain stands 1,843 feet above sea level."[15] It has a flat surface on top where a town was erected in N.T. times, and its steep sides provided a very secure position for the rallying of Barak's ten thousand men. It has a spectacular appearance overlooking the eastern part of the plain of Esdraelon, and that caused it to be mentioned along with Mount Hermon, despite that mountain's being five times as high as Tabor.

"The river Kishon" (Judges 4:7). In normal weather this river is merely a dried up wady, but in the instance of a rain, it becomes a roaring river. Of course, Sisera knew that, and, if it had been the rainy season, he would not have deployed his chariots in such a dangerous location. This indicates that it was certainly an unexpected and untimely rain that turned the battle into the advantage of the Israelites. It was through her gift of prophecy that Deborah knew this and set in motion the events that led to the great victory.

This river heads just west of the great ridge of mountains bordering the area of the Jordan River and flows northwest across the plain of Esdraelon (Jezreel) near the southern foot of Mount Tabor in the east and continuing northwestward to the north of Mount Carmel, where it empties into the Mediterranean near Haifa. "This plain of Esdraelon is one of the great battlefields of history."[16]
"Zebulun and Naphtali" (Judges 4:6,10). One of the difficulties cited by scholars is the fact that in this chapter only these two tribes are mentioned as participating in the battle, but in Judges 5 it appears that Ephraim, Benjamin, Machir, and Issachar also participated. "There were two phases of the campaign: (1) the first in which only Naphtali and Zebulun participated, and (2) the second in which all six of the tribes mentioned had a part."[17" translation="">Judges 4:11)">[17] In fact, Judges 4:24 speaks of a conflict that continued "more and more," indicating an extensive war culminating in the permanent removal of the Canaanites as a threat to Israel. The part of that war in which Zebulun and Naphtali were the sole participants was merely the opening campaign of it.

"I will deliver him into thy hand" (Judges 4:7). Note that Deborah's words here are not her own, but the words of the Lord, despite the fact of the customary "Thus saith the Lord" being omitted.

"If thou wilt go with me, then I will go" (Judges 4:9). Barak should not be criticized for his reluctance. He was in excellent company. Moses himself was, at first, unwilling to undertake the rescue of Israel from Egypt, and Gideon also considered himself to be the least worthy to undertake his Divine assignment. Barak recognized the great difficulty and danger of his call to deliver Israel, and he needed the assurance that the presence of Deborah would provide.

This verse is included here in order to explain why the residence of Heber and his wife Jael happened to be on Sisera's route of escape when he fled from the defeat at the river Kishon. The Kenites normally occupied the territory south of the land of Judah, but, perhaps, being discouraged by a recent invasion of the Philistines, they are revealed in this verse to have moved northward beyond the tribal lands of Naphtali. In their new home, they had evidently accommodated themselves to the supremacy of the Canaanites and were considered by Sisera to be his friends or allies. As it turned out, however, Jael was passionately devoted to Israel.

Verse 11
"Now Heber the Kenite had separated himself from the Kenites, even from the children of Hobab the brother-in-law of Moses, and had pitched his tent as far as the oak in Zaanannim, which is by Kedesh."
"The oak which is by Kedesh." According to Judges 4:9, Kedesh was not far from the area where the battle was fought. However, it was far enough from the battle area that Sisera's flight to the tent of Heber was a sufficient distance to leave him totally exhausted after traversing it. "Apart from this information, and the obvious fact that it lay on Sisera's escape route, there is no certain knowledge of exactly where this place was located."[18]
Verse 12
THE OPENING ENGAGEMENT OF THE WAR
"And they told Sisera that Barak the son of Abinoam was gone up to mount Tabor. And Sisera gathered together all his chariots, even nine hundred chariots of iron, and all the people that were with him, from Harosheth of the Gentiles, unto the river Kidron. And Deborah said unto Barak, Up; for this is the day in which Jehovah hath delivered Sisera into thy hand; is not Jehovah gone out before thee? So Barak went down from mount Tabor, and ten thousand men after him. And Jehovah discomfited Sisera, and all his chariots, and all his host, with the edge of the sword before Barak; and Sisera alighted from his chariot, and fled away on his feet. But Barak pursued after the chariots, and after the host, unto Harosheth of the Gentiles: and all the host of Sisera fell by the edge of the sword; there was not a man left."
When Sisera learned of the military muster of the Israelites at mount Tabor, he deployed his forces at the river Kishon, where he no doubt supposed that his force of nine hundred chariots of iron would be more than a match for Barak's troops. However, there was a very heavy untimely rain that made a roaring river out of the Kishon and flooded the plains at the foot of mount Tabor (Judges 4:5:4,19-21). Simultaneously, Barak with his ten thousand men rushed down the steep slopes of Tabor and cut to pieces Sisera's entire force. The chariots of iron were not merely useless, bogged down in the mud; but the charioteers, trapped in their mired vehicles, were an easy prey to Barak's men. Sisera himself, seeing that the engagement was a total disaster, left his chariot and fled away on foot. This astounding debacle that broke the back of Canaanite power could have been nothing other than a Divine intervention upon behalf of the Chosen People. It was God who planned and precipitated the engagement, and it was God who sent the untimely rain. It was God's foreknowledge of that rain and the very time when it would occur that lay behind this remarkable victory!

But there was yet another providential element in the encounter that the Lord had prophesied, namely that God would deliver Sisera into the hand of a WOMAN, and the next paragraph relates how that occurred.

Verse 17
JAEL DESTROYS SISERA (Judges 4:17-22)
"Howbeit Sisera fled away on his feet to the tent of Heber the Kenite; for there was peace between Jabin the king of Hazor and the house of Heber the Kenite. And Jael went out to meet Sisera, and said unto him, Turn in, my lord, turn in to me; fear not. And he turned in unto her into the tent, and she covered him with a rug. And he said unto her, Give me, I pray thee, a little water to drink; for I am thirsty. And she opened a bottle of milk; and gave him drink; and covered him. And he said unto her, Stand in the door of the tent, and it shall be when any man shall come and inquire of thee, and say, Is there any man here? that thou shalt say, No. Then Jael, Heber's wife, took a tent-pin, and took a hammer in her hand, and went softly unto him, and smote the pin into his temples, and it pierced through into the ground; for he was in a deep sleep; so he swooned and died. And behold as Barak pursued Sisera, Jael came out to meet him, and said unto him, Come, and I will show thee the man whom thou seekest. And he came unto her; and behold Sisera lay dead, and the tent-pin was in his temples."
"And she covered him with a rug" (Judges 4:18). "This should be rendered, `with the coverlet,' such as was always at hand in the nomad tent."[19]
"The tent-pin ... and a hammer" (Judges 4:21). It is said that the business of pitching and striking the tent was usually assigned to the women among the nomads, and Jael, therefore, would have been quite skilled in the use of this equipment.

"So he swooned and died" (Judges 4:21). This could not possibly be an acceptable translation of what is said here. "Swooning," that is, "fainting," is not exactly what happens to a man with a tent-pin driven through his temples! The New Revised Standard Version renders this clause simply" " - and he died."

"Evidently, the Canaanites had not oppressed the nomadic Kenites who had moved into their territory from the south, and, since the Kenites had not taken part in the muster of Israel's forces at Mount Tabor, Sisera, from these facts, had reason to believe that he would be SAFE, if he reached the tent of Heber."[20]
Speaking of the morality of this action on Jael's part, what can be said? The falsehood, treachery, deception and cold-blooded murder appearing in this event can only be denounced as sinful, and yet there were surely mitigating circumstances. We can admire Jael's courage, her love of the people of God, and her audacious action in taking the life of their chief enemy. It is nowhere indicated in the Bible that God approved of Jael's behavior in this episode. The prophecy that something like this would surely happen cannot be interpreted as God's approval of how it happened. Still, in the next chapter, Deborah referred to Jael as "blessed"; and Jael herself appeared to be quite happy with her achievement as she showed Sisera's body to Barak.

We are not given any account of how Barak must have reacted to what Jael showed him. In ancient times, it was considered the ultimate dishonor for a brave warrior to be slain by a WOMAN. Barak must have recalled the words of Deborah that prophesied the very thing that he encountered in the tent of Heber the Kenite.

Verse 23
THE CONCLUSION OF THE CANAANITE WAR (Judges 4:23-24)
"So God subdued on that day Jabin the king of Canaan before the children of Israel. And the hand of the children of Israel prevailed more and more against Jabin the king of Canaan, until they had destroyed Jabin king of Canaan."
These verses are a summary of the extensive war against the Canaanites which ensued following the tremendous victory detailed in this chapter. How long the war lasted, we are not told, but the words, "more and more ... until," etc. indicate that far more was involved than this single victory. The following chapter reveals that six of the tribes of Israel were involved in the conflict instead of merely the two mentioned in Judges 4. Besides that, the Canaanite threat to Israel is no more mentioned in the Word of God, a result that simply could not have followed merely a single battle along the river Kishon, impressive as that victory surely was. "What is meant in this chapter is that Barak's great victory was the beginning of successful resistance to Jabin, by which Israel recovered their independence, and finally broke the Canaanite power."[21]
05 Chapter 5 

Verse 1
THE SONG OF DEBORAH
James Strahan called this, "The greatest war song of any age or nation."[1] The language used in this poem is identifiable with, "The Canaanite poetry of the second millennium B.C.",Judges 9. 93.">[2] and the "presence of Aramaisms here"[3] in this chapter, unanimously held by the critics as dated in the 12th century B. C., confirms the fact that Aramaisms are NOT a sign of a late date, but appear in the oldest Biblical books.

"The historical significance of this chapter consists in its integrity as an incontestable Hebraic document of the twelfth century B.C., composed shortly after the events narrated."[4] George F. Moore also cited Deborah as the undeniable author of the poem, which is, "distinctly confirmed by Judges 5:7."[5] There are many other very significant features of this chapter which we shall cite in the notes below.

The alleged contradictions between the prose account of the rout of the Canaanites in Judges 4 and the poetic report of the same conflict in this chapter are of no importance whatever. "There is little in the two accounts that cannot be comfortably harmonized and nothing that requires an hypothesis of conflicting sources."[6]
The poetic arrangement of this chapter is an excellent demonstration of the early development of the distinctive Hebrew poetry which is characteristic of the Psalms and other portions of the O.T. Hebrew poetry is unique in that it is poetry that was based upon clauses of similar or of contrasting meaning, rather than merely upon the rhyme of various words.

For example, in Judges 5:19, we have:

"The kings came and fought;

Then fought the kings of Canaan."

And in Judges 5:23:

"Curse ye Meroz, said the angel of Jehovah;

Curse ye bitterly the inhabitants therof."

Sometimes the poetry is that of contrasting thoughts instead of parallel thoughts. An example of this is in Judges 5:8.

"They chose new gods;

Then was war in the gates."

"Then sang Deborah and Barak the son of Abinoam on that day, saying. For that the leaders took the lead in Israel, for that the people offered themselves willingly, Bless ye Jehovah."
"The gender of the Hebrew verb here indicates that Deborah was the composer of this ode and that Barak assisted her in singing it, who perhaps sang the antistrophe."[7] As noted above, Deborah's authorship is confirmed in Judges 5:7.

"For that the leaders took the lead in Israel" (Judges 5:2). Myers mentioned an alternative rendition here, making the words read, "When locks hung loose in Israel,"[8] making this a symbol of the vows which many Israelites had vowed unto the Lord. However, such an idea contradicts the revelation in Judges 5:8 that there was at that time a widespread "choice of new gods" instead of Jehovah, on the part of Israel. Therefore, such a translation should be rejected as a misstatement.

Verse 3
"Hear, O ye kings; give ear, O ye Princes; I, even I, will sing unto Jehovah; I will sing praises to Jehovah, the God of Israel. Jehovah, when thou wentest forth out of Seir, When thou marchedst out of the field of Edom, The earth trembled, the heavens also dropped, Yea, the clouds dropped water."
"Hear, O ye kings ... princes" (Judges 5:3). "These kings and princes were not those of Israel; Israel had no kings or princes; these are the kings and princes of the heathen nations."[9]
"Psalms 68:7-9; Habakkuk 3:3-16, and this passage all relate to the same event and mutually explain each other. The subject is the march of Israel with the Lord at their head to take possession of Canaan."[10]
"Jehovah, when thou wentest forth out of Seir;

When thou marchedst out of the field of Edom" (Judges 5:4).

This has puzzled some of the writers we have consulted, but the message is clear indeed. Deborah is here attributing the victory of Israel to the God of the Sinai Covenant, and, accordingly, she represents him as coming to Israel's rescue from that direction, namely, from the south and from the east, and, since Sinai was southeast of Edom, God would have come through Edom on his way to help Israel. And as Keil noted, "There is an allusion here to the great storm rising out of Seir from the east, in which the Lord advanced to meet his people."[11]
"The heavens also dropped;

Yea, the clouds dropped water" (Judges 5:4).

The parallelism in these and the previous two clauses should be noted. Josephus described the terrible storm which is mentioned here poetically in the words, "the clouds dropped water." Indeed they did!

As the baffle began, there came down a great storm from heaven, with a vast quantity of rain and hail, and the wind blew the rain into the face of the Canaanites, and so darkened their eyes that their arrows and slings were of no advantage to them, and the coldness of the air did not permit the soldiers to make use of their swords. The great storm did not so much inconvenience the Israelites, for it was at their backs. They fell upon their enemies and slew a vast number of them; some fell by their own horses which were put into disorder, and not a few were killed by their chariots.[12] A number of things about this battle are clarified in Deborah's ode: (1) The storm came from the east; (2) the Canaanites were attacking from the west; (3) the horses stampeded westward away from the storm; (4) in fact the whole army fled westward; it would have been impossible to flee in any other direction; (5) the Israelites followed in swift pursuit; (6) this means that the "battle," more accurately the "rout" probably took place over a distance of fifteen or twenty miles. These observations afford a full explanation of some of the critical allegations which we shall note below.

Verse 5
"The mountains quaked at the presence of Jehovah, Even yon Sinai at the presence of Jehovah, the God of Israel."
This is a very important verse. "The ancient and persistent tradition that connects the beginning of the religion of Israel with this holy mountain (Sinai) confirms the work of Moses beyond the shadow of a doubt."[13]
And that is by no means all that is proved by this reference. It effectively DENIES the critical canard that Yahweh was a Canaanite god which Israel adopted after they conquered the Promised Land. It reflects the great truth that God did indeed bring Israel out of Egypt, that he established the covenant with them at Sinai, and that God actually performed all the wonders that are attributed to Him in the Five Books of Moses.

"Deborah here, in her own distinctive way, conveys the truth that the God who is fighting for His people in this battle is the same God who showed Himself to Israel at Sinai."[14] "God was not a god of Canaan, whose worship Israel, in settling in the land and learning to until the soil, had adopted from the natives, but the God of the invaders, by whose help they conquered Canaan."[15]
Verse 6
"In the days of Shamgar the son of Anath, In the days of Jael, the highways were unoccupied. And the travelers walked through byways. The rulers ceased in Israel, they ceased. Until that I Deborah arose, That I arose a mother in Israel."
"In the days of Shamgar" (Judges 5:6). The mention of this character was for the purpose of showing that the same conditions existed in the days of Jael that had previously existed in the days of Shamgar. This is a far cry from saying that Jael and Shamgar were contemporaries!

"The highways were unoccupied" (Judges 5:6). "This is a graphic description of a country occupied by an enemy."[16]
"Until that I Deborah arose" (Judges 5:7). Yates tells us that the Hebrew verb here may be understood either as first person or second person.[17] However, there is no mandate in this fact that requires recent translators to deny the first person. We agree with Moore in the International Critical Commentary that this verse CONFIRMS the authorship of Deborah for this poem.

Verse 8
"They chose new gods; Then was war in the gates: Was there a shield or a spear seen among forty thousand in Israel? My heart is toward the governors of Israel, They offered themselves willingly among the people: Bless ye Jehovah."
"They chose new gods" (Judges 5:8). Some scholars have labeled this verse difficult, but, as Yates said, "The most obvious meaning is that Israel turned to idolatry."[18] Davis agreed with this, writing that, "This was a time of open idolatry, for Israel chose new gods."[19]
There was, of course, a very disastrous consequence of the idolatry to which Israel at that time had given themselves. The cause of all their misery was not far to seek. "It was the idolatry of the people which provoked God to anger."[20]
"Was there a shield or spear seen ...?" (Judges 5:8) "This does not mean that there were no longer any weapons to be found among the Israelites. `Not seen' is not the equivalent of `not found.'"[21] Yes, of course, the Canaanites had done their best to disarm Israel, and no one dared to display a weapon, but Barak's ten thousand men mustered on Mount Tabor were most certainly armed.

"The governors ... offered themselves willingly" (Judges 5:9). In the deplorable weakness and oppression which Israel at that time was enduring, it was a very noble thing indeed that the governors of the various tribes (not all of them, but several of them) responded to Deborah's urgent appeal. "As Deborah thought of their patriotic devotion, her heart was filled with admiration and she broke out into thanksgiving and praise to Jehovah."[22]
Verse 10
"Tell of it, ye that ride on white asses, Ye that sit on rich carpets, And ye that walk by the way. Far from the noise of archers, in the places of drawing water, There shall they rehearse the righteous acts of Jehovah, Even the righteous acts of his rule in Israel. Then the people of Jehovah went down to the gates."
"Ye that ride on white asses ... sit on rich carpets" (Judges 5:10). Only rulers, magistrates and the wealthy customarily rode on white asses. The "rich carpets" were somewhat like "saddle blankets," except that they were the "saddles."

"Far from the noise of archers" (Judges 5:11). Due to difficulties in the text here, several meanings have been proposed by various scholars, but by far, the most reasonable outline of what is meant here is given in the KJV, namely, "Those who can now draw water from the wells without being molested by the hostile archers shall sing praises to God in the very places where they were wont to be attacked."[23] Yates also cited Keil's translation of this place: "With the drawers of water, there praise ye the righteous acts of the Lord,"[24] adding that, "This presupposes a scene of victory in which the warriors, having returned from the field of battle, mingle with the women at the watering-troughs, recounting to them the victories wrought by God."

The difference in these two understandings is in the identity assigned to the archers. In the first, the archers are enemies, and in the second the archers are victorious Israelites. We cannot tell, which is the accurate view, but the significant thing in both understandings of the passage is that Israel is celebrating an overwhelming victory.

Verse 12
"Awake, awake, Deborah; utter a song: Arise, Barak, and lead away the captives, thou son of Abinoam. Then came down a remnant of the nobles and the people; Jehovah came down for me against the mighty. Out of Ephraim came down they whose root is in Amalek; After thee, Benjamin, among the peoples; Out of Machir came down governors, And out of Zebulun they that handle the marshall's staff."
"Lead away the captives" (Judges 5:12). Dalglish pointed out how: "A similar phrase, `lead captivity captive,' was later applied to (1) the triumphal procession of God (Psalms 68:17f); (2) and to the conquering Christ (Ephesians 4:8-10; Colossians 2:15, and 2 Corinthians 2:14-16)."[25]
"A remnant of the nobles and the people" (Judges 5:13). Not all of Israel responded to the call of Deborah. The word "remnant" here reminds us of Isaiah's use of the same term to describe the "faithful." In all ages, it has always been the same. Only a "remnant" choose to obey the Word of God.

"Jehovah came down for me" (Judges 5:13). The remnant was more than enough. With God's help, the victory for God's people was won in spite of those who did not respond.

"Ephraim ... Benjamin ... Machir ... Zebulun" (Judges 5:14). These were the tribes that responded. Machir was the principle unit in the tribe of Manasseh.

"Whose root is in Amalek" (Judges 5:14). Keil gave the meaning of this as indicating that, "Ephraim had settled in the territory once occupied by the Amalekites."[26] Cundall, however, rejected this, stating that, "There is no evidence of this."[27] This writer believes that there is probably a prophetic meaning here. Ephraim, even this early in his history, was no doubt showing signs of that eventual apostasy in which he would usurp the place of God Himself. Deborah was a resident of the territory of Ephraim, and she was no doubt aware of the direction in which Ephraim was moving. The Amalekites were sworn enemies of God, and there is a hint here that a root of the same enmity might also be in Ephraim.

Nevertheless, in this roll-call of the faithful tribes, the name of Ephraim heads all the rest, and added to the two tribes who, in the beginning, heeded Deborah's summons, namely, Zebulun and Naphtali, the number of participating tribes in the war against the Canaanites reached a total of six. This is not a contradiction of the fact that only two tribes are mentioned in Judges 5:4. As noted earlier, the campaign was extended far beyond the initial phase of it related in Judges 4.

Verse 15
"And the princes of Issachar were with Deborah;

As was Issachar, so was Barak;
Into the valley they rushed forth at his feet.

By the watercourses of Reuben

There were great resolves of heart

Why sattest thou among the sheepfolds,

To hear the pipings for the flocks?

At the watercourses of Reuben

There were great searchings of heart.

Gilead abode beyond the Jordan:

And Dan, why did he remain in ships?

Asher sat still at the haven of the sea,

And abode by his creeks.

Zebulun was a people that jeoparded their lives unto the death,

And Naphtali upon the high places of the field."

"As was Issachar" (Judges 5:15). Robert Boling, writing in the Anchor Bible, tells us that the Masoretic Text here has the words: "My captains in Issachar."[28] This is supportive of the view that Deborah was of that tribe. "That Deborah comes from the area called the `Mountain of Ephraim,' does NOT mean that she was an Ephraimite."[29]
"At the watercourses of Reuben, there were great searchings of heart" (Judges 5:16). "Deborah is saying that, at first, the Reubenites made magnanimous resolutions to help their brethren against Jabin, but that they stayed at home and let the opportunity slip."[30]
"Asher abode by his creeks" (Judges 5:17). This is apparently a reference to Asher's fishing business.

"Reuben ... Dan ... Asher ..." (Judges 5:15-17). The tribes that did not respond to Deborah's appeal are here enumerated and taunted.

"Gilead abode beyond the Jordan" (Judges 5:17). We agree with Yates that Gilead here stands for the two and one half tribes that were settled east of the Jordan river, namely, Reuben, Gad, and Manasseh.[31]
"Zebulun and Naphtali" (Judges 5:18). These are singled out for special praise. They were the first to respond to the call to fight Jabin and the Canaanites.

It is rather strange that Judah and Simeon are not mentioned at all, either as participants, or as ones who stayed at home. It has been supposed that they themselves were busy in a war against the Philistines and that they were therefore not able to participate.

Verse 19
"The kings came and fought;

Then fought the kings of Canaan,
In Taanach by the waters of Megiddo:

They took no gain of money.

From heaven fought the stars,

From their courses they fought against Sisera.

The river Kishon swept them away,

The ancient river, the river Kishon.

O my soul, march on with strength."

"The kings came and fought" (Judges 5:19). A number of very careless commentators write very freely about who "the king" of Canaan was. Note the plural "kings" here. We have no idea how many "kings" of Canaan there were, but the story of Adonibezek, as we noted earlier, mentions no less than "seventy kings" which he had conquered, and it is a fair guess that there were dozens of such petty "kings"' involved in this war with Israel. For purposes of defense, they had all joined forces under Jabin, and Jabin had named Sisera, in all probability another one of the petty "kings" of Canaan, as the commander-in-chief of the united armies.

"They fought in Taanach by the waters of Megiddo" (Judges 5:19). Megiddo was a tributary to Kishon a few miles west of Mount Tabor, and this mention of the battle by "Megiddo" does NOT contradict the truth that the battle started at Mount Tabor. How then did it get to Megiddo? When the violent hail and rain storm thundered down upon them from the east, 900 horses, dragging their chariots with their astounded drivers after them, performed one of the greatest stampedes of human history.

The Israelites pursued them, and the battle reached as far as the mouth of the tributary Megiddo. Therefore, allegations that there is some kind of a contradiction here as to where the battle took place are ridiculous. Given the big stampede and the hot pursuit of Barak and his men, the battle was fought in a dozen different places. See Josephus' account of what happened, above.

"Megiddo" gave its name to the conflict mentioned in Revelation, Armagedon ([~Har] [~Magedon]) (Revelation 16:16).

"From heaven fought the stars" (Judges 5:20). "The powers of heaven were arrayed against Sisera, and the victory was not won by Israel alone."[32]
"The river Kishon swept them away" (Judges 5:21). Anyone familiar with what horses will do in the face of a hailstorm could have no trouble envisioning what happened. The direction from which the hail came determined the direction in which the stampeding horses moved, and that propelled many into the turbulent waters of the flooding Kishon, or into the mire of the flood plain.

Josephus' statement that many were killed "by the chariots" suggests that there might have been swords or scythes attached to the wheels of the chariots, although T. C. Mitchell of the British Museum was of the opinion that, "This practice was probably not introduced until Persian times."[33]
Verse 22
"Then did the horsehoofs stamp

By reason of the prancings, the prancings of their strong ones.
Curse ye Meroz, said the angel of Jehovah, Curse ye bitterly the inhabitants thereof,

Because they came not to the help of Jehovah,

To the help of Jehovah against the mighty."

"Then did the horsehoofs stamp" (Judges 5:22). This is a poetic description of that devastating stampede of frightened horses, there having been no possibility whatever that the charioteers of Sisera's army could have restrained or hindered them in any manner.

"Curse ye Meroz" (Judges 5:23). "The inhabitants of this village, located twelve miles from Samaria, hung back, and gave no help in the day of battle, even though it had been Jehovah himself who had called them,"[34] but the significant thing is that the angel of Jehovah himself commanded the curse. The reason is significant. "Because they came not to the help of Jehovah." What a dreadful warning is this for hundreds of thousands of "good people" who have never lifted even a little finger to help the cause of God in times of widespread rebellion, atheism, and violence.

Verse 24
"Blessed above women shall Jael be,

The wife of Heber the Kenite;
Blessed shall she be above women in the tent.

He asked water, and she gave him milk;

She brought him butter in a lordly dish.

She put her hand to the tent-pin,

And her right hand to the workman's hammer;

And with the hammer she smote Sisera, she smote through his head;

Yea, she pierced and struck through his temples.

At her feet he bowed, he fell, he lay:

Where he bowed, there he fell down dead."

"Blessed above women shall Jael be" (Judges 5:24). Deborah was an inspired prophetess, and her words here must be construed as a blessing conveyed with God's approval upon the wife of Heber. Of course this is contrary to what nearly all the commentators write about this, and we agree that Christians cannot, in any sense, agree that Jael's behavior in this episode was moral, yet there must be something here that we do not understand. Without professing any full agreement with his remarks, we submit this quotation from Strahan:

"If the Spirit of the Lord came mightily upon Gideon and upon Jephthah when they went to overthrow the enemies of Israel, who will say that the same Spirit did not impel the wife of Heber to take the life of Sisera, and to inspire Deborah to call her `Blessed above women'?"[35]
The words here are very similar to Elizabeth's greeting of the Virgin Mary, "Blessed art thou among women" (Luke 1:42).

Amerding has this regarding this event: "Jael, despite the vicious nature of her violent act, kept covenant-faith with the nation to which her people had been joined, and Heber's `peace with Jabin' (Judges 4:17) was a violation of his family's prior commitment to Yahweh."[36]
"She brought him butter in a lordly dish" (Judges 5:25). The parallelism in this with the preceding clause indicates, as Barnes said, that, "This should be rendered `curdled milk,' probably a fermented and intoxicating drink."[37] The "lordly dish" would have allayed any suspicion that Sisera might have had.

"At her feet he bowed, he fell, he lay" (Judges 5:27a). "This recapitulates Sisera's arrival at Jael's tent and his collapse in exhaustion."[38]
"Where he bowed, there he fell down dead" (Judges 5:27). This is a poetic reference to the fact that when Sisera collapsed from exhaustion in Jael's tent, that was the end of him. It was the same as if he had fallen dead. This is in no sense a contradiction of the account in Judges 4, but the skillful addition of a number of pertinent details omitted in Judges 4. This is characteristic of the Bible. In all of the recapitulations we have studied, not one of them fails to add details not previously mentioned. This runs some scholars nearly crazy, but that is the way the Word of God is!

Verse 28
"Through the window she looked forth and cried,

The mother of Sisera cried through the lattice,
Why is his chariot so long in coming?

Why tarriest the wheels of his chariots?

Her wise ladies answered her,

Yea, she returned answer to herself.

Have they not found, have they not divided the spoil?

A damsel, two damsels, for every man;

To Sisera a spoil of dyed garments,

A spoil of dyed garments embroidered,

Of dyed garments embroidered on both sides, on the necks of the spoil."

This portion of Deborah's song is beautiful beyond description, exhibiting an imaginative picture of Sisera's mother looking through the windows of Sisera's residence and growing apprehensive at the delay in his return from the battle. We must correct the scholars who call that residence "the palace," and refer to Sisera's mother as, "the queen mother." Nothing of that kind is in this passage. While true enough that Sisera was, in all probability, one of the many "kings of Canaan," there is not a word in Deborah's song that mentions any such possibility, and for critics to allege a contradiction with Judges 4, alleging that Jabin is "the king" there, and that Sisera is "the king here" is nothing but critical imagination!

There was no need whatever for Deborah to have dragged Jabin into this ode; he had nothing whatever to do with the battle that Deborah's song so beautifully extolls.

"Yea, she returned answers to herself" (Judges 5:29). Some "wise ladies" indeed were those who tried to allay the fears of Sisera's mother. The marginal reading in the ASV here has: "Yet, she repeated her words unto herself."

"A damsel, two damsels, for every man" (Judges 5:30). A very disrespectful word for "damsel" is in the original here. Moore renders it: "A wench or a couple of them for each man."[39] According to the customs of ancient warfare, "It is clear that these unfortunate captives would be used to gratify the lusts of their captors."[40] This type of wickedness was specifically forbidden by the Lord in His commandments to Israel (Deuteronomy 21:10-14). "This contemptuous word for `woman' is found on the Moabite Stone (circa 850 B.C.), where it is used in the same contemptuous sense of `wench.'"[41]
Verse 31
"So let all thine enemies perish, O Jehovah: But let them that love him be as the sun when he goeth forth in his might. And the land had rest forty years."
These verses state the great spiritual lesson of the Song. "The enemies of the Lord will perish like the host of Sisera; but all that love our Lord Jesus Christ shall shine forth as the sun in the kingdom of their Father (Matthew 13:43; Daniel 12:3)."[42]
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Verse 1
V. GIDEON (Judges 6-8)
THE CALL AND COMMISSION OF GIDEON;

THE ISRAELITES CRY UNTO JEHOVAH
"And the children of Israel did that which was evil in the sight of Jehovah: and Jehovah delivered them into the hand of Midian seven years. And the hand of Midian prevailed against Israel; and because of Midian the children of Israel made them the dens which are in the mountains, and the caves, and the strongholds. And so it was when Israel had sown, that the Midianites came up, and the Amalekites, and the children of the east; they came up against them; and they encamped against them, and destroyed the increase of the earth, till thou come unto Gaza, and left no sustenance in Israel, neither sheep, nor ox, nor ass. For they came up with their cattle and their tents; they came in as locusts for multitude; both they and their camels were without number: and they came into the land to destroy it. And Israel was brought very low because of Midian; and the children of Israel cried unto Jehovah."
"And the children of Israel did evil" (Judges 6:1). The cycle which we have come to expect in Judges is repeated. The land had rest for forty years after the defeat of the Canaanites, but a new generation of the Chosen People repeated the mistakes of their fathers. They turned to the seductive pleasures of the pagan fertility gods, and, again, God delivered the people into the hands of their enemies. This time, it was the Midianites who defeated and oppressed Israel, and for the first time in history, there was a widespread use of camels by the invading forces.

"And the hand of Midian prevailed" (Judges 6:2). The oppression had been going on for seven years when the events of this chapter unfolded. "The genealogy of the Midianites reached all the way back to Abraham and his son Midian by his second wife Keturah,"[1] making them kinsmen of the Israelites.

"Israel made them dens ... and caves ..." (Judges 6:2). The severity of Israel's oppression under Midian is indicated by the fact that many Israelites resorted to hiding in dens and caves, a phenomenon of the limestone ridges in Palestine, but the text indicates that Israel prepared large numbers of these dwellings as hiding places from their enemies, and also, as being more easily defended against attack.

"When Israel had sown ... they came up against them" (Judges 6:3). When the Israelites attempted to raise crops for the support of themselves and their flocks and herds, the Midianites and their allies, which included the Amalekites and the "children of the east," came up against them, bringing vast numbers of their own herds and cattle as well as countless camels, pasturing and feeding them on the defenseless crops of the Israelites, and robbing the Israelites of whatever stores of grain and other produce they might have attempted to hide. The situation was absolutely pitiful.

"Amalekites ... children of the east" (Judges 6:3). The Amalekites were historical enemies of Israel, and they would have seized upon every opportunity to raid the Chosen People, allying themselves here with Midian. "`The children of the east' is a general description of the nomads of the Syrian desert."[2]
"They left no sustenance in Israel" (Judges 6:4). The ruthless invaders with their myriads of armed men with their flocks, herds and camels were literally taking over the central region of Palestine, and the Israelites were sorely pressed even to make a living.

"They came in as locusts ... they and their camels were without number ... they came into the land to destroy it" (Judges 6:5). (See my commentary on Joel for a description of the mid-east locust plagues.) Their numbers in flight sometimes even hid the sun itself. One thing that had greatly aided the Midian invasion was the availability of camels for transporting supplies and equipment. "A new wave of immigration into Midian from Eastern Anatolia and Northern Syria had brought to Midian the domesticated camel, thus presenting a whole new military configuration."[3] Of course, camels are referred to in Genesis 24:10ff, but, "This is the first reference to an organized raid in which camels were used."[4]
"Israel was brought very low ... they cried unto Jehovah" (Judges 6:6). Israel's punishment by the Lord, following their excursions into idolatry had the same effect over and over. Apparently, the only lesson that Israel had learned thus far in their history, was that when things became unbearable, they always called upon Jehovah and He rescued them.

The Midianites had been thoroughly defeated by the Israelites under Moses (Numbers 31), but at this time, "After an interval of 200 years, they had recovered their strength, and God used them as a rod of chastisement for His rebellious people."[5]
Verse 7
GOD SENDS ISRAEL A PROPHET
"And it came to pass, when the children of Israel cried unto Jehovah, because of Midian, that Jehovah sent a prophet unto the children of Israel: and he said unto them, Thus saith Jehovah the God of Israel, I brought you up from Egypt, and brought you forth out of the house of bondage; and I delivered you out of the hand of the Egyptians, and out of the hand of all that oppressed you, and drove them out from before you, and gave you their land; And I said unto you, I am Jehovah your God; ye shall not fear the gods of the Amorites, in whose land ye dwell. But ye have not hearkened unto my voice."
"These words summarize once more the injunctions of Exodus 34:10-16 and Deuteronomy 7:lff."[6] We have frequently noted that the entire O.T. (following the Pentateuch) is written in the shadow of the Five Books of Moses, providing undeniable certainty for the Biblical chronology of its 39 books. Satan's lie to Eve, stating that, "Ye shall not surely die," is no greater falsehood than the unbelieving denials alleging a so-called late date for the Pentateuch!

We are not given the name of the prophet who thus reminded Israel that their shameful humiliation was the very result that they should have expected because of their disobedience of the Divine injunctions.

Verse 11
THE ANGEL OF JEHOVAH APPEARS TO GIDEON
"And the Angel of Jehovah came, and sat under the oak which was in Ophrah, that pertained unto Joash the Abiezrite; and Gideon his son was beating out wheat in the winepress, to hide it from the Midianites. And the angel of Jehovah appeared unto him, and said unto him, Jehovah is with thee, thou mighty man of valor. And Gideon said unto him, Oh, my lord, if Jehovah is with us, why then is all this befallen us? and where are all his wondrous works which our fathers told us of, saying, Did not Jehovah bring us up from Egypt? but now Jehovah hath cast us off and delivered us into the hand of Midian. And Jehovah looked upon him, and said, Go in this thy might and save Israel from the hand of Midian: Have not I sent thee? And he said unto him, Oh, Lord, wherewith shall I save Israel? behold, my family is the poorest in Manasseh, and I am the least in my father's house. And Jehovah said unto him, Surely I will be with thee, and thou shalt smite the Midianites as one man. And he said unto him, If now I have found favor in thy sight, then show me a sign that it is thou that talkest with me. And he said unto him, Depart not hence, I pray thee, until I come unto thee, and bring forth my present and lay it before thee. And he said, I will tarry until thou come again."
"Ophrah ... Abiezrite ... Joash ... Gideon" (Judges 6:11). "The name `Gideon' means `feller,' or `hewer.' He was the youngest son of Joash of the clan of Abiezer in the tribe of Manasseh. Their home was in Ophrah."[7] Ophrah has been supposedly connected with half a dozen different locations, but J. P. U. Lilley of Oxford stated that , "The most likely location was that eight miles from Beth-shan toward Mount Tabor."[8] A prominent shrine of the Canaanite god Baal was located at Ophrah, and Joash, Gideon's father, was apparently the leader of a group in that area who had syncretized the worship of Jehovah with that of Baal. This was also the place where Gideon built that altar to Jehovah-shalom (Jehovah-Peace), after destroying the shrine of Baal.

"Gideon ... beating out wheat in the winepress to hide it" (Judges 6:11). "He was probably doing this with a rod or staff as often used for small quantities of grain."[9] The winepress with its buildings provided the means of keeping the operation secret from the Midianites.

"Where are all his wondrous works ...?" (Judges 6:13). This was Gideon's response to the greeting of the Angel of Jehovah who had said, "Jehovah is with thee" (Judges 6:12), indicating that all Israelites were thoroughly familiar with all the wonders that God had wrought upon their behalf when He brought them up out of the land of Egypt. (See also under Judges 6:10 above.)

"Go in this thy might, and save Israel from the hand of Midian; have not I sent thee?" (Judges 6:14). This was Gideon's commission from God Himself to deliver Israel, but Gideon, like many another great man who has been called to some tremendous task, hesitated from a strong feeling of humility and unworthiness. "Such humility is the usual companion of true greatness."[10] Both Jeremiah and Moses expressed similar feelings of unworthiness and inadequacy when called to their mighty work.

"If I have found favor ... then show me a sign" (Judges 6:17). "This demand by Gideon was a calculated reminiscence of the initial negotiations with Moses in Exodus 3:1-4:23."[11] Again, this is evidence of the universal consciousness in the nation of Israel of the Five Books of Moses.

In our own times, we cannot ask God for a sign as did Moses and Gideon, because we have the "perfect" revelation from God already certified unto us in the sacred pages of the Holy Bible. "That which is perfect" indeed has come.

Having at this point in the theophany recognized that it was a Divine Person who visited him, Gideon desired to worship Him, and he sought and received permission to take time to prepare the offering. The Angel of Jehovah promised to wait until he returned.

Verse 19
GIDEON'S SACRIFICE WAS MIRACULOUSLY ACCEPTED; THEN HE BUILT JEHOVAH-SHALOM
"And Gideon went in and made ready a kid, and unleavened cakes of an ephah of meal: the flesh he put in a basket, and he put the broth in a pot, and brought it out unto him under the oak, and presented it. And the angel of God said unto him, Take the flesh and the unleavened cakes, and lay them upon this rock, and pour out the broth. And he did so. Then the angel of Jehovah put forth the end of the staff that was in his hand, and touched the flesh and the unleavened cakes; and there went up fire out of the rock, and consumed the flesh and the unleavened cakes; and the angel of Jehovah departed out of his sight. And Gideon saw that he was the angel of Jehovah; and Gideon said, Alas, O Lord Jehovah forasmuch as I have seen the angel of Jehovah face to face. And Jehovah said unto him, Peace be unto thee; fear not: thou shalt not die. Then Gideon built an altar there unto Jehovah, and called it Jehovah-shalom: unto this day it is yet in Ophrah of the Abiezrites."
"There went up fire out of the rock" (Judges 6:21). This miracle must have astounded Gideon, leaving him no room whatever to doubt the identity of his celestial visitor.

"And the angel of Jehovah departed out of his sight" (Judges 6:21). "In a very similar case of the angel who appeared to Manoah (Judges 13:15-20), the angel ascended in the flame of fire from the altar. It is probable that he did so in the present instance, though it is not expressly stated how he disappeared."[12]
"And Gideon saw that he was the angel of Jehovah" (Judges 6:22). Only the power of God could have wrought the wonder which Gideon had just witnessed, and the full realization of what had happened swept over him chilling his heart with fear. Gideon was familiar with the Five Books of Moses (Yes, they most certainly existed when Samuel wrote the Book of Judges), and the passage in Exodus 33:20 came instantly to mind: "No man shall see me (God) and live." The fear that clutched at Gideon's heart came from the knowledge that no man could see God and live.

"Alas, O Lord Jehovah, forasmuch as I have seen the angel of Jehovah face to face" (Judges 6:22). "Gideon feared that the theophany, was an omen of his impending death."[13] However, the Lord reassured him at once,

"Jehovah said unto him, Peace be unto thee; fear not: thou shalt not die" (Judges 6:23). Gideon's response to this assurance was to erect an altar there to Jehovah, which he called Jehovah-shalom. [~Shalowm] is the Hebrew word for "Peace."

Verse 25
GIDEON'S FIRST ASSIGNMENT
"And it came to pass the same night, that Jehovah said unto him, Take thy father's bullock, even the second bullock seven years old, and throw down the altar of Baal that thy father hath, and cut down the Asherah that is by it; and build an altar unto Jehovah thy God upon the top of the stronghold, in the orderly manner, and take the second bullock, and offer a burnt-offering with the wood of the Asherah which thou shalt cut down. Then Gideon took ten men of his servants, and did as Jehovah had spoken unto him: and it came to pass, because he feared his father's household and the men of the city, so that he could not do it by day, that he did it by night."
"Jehovah said unto him" (Judges 6:25). We are not told exactly how God spoke to Gideon, but it might very well have been by the angel of Jehovah who had previously spoken to him.

"Take thy father's bullock, even the second bullock seven years old" (Judges 6:25). The word "even" should be read "and," according to the marginal reference; and F. F. Bruce states that, "The evidence of the versions indicates that the word `second' here is actually `fat.'"[14]
What is commanded here is that Gideon should take two bullocks (which would be required in the work of demolition and in the building of the altar to Jehovah), including the FAT one, which was probably being reserved for a sacrifice.

Significantly, the very first assignment for Gideon was that of cleaning up his own residence. His father had violated God's will by sponsoring the altar to Baal and the abominable Asherah that stood by it, and it was a stroke of God's own magnificent genius that ordered the Asherah cut up and used to fuel a burnt-offering to Jehovah!

"Regarding the Asherah, she was a mother-goddess, the consort of Baal in the O.T. The word also stands for an image of this goddess. Scholars reject the idea that `an Asherah' was merely a post, and would translate `Asherah-image,' instead of `Asherah.'"[15]
As Bruce said, "We are here confronted with a situation in which the worship of Jehovah has been syncretized with Baalism, Jehovah perhaps being considered as one of the Baalim."[16] It cried out to God for the very destruction that Gideon executed upon it!

Before leaving this paragraph, it should be noted that Gideon seems to have had more power and resources than his earlier profession of insufficiency would indicate.

"In the orderly manner" (Judges 6:26). The marginal reference here reads, "with that pertaining to it," indicating that whatever was necessary to identify the altar as "unto Jehovah" would be included in Gideon's building of it.

Verse 28
THEY DEMAND THE DEATH OF GIDEON
"And when the men of the city arose early in the morning, behold the altar of Baal was broken down, and the Asherah was cut down that was by it, and the second bullock was offered upon the altar that was built. And they said one to another, Who hath done this thing? And when they inquired and asked, they said, Gideon the son of Joash hath done this thing. Then the men of the city said unto Joash, Bring out thy son that he may die, because he hath broken down the altar of Baal, and because he hath cut down the Ashera that was by it. And Joash said unto all that stood against him, Will ye contend for Baal, or will ye save him? he that will contend for him, let him be put to death whilst it is yet morning: if he be a god, let him contend for himself, because one hath broken down his altar. Therefore on that day he called him Jerubbaal, saying Let Baal contend against him, because he hath broken down his altar."
This is one of the great paragraphs of the O.T. Joash appears here as the head of the community of Ophrah, and the indignation of the citizens of that place over the destruction of Baal's altar suggests that Joash had gone along with the community in the matter of Baal-worship and that he actually had no confidence whatever in Baal as any kind of a deity.

When the irate citizens inquired as to who had done it, they quickly learned that it was Gideon. As Cundall said, "A secret known to ten men is no secret."[17]
When the citizens demanded that Gideon be put to death, Joash's answer was the ultimate in common sense:

"What nonsense is this? he says. You are contending for a so-called god. If he cannot help himself, how on earth could he be of any help to you? A god is supposed to save us, and here you are proposing to save Baal. Do you think that I will allow you to put Gideon to death? The answer is NO! If you want to put somebody to death, bring out the idiots who wish to contend for Baal and let's put them to death right this very minute!"

That reply, which I have paraphrased, certainly cooled off the citizens of Ophrah, and we hear no more of their wishing to put someone to death.

"Therefore on that day he called him Jerubbaal, Let Baal contend against him, because he hath broken down his altar" (Judges 6:32). This is a plain declaration of God's Word that Joash gave Gideon a new name that very day, as proved by the words, `on that day.' We must therefore disagree with Boling who wrote that, "Gideon's Baal-name, of course, was given to him at birth,"[18] a view which was apparently also held by Bruce who explained Jerubbaal as merely, "The new significance"[19] of an old name, that is, a name given to Gideon at birth. If that is the truth, how did it happen that the only name ever heard of for this Biblical character is Gideon (until the events of this chapter which resulted in the new name)?

"On that day he called him Jerubbaal" (Judges 6:32). We are simply astonished at the various meanings assigned by reputable scholars to this name.

`May Baal give increase' ... Cundall (Tyndale's O.T. Commentary, p. 106).

`Let-Baal-Sue' ... (Boling, The Anchor Bible, p. 237).

`Let-Baal-strive' ... (Yates, The Wycliffe Bible Commentary, p. 246).

`Let-Baal-Plead' ... (Hervey, The Pulpit Commentary, p. 67).

`Let-Baal-Contend' ... (Bruce, The New Bible Commentary, Revised, p. 263)

`Baal founds' ... (J. G. G. Norman, The New Bible Dictionary, p. 468).

`Discomfiter of Baal' ... (Lockyer, All the Men of the Bible, p. 127).

`Adversary of Baal' ... (Moore, International Critical Commentary, p. 195).

`Baal Fighter' ... (C. F. Keil, Vol. 2, p. 338).

It is this writer's opinion that NONE of these names could possibly have been given to Gideon "at the time of his birth," by a father who was tolerating, and in some measure supporting, Baal-worship in Ophrah.

The `nickname' Jerubbaal, as Hervey noted, was something like `Coeur de Lion,' which was the `nickname' of England's King Richard.[20] This name appears later as Jerubbesheth (the equivalent of Jerubbosheth), thus using the word `shame' in the place of `Baal.' See 2Sam. 2:8,1 Chronicles 8:33. Another name compounded from the word `Baal' which underwent the same change is that of Eshbaal, which became Ishbosheth.

Verse 33
GIDEON RALLIES ISRAEL AGAINST THE MIDIANITES
"Then all the Midianites and the Amalekites and the children of the east assembled themselves together, and they passed over, and encamped in the valley of Jezreel. But the Spirit of Jehovah came upon Gideon; and he blew a trumpet; and Abiezer was gathered together after him. And he sent messengers throughout all Manasseh; and they were gathered together after him: and he sent messengers unto Asher, and unto Zebulun, and unto Naphtali; and they came up to meet him."
It is not known why only a few of the tribes of Israel were included in this call to arms, but it was probably some kind of a mistake due to the inexperience of Gideon. The omission of Ephraim would later on confront Gideon with a problem.

"And they passed over" (Judges 6:33). This is a reference to the hordes of the invasion crossing over the Jordan River. Their encamping in the valley of Jezreel was due to the fertility of that region and the prospect of stealing all of the crops of the Israelites. However, God had a great surprise in store for them!

Bruce was of the opinion that it was during the initial phase of this invasion that, "The Midianites killed Gideon's brothers at Tabor (Judges 8:18)."[21]
"The Spirit of Jehovah came upon Gideon" (Judges 6:34). This clause in the Hebrew is literally, "The Spirit of the Lord clothed himself with Gideon, an expression repeated in 1 Chronicles 12:18 and in 2 Chronicles 24:20. It denotes complete possession. Thus, Gideon became the garment of the Spirit of God and thus enters the succession of Israel's charismatic leaders."[22]
Verse 36
THE SIGN OF THE FLEECE
"And Gideon said unto God, If thou wilt save Israel by my hand, as thou hast spoken, behold I will put a fleece of wool on the threshing-floor; if there be dew on the fleece only, and it be dry upon all the ground, then shall I know that thou wilt save Israel by my hand, as thou hast spoken. And it was so; for he rose up early on the morrow, and pressed the fleece together, and wrung the dew out of the fleece, a bowlful of water. And Gideon said unto God, Let not thine anger be kindled against me, and I will speak but this once: let me make trial, I pray thee, but this once with the fleece; let it now be dry only upon the fleece, and upon all the ground let there be dew. And God did so that night: for it was dry upon the fleece only, and there was dew on all the ground."
This supernatural evidence that God was indeed with Gideon and that God would deliver Israel by his hand was more than sufficient, and the subsequent chapters will report the amazing events of that deliverance.

Boling has the following interesting paragraph on the "sign of the fleece."

With the physical properties of fleece lying overnight exposed on a bare rock, the differentials of condensation and evaporation are entirely understandable. Fishermen living on one of the streamless and springless desert islands have obtained sufficient water for their livelihood by spreading out fleece in the evening and wringing dew from them in the morning (S. Tolkowsky, Journal of the Palestine Oriental Society., 3,1923, pp. 197-199). The true miracle is the REVERSE of the process, and that is what young Gideon required.[23]
07 Chapter 7 

Verse 1
THE ROUT OF THE MIDIANITES;
GIDEON ENCAMPS NEAR THE MIDIANITES
"Then Jerubbaal, who is Gideon, and all the people that were with him, rose up early, and encamped beside the spring of Harod: and the camp of Midian was on the north side of them, by the hill of Moreh in the valley."
"It is impossible at this time exactly to locate these opposing armies,"[1] except that the confrontation was somewhere in the western portion of the valley of Jezreel. It is not the exact location here; this is important. The great fact is that Gideon, having been greatly encouraged by the sign of the fleece (at the end of preceding chapter), took his army of some 32,000 armed men and confronted the encampment of the hordes of the Midianites. This was a development which the Midianites had not expected, as their previous seven years of raiding the helpless Israelites had been very successful with practically no opposition. This was a new year and a new situation!

Verse 2
JEHOVAH REDUCES GIDEON'S ARMY
"And Jehovah said unto Gideon, The people that are with thee are too many for me to give the Midianites into their hand, lest Israel vaunt themselves against me, saying; Mine own hand hath saved me. Now therefore proclaim in the ears of the people, saying; Whomsoever is fearful and trembling; let him turn and depart from mount Gilead. And there returned of the people twenty and two thousand; and there remained ten thousand."
The character of ancient Israel being what it was, for any victory to have been achieved involving large numbers of them would surely have resulted exactly as the Lord here said to Gideon. The great purpose of God in the defeat of the Midianites was that it might thwart the movement of God's people toward idolatry and turn them again to their allegiance to God. For the accomplishment of that goal, it was absolutely necessary that the victory should be clearly that of God Himself and not by Israel in their own might.

"The number of the Midianites and their allies was about 135,000 men (Judges 8:10)."[2] And the reduction which God accomplished in Gideon's forces would have appeared to be absolute madness by any general not endowed with Gideon's faith.

"Proclaim in the ears of the people" (Judges 7:3). "This proclamation was in full accordance with the Law of Moses (Deuteronomy 20:8)."[3] If this is a fair cross-section of human opinion, it indicates that the vast majority of men involved in warfare actually have no enthusiasm for it, but are merely involved due to peer pressure or some other motivation.

"Let him return and depart from mount Gilead" (Judges 7:3). The difficulty with this is that Gilead was east of the Jordan River, and the confrontation between Gideon's forces and the Midianites was west of the Jordan. Scholars have "solved" the difficulty by "emending" (that means substituting their own opinion for what is written) the text to make it read: "From mount Gilboa."[4] The suggestion of Keil is a far better solution. "There was a mountain or a mountain range named Gilead in western Palestine, just as there was a range of mountains called Seir in the territory of Judah."[5] Just look at a map of the U.S.A., for example, there are multiple cities named, Lincoln, Georgetown, Paducah, Washington, Nashville, Atlanta and dozens of others. The fact that an "unknown" Mount Gilead is mentioned here is fully in keeping with the fact that not any of the places mentioned here can be identified with any certainty. Hervey also mentioned the fact that, "`Mount Gilead,' was a stereotyped expression for `home,' used by all the tribe of Manasseh, both by those on the east of Jordan in whose territory Gilead was located, and by those on the west side of Jordan also."[6] It is this writer's opinion that alleged "scholars" have been far too ready to "emend" difficult passages to change their meaning instead of seeking an explanation of the text as it stands.

Verse 4
GOD CUTS GIDEON'S NUMBER DOWN TO 300
"And Jehovah said unto Gideon, The people are yet too many; bring them down unto the water, and I will try them for thee there: and it shall be, that of whom I say unto thee, This shall go with thee, the same shall go with thee; and of whomsoever I say unto thee, This shall not go with thee, the same shall not go. So he brought down the people unto the water: and Jehovah said unto Gideon, Everyone that lappeth of the water with his tongue, as a dog lappeth, him shall thou set by himself; likewise everyone that boweth down upon his knees to drink. And the number of them that lapped, putting their hand to their mouth, was three hundred men: but all the rest of the people bowed down upon their knees to drink water. And Jehovah said unto Gideon, By the three hundred men that lapped will I save you, and deliver the Midianites into thy hand; and let all the people go every man unto his place. So the people took victuals in their hand, and their trumpets; and he sent all the men of Israel every man to his tent, but retained the three hundred men: and the camp of Midian was beneath him in the valley."
"Bring them down to the water" (Judges 7:4). God has frequently devised a "water test" in the achievement of his holy purposes. It was a water test that selected Rebekah to be the wife of Isaac (Genesis 24:43-46). It was the water test that separated liberated Israel from the pursuing legions of Pharaoh, and here God selected the triumphant three hundred from the ten thousand by a water test. Even today, God chooses among the sons of men by another water test - immersion (Mark 16:15,16).

Barnes was of the opinion that the choice of the three hundred was due to the fact that they, "Slaked their thirst with moderation, and without being off their guard for an instant,"[7] which caution was not exhibited by the great majority who simply bowed down upon their knees to drink of the stream of water. Although, that may very well be the grounds of the selection, there is also the definite possibility, as suggested by Bruce, that, "The test was quite arbitrary."[8]
"So the people took victuals in their hand, and their trumpets" (Judges 7:8). Some of the versions read `provisions' here instead of "victuals." The significant thing is that ALL of the trumpets were left with the three hundred men. "Thus every one of the three hundred men had a trumpet."[9]
Verse 9
GIDEON IN THE CAMP OF MIDIAN
"And it came to pass that same night, that Jehovah said unto him, Arise, get thee down into the camp; for I have delivered it into thy hand. But if thou fear to go down, go thou with Purah thy servant down to the camp: and thou shalt hear what they say; and afterward shall thy hands be strengthened to go down into the camp. Then went he down with Purah his servant unto the outermost part of the armed men that were in the camp. And the Midianites, and the Amalekites and all the children of the east lay along in the valley like locusts for multitude; and their camels were without number, as the sand which is upon the sea-shore for multitude. And when Gideon was come, behold, there was a man telling a dream unto his fellow; and he said, Behold, I dreamed a dream; and, lo, a cake of barley bread tumbled into the camp of Midian, and came unto the tent, and smote it so that it fell, and turned it upside down, so that the tent lay flat. And his fellow answered and said, This is nothing else save the sword of Gideon the son of Joash, a man of Israel: into his hand God hath delivered Midian, and all his host."
"If thou fear to go down, go thou down with Purah" (Judges 7:10). This was God's concession to the human weakness of Gideon, who no doubt was indeed afraid to go down into the camp of the 135,000 Midianites and their allies. Gideon admitted that fear, when he took Purah with him on that journey. This mention of the great hero's fear was cited by Cundall as denying any probability of "Any fabrication of this narrative."[10] True to the Biblical character observable in both the O.T. and the N.T., the sins, weaknesses and shortcomings of its heroes are mentioned along with their successes and achievements.

"Cake of barley bread tumbled into the camp of Midian ... came unto the tent ... turned it upside down" (Judges 7:13). "The word `tent' here is a proper name, such as `Pentagon.'"[11] "It probably means `the tent of the king of Midian,' or that of the captain of his host."[12]
"Cake of barley bread" (Judges 7:13). Barley bread was the prevailing diet of the poor; and in context, it here stands for Israel or Gideon.

This dream signified that God would deliver the whole host of the Midianites and their allies into the hands of Gideon.

"This is nothing else save the sword of Gideon" (Judges 7:14). This revealed a very significant fact regarding the Midian host, namely, that they were fully aware of Gideon's identity, having no doubt heard of his exploits in destroying the altar of Baal. Their intelligence service was also fully aware of the thousands who had rallied behind Gideon.

There was another factor that struck fear into the hearts of the invading raiders. "The great host of the Midianite enemies contained not only fighting men, but the whole baggage of the army, which had invaded Israel as nomads, with their wives, their children, their flocks and herds, etc."[13] The seven previous years of uninterrupted plundering had resulted in that extremely vulnerable conglomeration of marauders.

As a result, there must have been vast numbers of the invaders who were extremely apprehensive of the situation as it developed. The way "his fellow" interpreted the dream proves this.

There can be little doubt that Gideon and Purah returned from their mission of reconnoitering greatly encouraged and brimming full of confidence of the success of their assault against the Midianites.

The dream featured in this passage was a prophecy, "Of the overthrow of `the Tent,' symbolical of the rout and destruction of the Midianite host."[14] God Himself caused the dream, having determined beforehand both the dream and its inspired interpretation, and He caused Gideon to descend into the Midianite camp in order to hear it, thus greatly strengthening Gideon's faith and determination.

GIDEON ANNOUNCES THE STRATEGY OF ATTACK
The text does not state that God commanded Gideon exactly what to do, but he obviously did so. It is simply inconceivable that any mortal commander could have devised such a strategy from merely human considerations.

Verse 15
"And it was so, when Gideon heard the telling of the dream, and the interpretation thereof, that he worshipped; and he returned into the camp of Israel, and said, Arise; for Jehovah hath delivered into your hand the host of Midian. And he divided the three hundred men into three companies, and he put into the hands of all of them trumpets, and empty pitchers, with torches within the pitchers. And he said unto them, Look on me, and do likewise: and, behold, when I come to the outermost part of the camp, it shall be that, as I do, so shall ye do. When I blow the trumpet, I and all that are with me, then blow ye the trumpet also on every side of all the camp, and say, For Jehovah and for Gideon."
"He put into the hands of all of them trumpets ..." (Judges 7:16). The divine intelligence of this strategy is in this matter of the trumpets. A trumpet (singular) was the signal for movement of a whole company of men, and any soldier hearing such a signal would have expected a charging assault by the company following that signal. Thus, when three hundred trumpets sounded simultaneously from all sides of the Midianite encampment, the message for the Midianites would certainly have been interpreted as the charge of an almost innumerable host of attackers. There is no wonder that the ensuing panic completely destroyed the invaders.

"For Jehovah and for Gideon" (Judges 7:18). Some versions have "The sword of Jehovah and of Gideon," but, "There is no word for `sword' in the Hebrew text."[15] However, it appears from Judges 7:14,19 that Gideon's men were indeed armed with swords. Hervey suggested that the battle-cry was abbreviated in these words. It is significant that Jehovah's name is mentioned ahead of Gideon's name. In the strictest sense, the victory belonged to Jehovah, not to Gideon.

Verse 19
THE ATTACK
"So Gideon, and the hundred men that were with him, came to the outermost part of the camp in the beginning of the middle watch, and they blew the trumpets, and brake in pieces the pitchers that were in their hands. And the three companies blew the trumpets, and brake the pitchers, and held the torches in their left hands, and the trumpets in their right hands wherewith to blow; and they cried, The sword of Jehovah and of Gideon. And they stood every man in his place round about the camp; and all the host ran; and they shouted and put them to flight. And they blew the three hundred trumpets, and Jehovah set every man's sword against his fellow, and against all the host; and the host fled as far as Beth-shittah toward Zererah, as far as the border of Abel-meholah, by Tabbath. And the men of Israel were gathered together out of Naphtali, and out of Asher, and out of all Manasseh, and pursued after Midian."
"In the beginning of the middle watch" (Judges 7:19). Ancient Israel divided the night into three watches of four hours each - 6 o'clock to 10 o'clock, etc. Therefore, the beginning of the middle watch would have been about 10:00 p.m., shortly after the changing of the guard. By far the greater portion of the Midianite host would have been sound asleep.

"This old Jewish method of `three watches' is alluded to in Exodus 14:24; 1 Samuel 11:11 and in Lamentations 2:19; after the Jews fell under the power of the Romans, they used the Roman method of `four watches' per night, having three hours each. This was the system mentioned in the gospels Matthew 14:25 and in Mark 13:35."[16]
"Torches in their left hands ... trumpets in their right hands" (Judges 7:20). The type of cavil we have come to expect from critical writers on the Bible is the following: "If each soldier carried a trumpet, a torch, an empty pitcher and a sword, his hands were too full."[17] Based upon this remark, that writer "solved" the "problem" by postulating different "sources," allocating the pitchers and torches to one source, and the trumpets and swords to another source. Of course, this is a foolish observation. Cundall explained the situation by pointing out that, "The `trumpets' were made of rams or cattle horns and were attached to the wearer in such a way that the hands were free."[18] Swords, of course, were not carried in the hand, but in a scabbard by the soldier's side. Furthermore, the pitchers were shattered as the attack began, leaving Gideon's men free to wave the torch in the left hand and to hold the trumpet wherewith to blow in the right hand, just as the text says. Also, there is no evidence that Gideon's men struck a single blow with their swords; they did not need to do that. The Midianites destroyed themselves!

"And they stood every man in his place round about the camp" (Judges 7:21). These men were NOT using their swords at all; they were blowing their trumpets with all their might. They continued to blow the trumpets, and added to the noise resulting from the panic in the enemy's camp, their terror and confusion were augmented and compounded.

"Jehovah set every man's sword against his fellow, and against the whole camp" (Judges 7:22). "That is to say, not merely man against man, but against everyone in the camp, so that there arose a terrible slaughter throughout the whole camp."[19]
"Naphtali ... Asher ... Manasseh ..." (Judges 7:23). What is meant here is that the soldiers of these tribes, also including those of Zebulun, whose name is omitted here, as Keil noted, "Probably due solely to the brevity of the account,"[20] had evidently remained nearby to the battle area instead of every man returning to his home, and, therefore, when the rout of Midian occurred, large forces of these tribes were able to join in the pursuit as Midian fled eastward across the Jordan.

Verse 24
THE PURSUIT AND SLAUGHTER OF THE MIDIANITES
"And Gideon sent messengers throughout all the hill-country of Ephraim, saying, Come down against Midian, and take before them the waters, as far as Beth-barah, even the Jordan. So all the men of Ephraim were gathered together, and took the waters as far as Beth-barah, even the Jordan. And they took the two princes of Midian, Oreb and Zeeb; and they slew Oreb at the rock of Oreb, and Zeeb they slew at the winepress of Zeeb, and pursued Midian: and they brought the heads of Oreb and Zeeb to Gideon, beyond the Jordan."
"Ephraim ... took the waters ... even the Jordan" (Judges 7:24). The powerful tribe of Ephraim was here solicited to join in the campaign against Midian, and they promptly responded. By some chance or oversight Gideon had not solicited their aid until this event; and that was to cause a complaint discussed later in Judges 8. Gideon's diplomacy solved the problem satisfactorily.

"They slew Oreb ... and Zeeb" (Judges 7:25). These were mighty princes of Midian; and to Ephraim went the honor of executing these leaders of the hordes of invasion. Nothing is known of "the rock" or the "winepress" where those princes met their death; but no doubt the Israelites pointed out the places for years afterward.

"'Oreb' means "raven,' and `Zeeb,' means `wolf."'[21]
"They brought the heads of Oreb and Zeeb to Gideon beyond the Jordan" (Judges 7:25). Events had moved very rapidly in this complete rout and defeat of the Midianites and their allies. Some of the invaders had passed over the Jordan in their flight eastward, probably at some obscure crossing not controlled by the Ephraimites; and Gideon had already crossed over the Jordan in their pursuit. The main forces of the enemy were intercepted at the Jordan by the Ephraimites who slew the princes and took their heads to Gideon as he continued to fight the Midianites east of Jordan.

God had fulfilled his promise to deliver Israel from Midianite oppression by the hand of Gideon.

08 Chapter 8 

Verse 1
GIDEON'S OTHER ACTIONS; HE REFUSED KINGSHIP
GIDEON APPEASED THE WRATH OF THE EPHRAIMITES (Judges 8:1-3)
"And the men of Ephraim said unto him, Why hast thou served us thus, that thou callest us not, when thou wentest to fight with Midian? And they did chide with him sharply. And he said unto them, What have I now done in comparison with you? Is not the gleaning of the grapes of Ephraim better than the vintage of Abiezer? God hath delivered into your hand the princes of Midian, Oreb and Zeeb: and what was I able to do in comparison with you? Then their anger was abated toward him, when he had said that."
The pride and conceit of Ephraim as the most powerful of the tribes of Israel is evident in this. Their inheritance in the mountains had preserved them from many of the marauding expeditions of Israel's enemies. Joshua had been of their tribe, and Bethel and Shiloh in their territory were the earliest locations of the Tabernacle, thus making Ephraim somewhat like the religious capital of the Twelve Tribes.

"Why hast thou dealt thus with us?" (Judges 8:1). "Gideon's success mortified the pride of Ephraim, seeing that they had played a subordinate part."[1] Also, "What was involved was more than glory, a share in the booty was at stake; and that meant a great deal to a people living in a mountainous country."[2]
"Is not the gleaning of the grapes of Ephraim better than the vintage of Abiezer" (Judges 8:2). "Here is an excellent illustration of the proverb that, `A soft answer turneth away wrath (Proverbs 15:1).'"[3] Dalglish identified this expression as, "An ancient Ephraimite proverb concerning the superiority of that tribe."[4] Keil explained the implied application of it in Gideon's usage of it: "The `gleaning of Ephraim' is their victory over the fleeing Midianites (and the capture of the princes Oreb and Zeeb); and the `vintage of Abiezer' was what Gideon accomplished with his three hundred men, because Ephraim had slain the princes."[5]
These verses indicate the diplomatic ability of Gideon as he made every effort to preserve the unity and coherence of the Twelve Tribes.

Verse 4
SUCCOTH AND PENUEL REFUSE TO HELP GIDEON (Judges 8:4-9)
"And Gideon came to the Jordan, and passed over, he, and the three hundred men that were with him, faint, yet pursuing. And he said unto the men of Succoth, Give, I pray you, loaves of bread unto the people that follow me; for they are faint, and I am pursuing after Zebah and Zalmunna, the kings of Midian. And the princes of Succoth said, Are the hands of Zebah and Zalmunna now in thy hand that we should give bread unto thine army? And Gideon said, Therefore when Jehovah hath delivered Zebah and Zalmunna into my hand, then will I tear your flesh with the thorns of the wilderness and with briers. And he went up thence to Penuel, and spake unto them in like manner; and the men of Penuel answered him as the men of Succoth had answered. And he spake also unto the men of Penuel, saying; When I come again in peace, I will break down this tower."
When the tribes of Reuben, Gad and part of Manasseh had been permitted by Moses to take their inheritance on the east side of Jordan, those tribes made a solemn vow that they WOULD support their brethren who went on into Canaan, but the leaders of Succoth and Penuel here shamefully betrayed their western brethren by refusing to give even a few loaves of bread to Gideon and his bone-weary soldiers who were near exhaustion from their pursuit of Israel's enemies.

How could they have done such an unpatriotic and shameful thing? Dalglish thought that, "The citizens of these two cities might have been Canaanites, or that they may have suffered much already from the Midianites and feared reprisals if they aided Gideon, or that they were Israelites who felt that Gideon's mission was unwarranted, and doomed to utter failure."[6] It appears to this writer that the middle one of these possibilities is correct.

Barnes also agreed that the leaders of these two Trans-Jordanic cities, "Did not wish to risk the vengeance of the Midianites by giving supplies to Gideon's men."[7]
"Are the hands of Zebah and Zalmunna in thy hand?" (Judges 8:6). Keil's rendition of this more clearly gives the meaning: "Is the fist of Zebah and Zalmunna in thy power that we should give thine army bread"? This plainly indicates that it was FEAR OF REPRISAL that motivated the shameful actions of Succoth and Penuel.

"The princes of Succoth" (Judges 8:6). "The word `princes' here is not quite accurate, the word means `officials.'"[8]
"Zebah and Zalmunna the kings of Midian" (Judges 8:6). The Anchor Bible and other liberal explanations question the authenticity of these names with many speculative references to redactors, editors, compilers, etc., but, by far, the most probable understanding is that the inspired Samuel whom we believe to be the author of Judges not only got the names down correctly, but that his simple narrative, as it stands, is worth a hundred scissors-and-paste jobs by critics, no two of whom can agree on anything!

Cundall admitted that the names Zebah and Zalmunna, "May be genuinely Midianite." As for the meaning of these names, David Frances Roberts gave it as, "`Victim' for Zebah and `protection refused' for Zalmunna."[9]
"I will tear your flesh with the thorns of the wilderness" (Judges 8:7). Many have spoken of the uncertainty regarding what this means, but we shall defer discussion of it until Judges 8:16.

Gideon also promised to destroy the tower of Penuel when that city also followed Succoth's example of refusing bread for their hungry and exhausted brethren.

Verse 10
ZEBAH AND ZALMUNNA WERE CAPTURED (Judges 8:10-12)
"Now Zebah and Zalmunna were in Karkor, and their hosts with them, about fifteen thousand men, all that were left of all the host of the children of the east; for there fell a hundred and twenty thousand men that drew the sword. And Gideon went up by the way of them that dwell in tents on the east of Nobah and Jogbehah, and smote the host; for the host was secure. And Zebah and Zalmunna fled; and he pursued after them; and he took the two kings of Midian, Zebah and Zalmunna, and discomfited all his host."
"For the host was secure" (Judges 8:10). The meaning of this is merely that, "The host thought that they were secure:" The RSV makes the meaning clear, "For the army was off its guard." The two kings with their fifteen thousand men had fled far enough east of the Jordan that they fancied themselves to be utterly beyond the reach of the Israelites, and had not even bothered to post a watch. The last five words of these three verses should actually be placed immediately after the words, "And the host was secure." Of course, the utter panic of the army preceded the flight and capture of the two kings. The marginal reference on, "discomfited all the host" gives `terrified' instead of `discomfited'; therefore, the RSV is better: "He threw all the army into a panic."

"Nobah and Jogbehah" (Judges 8:11). "Nobah belonged to the half-tribe of Manasseh in Gilead, and Jogbehah was in the tribe of Gad."[10] Barnes concluded from the supposed location of these places that Gideon was able to fall upon the Midianites at Karkor unexpectedly from the east. Such an attack was totally beyond any anticipation.

Verse 13
SUCCOTH AND PENUEL PUNISHED (Judges 8:13-17)
"And Gideon the son of Joash returned from the battle from the ascent of Heres. And he caught a young man of the men of Succoth, and inquired of him: and he described for him the princes of Succoth, and the elders thereof, seventy and seven men. And he came unto the men of Succoth, and said, Behold Zebah and Zalmunna, concerning whom ye did taunt me, saying are the hands of Zebah and Zalmunna in thy hand, that we should give bread unto thy men that are weary? And he took the elders of the city and thorns of the wilderness and briers, and with them he taught the men of Succoth. And he brake down the tower of Penuel, and slew the men of the city."
"Gideon ... returned from the battle from the ascent of Heres" (Judges 8:13). We definitely prefer the KJV rendition here which reads: "Before the sun was up." As Hervey said, "This rendition may be well defended and gives excellent sense."[11] Without any doubt the word "Heres is an ancient word for "sun"; and the foolish excuse for making this a proper name of some place is based totally upon what some scholar imagines to be the customary use of "up" or "ascent." However, where is the scholar who knows ALL the uses of such words? Furthermore, when they have made a place-name out of it, WHERE is the place? Of course, there is no such place. Furthermore, the mention of sunrise here indicates, what is almost a certainty, namely, that Gideon attacked the kings at Karkor AT NIGHT. Is that not what he did previously? Why would he have changed his tactics?

"A young man of Succoth ... described for him the princes of Succoth" (Judges 8:14). This is a shameful mistranslation, which happily is corrected in the RSV, which has, "And he wrote down for him the officials and elders of Succoth." As Cundall noted, "This is a vital witness to the wide dissemination of the arts of writing and reading,"[12] which was known and employed by people of all ranks and conditions, not only in the times of Samuel, but also far earlier even in the times of Moses.

"And he took the elders of the city, and thorns of the wilderness and briers, and with them he taught the men of Succoth" (Judges 8:16). In view of what is stated in Judges 8:17, that he slew the men of Penuel, it is inconceivable that the punishment of death for the rulers of Succoth would not also have been executed. As Dalglish noted, "The language of the narrative forbids any other interpretation than that the elders were put to death by being threshed amid thorns and briers, or by having thorns and briers dragged over their prostrate bodies."[13] "The words "he taught" here, by the slight change of a single letter, can be read as "he threshed."[14] Certainly, such cruel punishments were known in those times, as indicated in Amos 1:3. However, George Moore stated, "... making the word `thistles' (briers) in this passage mean `threshing-sledges,' as in some dictionaries and commentaries is merely a figment of bad etymology."

"And he slew the men of the city" (Penuel) (Judges 8:17). This does not mean that he slaughtered the whole city, but only the rulers of it, as was the case in Succoth. "Gideon slew their great men and beat down their tower, but did not harm the inhabitants."[15]
"The punishment inflicted by Gideon upon Succoth and Penuel was well deserved in all respects, and was righteously executed. They had not only acted treacherously against Israel as far as they could, from the most selfish interests, but in their contemptuous treatment of Gideon and his men, they had poured contempt upon the Lord, who had demonstrated and shown before all Israel that Gideon and his men were God's own soldiers by the victory which was given to him against an innumerable army. Having been called by the Lord to be the deliverer and the judge of Israel, it was Gideon's duty to punish those faithless cities."[16]
Verse 18
THE EXECUTION OF THE TWO KINGS
"Then said he unto Zebah and Zalmunna, What manner of men were they whom ye slew at Tabor? And they answered, As thou art, so were they; each one resembled the children of a king. And he said, They were my brethren, the sons of my mother: as Jehovah liveth, if ye had saved them alive, I would not slay you. And he said unto Jether his first-born, Up, and slay them. But the youth drew not his sword; for he feared, because he was yet a youth. Then Zebah and Zalmunna said, Rise thou, and fall upon us; for as the man is, so is his strength. And Gideon arose, and slew Zebah and Zalmunna, and took the crescents that were on their camels' necks."
There is hardly another passage in the Bible where our disagreement with some of the commentators is any more pronounced than it is in this. Robert Boling, writing in Anchor Bible (Judges) says of this passage:

"Thus Gideon rides roughshod over a basic covenant stipulation (Exodus 20:7; Deuteronomy 5:11, "Thou shalt not kill"), inasmuch as the vengeance being executed here is strictly personal. He has usurped Jehovah's executive prerogative (Romans 12:19, "Vengeance is mine; I will repay, saith the Lord") ... an enormous act of private vengeance."[17]
There is no greater error among present-day scholars than this outburst against Gideon's faithful obedience to the commandment of God who commanded, "Whosoever sheds the blood of man, by man shall his blood be shed; for God made man in his own image" (Genesis 9:6). "This is not merely a permission legalizing, but an imperative command enjoining capital punishment for murderers."[18] "When God commands man to execute murderers, He delegates this task to him, and it becomes his God-given responsibility to do it."[19]
In Gideon's case, God's Word specifically commanded him to execute vengeance upon the murderers of his brothers. The institution of the "cities of refuge" was not for the purpose of protecting willful murderers from their just punishment, but in order to protect the unintentional manslayer from the avenger of blood. "It was the duty of the nearest relative to execute vengeance upon the murderer of his kin; he became the [~go'el]."[20] In this light, Gideon's execution of his brothers' murderer is exactly what God had commanded him to do.

The efforts of our current society to abolish capital punishment is not merely a mistake; it is a violation of the law of God! The shameful leniency of the judiciary in our own day is having exactly the same effect that God's leniency with Cain produced, filling the entire world with bloody violence. Any human society that wishes to bring about the universal bloodshed and violence which precipitated the Great Deluge could not possibly choose any quicker way to do so than to reject the commandment of God that orders human societies to execute murderers.

Gideon, as the "de facto" head of state, was the appropriate center of authority for the execution of all murderers. In this connection, it is of interest that some scholars apparently do not know the difference between "Thou shalt do no murder," which is the proper translation of Exodus 7 and, "The man shall surely be put to death" (Numbers 15:35), which was also the Word of God concerning certain violators of Divine law, including murderers. (For further comment on this, see Vol. 1 (Genesis) of the series on the Pentateuch, pp. 136,137.)

"What manner of men were they?" (Gideon's brothers) (Judges 8:18). The RSV renders this: "Where are the men whom ye slew at Tabor?" "Tabor here is a reference either to the mountain of that name, or to a village near it."[21] We prefer the ASV, because it corresponds with the answer given by the two kings.

"They resembled the children of a king" (Judges 8:18). This reply was designed to provide a reason for their senseless murder of Gideon's brothers. The implied plea is that, "Their kingly appearance indicated their importance, and therefore we were afraid to spare them." Of course, Gideon did not allow such a ridiculous excuse.

"The sons of my mother" (Judges 8:19). Uterine brothers were supposed to be closer to each other than those who were the sons of a common father by different mothers. Jacob and Esau were glaring exceptions to that general rule.

"And he said to Jether his first-born, Up, and slay them" (Judges 8:20). "It is likely that Gideon led his prisoners home in triumph, and that they were put to death at Ophrah."[22] This opinion seems justified because we could hardly suppose that Gideon's young son had been among the "three hundred" who went with Gideon beyond the Jordan.

"The youth drew not his sword, for he feared" (Judges 8:20). This is easily understood. This writer's nephew went on a deer hunt, and, as luck would have it, a large buck walked right in front of him only a few yards up wind away, but the young man froze with the gun in his hand; he simply could not pull the trigger! Slaying a fellow human being of course, would present an even greater shock to one who had never killed a man.

"And Gideon slew them, and took the crescents that were on their camels' necks" (Judges 8:21). Of course, Gideon took the camels also, which Zebah and Zalmunna had evidently been permitted to ride to Ophrah. The crescents are evidently mentioned here, because those gold ornaments became a snare and a temptation to Gideon.

Verse 22
GIDEON DECLINED THE KINGSHIP; BUT ASKED FOR GOLD (Judges 8:22-28)
"And the men of Israel said unto Gideon, Rule thou over us, both thou, and thy son, and thy son's son; for thou hast saved us out of the hand of Midian. And Gideon said unto them, I will not rule over you, neither shall my son rule over you: Jehovah shall rule over you. And Gideon said unto them, I would make a request of you, that ye would give me every man the ear-rings of his spoil. (For they had golden ear-rings, because they were Ishmaelites.) And they answered, We will willingly give them. And they spread a garment, and did cast therein in every man the ear-rings of his spoil. And the weight of the golden ear-rings that he requested was a thousand seven hundred shekels of gold; besides the crescents and the pendants, and the purple raiment that was on the kings of Midian, and besides the chains that were on their camels' necks. And Gideon made an ephod thereof, and put it in his city, even in Ophrah: and all Israel played the harlot after it there; and it became a snare unto Gideon and to his house. So Israel was subdued before the children of Israel, and they lifted up their heads no more. And the land had rest forty years in the days of Gideon."
"Thou hast saved us out of the hand of Midian" (Judges 8:22). "The men of Israel" who made this the basis of their inviting Gideon to be king probably does not mean all of the tribes, but only those which had participated in the expulsion and defeat of the Midianites. Note that Israel, true to their rebellious character, gave the honor and glory which belonged to God to one of themselves, namely, Gideon.

"I will not rule ... neither shall my son rule over you" (Judges 8:23). In the same way that Caiaphas, although wicked himself, prophesied that, "It is expedient that one man should die for the people" (John 11:50). Gideon, the Divinely-appointed deliverer of Israel, also uttered a prophecy, despite the probability that he was unaware of it. The evil son of the concubine, Abimelech, would indeed not rule over Israel.

"They had golden ear-rings because they were Ishmaelites" (Judges 8:24). All of those who were defeated by Gideon were also called, "Midianites," and here it is clear that they were also identifiable as "Ishmaelites." This passage refutes the critical enemies of Genesis who allege "multiple sources," "contradictions," etc., in Genesis 37:27-28, where the company of people to whom Joseph's brothers sold him are referred to in those verses both as "Ishmaelites," and as "Midianites."

"They did cast therein (into the garment) the ear-rings of their spoil" (Judges 8:25). "Gideon's soldiers had made quite a haul";[23] and they gladly turned over to Gideon the ear-rings he requested, which no doubt amounted to only a small fraction of the booty taken from the slain Midianites.

"One thousand seven hundred shekels of gold" (Judges 8:26). Keil estimated this as, "About fifty pounds of gold."[24] This, of course, made Gideon a very wealthy man.

"And Gideon made an ephod thereof and put it in ... Ophrah" (Judges 8:27). This does not say that he used "ALL of that gold" in making the ephod, but that the material in the ephod came from it.

CONCERNING THAT EPHOD
In making this ephod, Gideon invaded the sacred precincts of that which belonged exclusively to the High Priest of Israel. In Exodus 28:4ff and 39:3ff, one may find the Divine directions for making the ephod. It was a vestment to be worn exclusively by the High Priest.

It was made of blue, gold, purple and scarlet, along with pure white linen. It was supported by two shoulder-pieces and held together with an elaborate girdle. On the shoulder-pieces were two onyx stones bearing the names of the twelve tribes of Israel engraved upon them. Attached to the ephod by chains of pure gold was the breastplate, which contained four rows of three precious stones each, standing for the tribes of Israel. Under the ephod, yet part of it, was a blue robe extending to the feet of the High Priest. In the breastplate, there was also the Urim and Thummin, by means of which the High Priest could submit questions to the Lord and receive heavenly direction on what should be done.

It is believed that Gideon's sin in making such an ephod might have been due, as Keil suggested, in part, "To the fact that the High Priesthood had probably lost its worth in the eyes of the people on account of the worthlessness of its representatives."[25]
Another contributing factor to this sin of Gideon might have been the latent hostility between him and the tribe of Ephraim mentioned in the first paragraph of this chapter. The Tabernacle with its High Priest, etc. was located in Ephraim's territory, and Gideon might have felt the desire to have closer access to God than that of going through the Tabernacle at Shiloh.

Nevertheless, what he did was sinful. "He usurped the prerogatives of the Aaronic Priesthood, drawing away the people of Israel from their one and only true sanctuary, thereby not only undermining the theocratic unity of God's people, but also giving a strong impetus to the relapse of the nation of Israel into the worship of Baal, following his death. This sin destroyed the house of Gideon."[26] Regarding the question of just what the ephod made by Gideon looked like, nothing is certainly known. "We know nothing of its shape, size, or use, although it may well have been a priestly garment."[27] A number of scholars suppose that this ephod was some kind of an image. Moore called it, "an idol,"[28] but that was merely his deduction based upon the fact that Israel worshipped it.

"This making of an ephod marks the tragic end of a truly great man."[29] With regard to the widespread opinion that some kind of an image was involved in this event, Yates wrote that: "It is possible that Gideon constructed an idol (an image), wearing his ephod which closely resembled the true ephod at Shiloh."[30]
"And the land had rest forty years in the days of Gideon" (Judges 8:28). This indicates a rather long life for Gideon, and it was quite logical to append at this point in the narrative a kind of summary of that long life.

Verse 29
GIDEON'S LONG LIFE; HIS DEATH AND BURIAL (Judges 8:29-32)
"And Jerubbaal the son of Joash went and dwelt in his own house. And Gideon had threescore and ten sons of his body begotten; for he had many wives. And his concubine that was in Shechem, she bare him a son, and he called his name Abimelech. And Gideon the son of Joash died in a good old age, and was buried in the sepulchre of Joash his father, in Ophrah of the Abiezerites."
The importance of Joash the father of Gideon is evident in a number of things: (1) "His proprietary rights in the cultic establishment at Ophrah; (2) his definitive word in the altercation; (3) the mention of his sepulchre (the only one mentioned in Judges); and (4) his undoubted wealth."[31] All of these things are a testimony of the wealth, power, and prestige of Gideon's family, despite Gideon's protest before the Angel of Jehovah in Judges 6:15.

Gideon certainly required a lot of wealth in order to take care of such an immense family, "many wives and 70 sons," to say nothing of his relation to that concubine in Shechem who became the mother of Abimelech. The next chapter reveals that there was a special reason for mentioning Abimelech and his mother, suggesting that there were also many concubines.

The large number of Gideon's sons is in keeping with the description of other judges: Jair (30 sons, Judges 10:4), Ibzan, (30 sons and 30 daughters. Judges 12:9), and Abdon (40 sons, Judges 12:14). "Polygamy and concubinage were institutions of the day, and their attendant evils are clearly seen in the family of Gideon (Judges 9)."[32]
The fact that Abimelech's mother was Gideon's concubine living in Shechem calls attention to a type of concubinage in which the concubine continued to live with her parents, to have custody of the children, and to permit her husband to visit her.

Hervey has this interesting summary of Gideon's life:

"He did not return to poverty and obscurity as did the early Roman Consuls. He was judge over Israel for forty years, with an immense household and a harem, living like a great prince in his paternal city, with himself and his ephod the center around which the affairs of church and state gathered. He directed the affairs of his country, both and ecclesiastical, so that Israel had peace for forty years. He suppressed Baal-worship, and having lived in peace and prosperity for a long life, he died in peace and was laid to rest in the sepulchre of his father."[33]
However, there were blemishes in the life of Gideon. The idolatry which he encouraged by setting up his ephod would return as soon as he died, overwhelming Israel in another episode of oppression and sorrow. His own sons would, all except one, be ruthlessly slain by the son of his concubine. God's severe judgment did indeed fall upon Gideon in the person of his posterity.

Verse 33
ISRAEL FELL AGAIN INTO APOSTASY (Judges 8:33-35)
"And it came to pass as soon as Gideon was dead, that the children of Israel turned again, and played the harlot after the Baalim, and made Baal-berith their god. And the children of Israel remembered not Jehovah their God, who had delivered them out of the hand of all their enemies on every side; neither showed they kindness to the house of Jerubbaal, who is Gideon, according to all the goodness which he had showed unto Israel."
"Israel ... made Baal-berith their god" (Judges 8:33). "The worship of Baal-berith, as performed at Shechem (Judges 9:46), was an imitation of the worship of Jehovah, an adulteration of that worship, in which Baal was put in the place of Jehovah."[34] Just as the true worshippers in Israel recognized Jehovah as their covenant God, the apostates mentioned here made what they called a "covenant" with their false god Baal. "`Baal-berith' means `the covenant Baal.'"[35]
"Neither showed they kindness to the house of Jerubbaal, who is Gideon" (Judges 8:35). This reveals a fact often overlooked in the evaluation of human behavior. Unfaithfulness to God is man's failure to honor his RELIGIOUS DUTY. And once infidelity, or unfaithfulness, has been established at this highest center of man's obligations, all other obligations are also immediately made vulnerable and secondary to the vagaries of human caprice. This writer has often noticed that men forsake their wives and children or betray and violate business and other obligations after they had denied and forsaken their sacred obligations to their God and the Lord Jesus Christ.

09 Chapter 9 

Verse 1
TRAGIC TALE OF GIDEON'S SON BY A CONCUBINE
At first glance, it might appear that this pitiful tale of the scoundrel Abimelech is unimportant. However, the events of this chapter came very near to being the end of the nation of Israel. "Shechem, along with a scattering of Israelites, here reverted to the Bronze-age monarchical form of government; it was nearly the end of Israel."[1] If Abimelech had been able to succeed in any extensive sense, all Israel might have renounced their covenant relationship with Jehovah. This reversion to Canaanite Baalism involved the official recognition of Baal as the covenant god.

Three other measures of the importance of this chapter may also be noted:

(1) "Here is revealed the doctrine that wickedness is never allowed to go unpunished."[2]
(2) There is no clearer lesson in the history of mankind exhibiting the consummate wickedness of polygamy and concubinage than is to be found in this extended story of the posterity of Gideon. Hervey stated that, "It was polygamy that produced family discord, destroyed filial affection, resulted in strife, wholesale murder, and produced an ignoble and contemptible herd of helpless princes."[3]
(3) Also, there is a perfect example here of what government by "a king" would inevitably mean for Israel. Yes, David, and a very few others, were exceptions to the rule, but the long, wretched story of the kings of Israel followed perfectly the pattern of that type of government which God allowed His chosen people to see in the atrocious behavior of the scoundrel of Shechem, Abimelech.

ABIMELECH'S RUTHLESS MURDER OF HIS BROTHERS (Judges 9:1-6)
"And Abimelech the son of Jerubbaal went unto his mother's brethren, and spake with them, and with all the family of the house of his mother's father, saying, Speak, I pray you, in the ears of all the men of Shechem, Whether is better for you, that all the sons of Jerubbaal, who are threescore and ten persons, rule over you, or that one rule over you? remember also that I am your bone and your flesh. And his mother's brethren spake of him in the ears of all the men of Shechem all these words: and their hearts inclined to follow Abimelech; for they said, He is our brother. And they gave him threescore and ten pieces of silver out of the house of Baal-berith, wherewith Abimelech hired vain and light fellows who followed him. And he went unto his father's house at Ophrah, and slew his brethren the sons of Jerubbaal, being threescore and ten persons, upon one stone: but Jotham the youngest son of Jerubbaal was left, for he hid himself. And all the men of Shechem assembled themselves together, and all the house of Millo, and went and made Abimelech king, by the oak of the pillar that was in Shechem."
"Speak ... in the ears of all the men of Shechem" (Judges 9:2-3). The meaning here is that the conspiracy was to be carried on quietly, that is, whispered in the ears of the conspirators.

SHECHEM
This place figured prominently in the early history of Israel.

(1) When Abraham came from Haran, it was at the oak of Moreh in the vicinity of Shechem that he erected his first altar (Genesis 12:6f).

(2) It was probably by this oak that Jacob, upon his return from Paddan-aram, compelled his family to bury their false gods (Genesis 35:4).

(3) Jacob here bought a parcel of ground east of the city from the sons of Hamor upon which he pitched his tent and erected an altar which he called "El-Elohe-Israel," "God, the God of Israel." (Genesis 33:18-20).

(4) It was here that Jacob's sons Simeon and Levi brutally and treacherously avenged the date-rape of their sister Dinah (Genesis 34).

(5) Here the bones of Joseph were buried by Joshua on that piece of ground that Jacob had bought from the sons of Hamor (Joshua 24:32).

(6) Although the capture of Shechem is not mentioned in Joshua, it was nevertheless possessed by Israel, because it was at those twin mountains of Shechem, Gerizim and Ebal just south of the city (Mount Ephraim was on the north), that Joshua gave his farewell address to Israel. And it was there that the Law was read, and the people were pledged to obey Jehovah (Joshua 8:33).

This chapter relates the crowning of Abimelech, probably at that same oak where Jacob's family had buried the false gods, and the speech of Jotham from that pulpit-like rock projecting from Mount Gerizim, the narrow valley between Ebal and Gerizim forming a natural amphitheater with very remarkable acoustics. It seems strange that in this chapter, the citizens of Shechem seem to be almost totally Canaanite.

The city was located in the territory of the tribe of Ephraim. And upon the division of the kingdom, Jeroboam I rebuilt Shechem, fortified it and made it his capital. It continued as a very important city until the establishment of Samaria as the capital of the Northern Kingdom, after which Shechem declined. Shechem was located on the principal natural roadway between the East and the Mediterranean Sea, and the ruler of Shechem was able to impose taxes or a tariff on the caravans using that route.

Today, "Just southwest of Shechem is a tiny chapel, constructed upon the place where Jacob is said to have mourned over the blood-stained coat of Joseph."[4]
"Abimelech hired vain and light fellows" (Judges 9:4). This terminology was applied to false prophets in Zephaniah 3:4; and, "In German, this is rendered `sprudelkopf,' meaning, `a hot-headed hasty man.'"[5] Those evil men who followed Abimelech were unscrupulous scoundrels willing to do absolutely anything for a piece of silver.

"Silver out of the house of Baal-berith" (Judges 9:4). The principal establishment in Shechem at this time was this stronghold including a tower and temple of Baal-berith, indicating that, "Shechem was a Canaanite city and that the mother and family of Abimelech were Canaanites."[6] What a fatal mistake it had been for Gideon to father a son by a concubine who, under the rules for certain classes of concubines, reared him in a pagan environment with no knowledge whatever of God. In our own times, parents who rear their children without true spiritual and religious education are committing the same disastrous mistake.

"Upon one stone" (Judges 9:5). This means that all of Gideon's sons, except Jotham who escaped, were executed upon that one rock, used as a block. This type of wholesale murder was often practiced in antiquity, as in the cases of the seventy sons of Ahab (2 Kings 10:7), the seed royal of Judah (2 Kings 11:1), the whole house of Jeroboam (1 Kings 15:29), and the whole house of Zimri (1 Kings 16:11,12). Atrocious as such deeds were, they were no more evil than the wholesale murders inflicted upon mankind by the vicious lords of Communism such as Stalin and Castro in this present century, whose murderous "liquidation" of helpless victims reached a total of millions. No less gargantuan wickedness was that of Adolph Hitler in Nazi Germany.

A group of archaeologists sponsored by Harvard University "discovered that the three buildings mentioned in this chapter, namely, `the Tower of Shechem,' `the house of Baal-berith' and the `House of Millo' were one and the same, and that it was the largest temple-fortress in Palestine."[7] Furthermore, the same group established that Shechem was destroyed about 1150 B.C.

"The men of Shechem ... made Abimelech king, by the oak of the pillar that was in Shechem" (Judges 9:6). By thus engineering his coronation to take place at that famous oak tree which had figured so prominently in previous Israelite history, he contrived, "The defilement of a great covenant sanctuary,"[8] thus indicating his contempt for all the sacred traditions of Israel. This so-called "kingdom" of Abimelech, however, was a very limited thing. "It hardly extended beyond western Manasseh.[9] Nowhere in the Bible is it stated that Abimelech "ruled over all Israel."

Verse 7
JOTHAM CURSES THE SHECHEMITES (Judges 9:7-21)
"And when they told it to Jotham, he went and stood on the top of mount Gerizim, and lifted up his voice, and cried, and said unto them, Hearken unto me, ye men of Shechem, that God may hearken unto you. The trees went forth on a time to anoint a king over them; and they said unto the olive-tree, Reign over us. But the olive-tree said unto them, Should I leave my fatness, wherewith by me they honor God and man, and go to wave to and fro over the trees? And the trees said to the fig-tree, Come thou, and reign over us. But the fig-tree said unto them, Should I leave my sweetness, and my good fruit, and go to wave to and fro over the trees? And the trees said unto the vine, Come thou, and reign over us. And the vine said unto them, Should I leave my new wine, which cheereth God and man, and go to wave to and fro over the trees? Then said all the trees unto the bramble, Come thou, and reign over us. And the bramble said unto the trees, If in truth you anoint me king over you, then come and take refuge in my shade; and if not, let fire come out of the bramble and devour the cedars of Lebanon. Now therefore, if ye have dealt truly and uprightly, in that ye have made Abimelech king and if ye have dealt well with Jerubbaal and his house, and have done unto him according to the deserving of his hands (for my father fought for you, and adventured his life, and delivered you out of the hand of Midian: and ye are risen up against my father's house this day, and have slain his sons, threescore and ten persons, and have made Abimelech, the son of his maid-servant, king over the men of Shechem, because he is your brother); if ye then have dealt truly and uprightly with Jerubbaal and with his house this day, then rejoice ye in Abimelech, and let him also rejoice in you: but if not, let fire come out from Abimelech, and devour the men of Shechem, and from the house of Millo, and devour Abimelech. And Jotham ran away, and fled, and went to Beer, and dwelt there, for fear of Abimelech his brother."
(Regarding the setting for this confrontation, see the article on `Shechem.')

"The top of mount Gerizim" (Judges 9:7). This was not the summit, but that pulpit-like projection from Gerizim overlooking the acoustically perfect valley, where, in all probability, some kind of a public festival was being conducted. From such an eminence, Jotham was able to make himself heard by a great multitude.

THE FABLE OF THE TREES
The difference between a fable and a parable is that a parable teaches a lesson by mentioning occurrences that actually happened, or at least, could have happened, whereas, the "dramatis personnae" in a fable are animals, trees, etc. This fable and the brief one in 2 Kings 14:9 are the only two fables in the Old Testament.

There are tremendous lessons in this fable. The general worthlessness of kings appears in this. "This contempt for the monarchy reflects a very early date for Judges. In this fable, the briar, which is good for nothing else, has the leisure to become king, but it cannot provide shelter for the trees, and is more likely to catch fire and involve them all in its ruin."[10]
However, Campbell's opinion differed from this. "Jotham was not condemning the monarchy itself, but was rather pointing out that Abimelech was a worthless person."[11] (Inasmuch as the anointing of a king over Israel was contrary to the will of God and, in fact, was an outright rejection of divine rule, according to 1 Samuel 8:7, this writer favors the opinion of Bruce in New Bible Commentry Revised, as given above.)

"Abimelech, the son of his maid-servant" (Judges 9:18). Armerding interpreted this as a slur upon Abimelech,[12] but Boling was of the opinion that, "The words here do not impute to Abimelech's mother either high or low social status."[13] Nevertheless, there was some difference between a concubine and a slave-girl, and therefore we are inclined to view this reference to Abimelech's mother as derogatory.

"Rejoice ye in Abimelech, and let him also rejoice in you" (Judges 9:19). Moore noted the irony in this passage, paraphrasing it, "Much happiness may you have in this bramble-king of yours."[14] It is as though he had said, "You treacherous criminals certainly deserve one another"!

Having laid the foundation for the curse which he was about to utter, Jotham announced it in Judges 9:20.

"Let fire come out from Abimelech and devour the men of Shechem; and let fire come out from the men of Shechem and devour Abimelech" (Judges 9:20). This was the curse of Jotham, and it was exactly fulfilled within the space of about three years. See the last verse of this chapter for its fulfillment.

That the tower of Shechem, or Millo House, was destroyed about 1150, (as noted above), drew this comment from Boling: "This means that we are dealing with authentic early tradition."[15] My own view is that we are dealing with early inspired writings, probably by Samuel himself, at a time well ahead of the anointing of Saul, and that such inspired writing is far more authentic than any tradition.

"And Jotham ... went to Beer, and dwelt there" (Judges 9:21). "`Beer' simply means `well'; and there were many places in Israel that could have been indicated by this."[16]
Verse 22
THE TREACHERY OF THE SHECHEMITES (Judges 9:22-25)
"And Abimelech was prince over Israel three years. And God sent an evil spirit between Abimelech and the men of Shechem; and the men of Shechem dealt treacherously with Abimelech: that the violence done to the threescore and ten sons of Jerubbaal might come, and that their blood might be laid upon Abimelech their brother, who slew them, and upon the men of Shechem, who strengthened his hands to slay his brethren. And the men of Shechem set liers-in-wait for him on the tops of the mountains, and they robbed all that came along that way by them, and it was told Abimelech."
The pagan priests of Baal who ran Shechem, its tower, and the House of Millo were a coveteous and greedy gang of criminals. This first appears in their paltry donation of seventy pieces of silver to `finance' Abimelech's campaign for the kingship; and here is another outcropping of their inordinate greed in that they instituted a system of highway robbery along the great caravan route that came through Shechem. They also hoped that an opportunity might come for killing Abimelech, as indicated by their `liers-in-wait.'

This could have resulted in Abimelech's transfer of his residence to Arumah (Judges 9:41), from which `capital' he appointed Zebul as his deputy governor of Shechem.

"Abimelech was prince over Israel three years" (Judges 9:22). It is not said here that he was "king," nor that he was over "all Israel." His `kingship' was a very limited affair. This in no way contradicts Judges 8:23; because, as Barnes said, "The Shechemites alone made him king, and the rest of Israel submitted to his dominion, without allowing him the title of king."[17]
"And God sent an evil spirit between Abimelech and the men of Shechem" (Judges 9:23). "All preternatural and inexplicable phenomena in the Sacred Scriptures are ascribed to Yahweh, whether of weal or of woe, yet never in such a way as to exculpate the guilty or to impute moral evil to Yahweh."[18] There is no dualism in the Bible. Satan does not share control of the universe with God. Nothing is capable of happening in the entire universe unless it is in harmony with the permissive will or the direct purpose of Almighty God.

The earthly reason for God's permission for the evil spirit to enter the men of Shechem is here clearly stated to be the achievement of the heavenly vengeance upon the murderer and all of his accomplices in their killing of the sons of Gideon.

"They set liers-in-wait for him" (Judges 9:25). In our comment above, we supposed that these were for the purpose of murdering Abimelech if the opportunity arose, but Boling might be correct in his view that their purpose was to prevent Abimelech's discovery of their campaign of highway robbery of the caravans. "These lookouts were to warn of the approach of Abimelech, but someone turned informer, thanks to that `evil spirit,'"[19]
Verse 26
GAAL STIRS UP REBELLION (Judges 9:26-29)
"And Gaal the son of Ebed came with his brethren and went over to Shechem; and the men of Shechem put their trust in him. And they went out into the field, and gathered their vineyards, and trod the grapes, and held festival, and went into the house of their god, and did eat and drink, and cursed Abimelech. And Gaal the son of Ebed said, Who is Abimelech, and who is Shechem, that we should serve him? is he not the son of Jerubbaal? and Zebul his officer? serve ye the men of Hamor the father of Shechem: but why should we serve him? And would that this people were under my hand! then would I remove Abimelech. And he said to Abimelech, Increase thine army, and come out."
"Gaal the son of Ebed" (Judges 9:26). Nothing is known of this freebooter who suddenly appeared in Shechem. "He was evidently a Canaanite leader of a band of roving relatives."[20]
"And the men of Shechem put their trust in him" (Judges 9:26). This is an amazing reflection upon foolishness of the men of Shechem. What an incredible lapse of ordinary intelligence it was which prompted the lords of Shechem to trust this itinerant marauder whose only purpose was to exploit other people in the interests of himself and his accompanying relatives. Perhaps that `evil spirit' had blinded them for the purpose of their destruction.

"They ... held a festival ... went into the house of their god, and did eat and drink, and cursed Abimelech" (Judges 9:27). Gaal chose that drunken orgy in the House of Baal as the occasion to announce his insurrection. "Such celebrations could easily degenerate into a carousal with excessive drinking, when inhibitions previously effective, would have been replaced by boisterous deeds."[21]
Gaal's appeal to the Shechemites was quite logical. Hamor was a powerful figure in Shechem when Jacob bought that piece of ground from him, but whether or not he was the "father of Shechem," as alleged by Gaal is not known. The rabble-rouser's argument was, "Why should we serve these Jews? They were once inferior to the great founders of our city!"

"Would this people were under my hand, then would I remove Abimelech" (Judges 9:29). The fatal flaw in this insurrection was that Zebal, Abimelech's deputy governor of Shechem, was present and reported the whole affair to Abimelech.

"And he said to Abimelech, Increase thine army, and come out (Judges 9:29). The marginal reading here substitutes "of Abimelech," for "to Abimelech." However, it appears that Gaal's words were actually shouted to Abimelech as if he were present.
Verse 30
ZEBAL INFORMS ABIMELECH OF THE INSURRECTION (Judges 9:30-33)
"And when Zebal the ruler of the city heard the words of Gaal the son of Ebed, his anger was kindled. And he sent messengers unto Abimelech craftily, Behold, Gaal the son of Ebed and his brethren are come to Shechem; and, behold, they constrain the city to take part against thee. Now therefore, up by night, and the people that are with thee, and lie in wait in the field: and it shall be, that in the morning; as soon as the sun is up, thou shalt rise early, and rush upon the city; and, behold, when he and the people that are with him come out against thee, then mayest thou do to them as thou shalt find occasion."
"And he sent messengers craftily" (Judges 9:31). That is, he sent the messengers privately, not allowing anyone to know that he sent them.

Zebal also no doubt realized that the drunken carousal would probably result in Gaal's men being in no good condition to fight early the next morning.

Verse 34
THE DEFEAT OF GAAL AND THE SHECHEMITES (Judges 9:34-40)
"And Abimelech rose up, and all the people that were with him, by night, and they laid wait against Shechem, in four companies. And Gaal the son of Ebel went out, and stood in the entrance of the gate of the city: and Abimelech rose up, and the people that were with him, from the ambushment. And when Gaal saw the people, he said to Zebal, Behold, there come people down from the tops of the mountains. And Zebal said unto him, Thou seest the shadow of the mountains as if they were men. And Gaal spake again and said, See, there come people down by the middle of the land, and one company cometh by the way of the oak of Meonenim, Then said Zebal unto him, Where is now thy mouth, that thou saidst, Who is Abimelech, that we should serve him? Is not this the people that thou hast despised? go out now, I pray, and fight with them. And Gaal went out before the men of Shechem, and fought with Abimelech. And Abimelech chased him, and he fled before him, and there fell many wounded, even unto the entrance of the gate."
"The oak of the Meonenim." "Translate, `The oak of the soothsayers,' a well-known landmark, but not mentioned elsewhere."[22]
There is nothing surprising about what is related here. The drunken celebration of the previous night had left Gaal and his men both mentally and physically unprepared for any kind of effective military activity; and Abimelech and his army easily defeated them. Nothing further is said of Gaal who fled, presumably with all of his relatives; and, as nothing is said of his being captured or killed, we may suppose that he and his company went to some other city, still seeking their personal fortunes like other pirates.

Verse 41
THE FIRE FROM THE BRAMBLE BURNS SHECHEM (Judges 9:41-45)
"And Abimelech dwelt at Arumah: and Zebal drove out Gaal and his brethren that they should not dwell in Shechem. And it came to pass on the morrow, that the people went out into the field; and they told Abimelech. And he took the people, and divided them into three companies, and laid wait in the field; and he looked, and, behold, the people came forth out of the city; and he rose up against them, and smote them. And Abimelech and the companies that were with him, rushed forward, and stood in the entrance of the gate of the city: and the two companies rushed upon all that were in the field, and smote them. And Abimelech fought against the city all that day; and he took the city and slew the people that were therein: and he beat down the city and sowed it with salt."
The mention in Judges 9:41 that Gaal and his brethren were forbidden to live in Shechem is probably an indication that they were not involved in the slaughter of the whole city mentioned in the same paragraph. It appears likely that if Gaal indeed had been killed, that some mention of it would have been found here.

The curse of Jotham that fire would come out of the bramble and burn Shechem surely was fulfilled with this brutal slaughter and destruction of the whole city of Shechem. One wonders about the mother of Abimelech and all of her people. We do not know whether or not they had moved to Arumah where they might have escaped this massacre.

The citizens of Shechem, believing that the insurrection was over, were apparently in their fields for the purpose of tending their crops, and very probably without weapons of any kind. Abimelech's brutal slaughter of those helpless peoples was part and parcel of his brutality toward his half-brothers in Ophrah. The Sacred Scriptures leave no doubt of the diabolical wickedness of this evil offspring of Gideon's concubine. He was one of the most detestable creatures who ever disgraced the earth.

FIRE FROM THE BRAMBLE BURNS THE LORDS OF SHECHEM (Judges 9:46-49)
Scriptural narratives are not always presented in chronological sequence, and it is not clear whether this destruction of the Tower of Shechem, the House of Millo, and the House of Baal-berith (three names for the same stronghold) took place before or after Abimelech sowed the city with salt, but it appears to this writer that the sowing of Shechem with salt would have occurred AFTER the events mentioned in this paragraph.

Verse 46
"And when all the men of the tower of Shechem heard thereof, they entered into the stronghold of El-Berith. And it was told Abimelech that all the men of the tower of Shechem were gathered together. And Abimelech gat him up to mount Zalmon, he and all the people that were with him; and Abimelech took an axe in his hand, and cut down a bough from the trees, and took it up and laid it on his shoulder: and he said unto the people that were with him, What ye have seen me do, make haste, and do as I have done. And all the people likewise cut down every man his bough, and followed Abimelech, and put them to the stronghold, and set the stronghold on fire upon them; so that all the men of the tower of Shechem died also, about a thousand men and women."
"All the men of the tower of Shechem" (Judges 9:46,47,49). These are here distinguished from the ordinary citizens who had perished in the fields. These persons included the priests of Baal, the lords of Shechem, the "de facto" rulers of the city, people who might be called today, "The Establishment." These were they who "financed" Abimelech's efforts to become king, and who also were behind the insurrection led by Gaal. They, far more than the helpless workers in the fields, deserved the awful fate that befell their city.

"The stronghold" (Judges 9:46). "This stronghold appears to have been a vault-like structure beneath the temple of Baal-berith ... It is ironic that the words of Jotham's fable and the threat of fire coming out of the bramble (Abimelech) and devouring the Shechemites should have had such a literal fulfillment as that which is depicted here."[23]
"Mount Zalman" (Judges 9:48). "The exact location of this mount is unknown, but it was probably one of the foothills of Gerizim."[24]
"All ... died, about a thousand men and women" (Judges 9:49). The mention of women here is significant. They were most likely the wives of the lords of Shechem. and the women attending the priests of Baal.

FIRE FROM THE MEN OF SHECHEM DEVOURS ABIMELECH (Judges 9:50-57)
The curse of Jotham had another line, namely, that fire would come out of the House of Millo, and the men of Shechem, and devour Abimelech. This paragraph tells how that happened.

Verse 50
"Then went Abimelech to Thebez, and encamped against Thebez, and took it. But there was a strong tower within the city, and thither fled all the men and women, and all they of the city, and shut themselves in, and gat them to the roof of the tower. And Abimelech came unto the tower, and fought against it, and drew near unto the door of the tower to burn it with fire. And a certain woman cast an upper millstone upon Abimelech's head, and brake his skull. Then he called hastily unto the young man his armor-bearer, and said unto him, Draw thy sword, and kill me, that men say not of me, A woman slew him. And his young man thrust him through, and he died. An when the men of Israel saw that Abimelech was dead, they departed every man unto his place. Thus God requited the wickedness of Abimelech, which he did unto his father, in slaying his seventy brethren; and all the wickedness of the men of Shechem did God requite upon their heads: and upon them came the curse of Jotham the son of Jerubbaal."
"Thebez" (Judges 9:50). "This place was about six miles northeast of Shechem. It had a late Bronze-Age Canaanite stronghold in the area."[25]
"A ... woman cast an upper millstone" (Judges 9:53). Armerding called this: "A massive stone carried to the roof for that purpose."[26] However, he and other commentators who insist that the woman could not have "thrown" so large a stone and therefore must have "dropped it" upon Abimelech, have evidently overlooked the fact that there were two types of millstones: (1) There was the large one, called, "the millstone drawn by an ass" (Matthew 18:6); and (2) there was the "upper stone" held in the hands of the women grinders who milled the corn in those ordinary hand mills like those used by the North American Indians. For years, this writer had one of these in his office, and that "upper millstone" weighed only four or five pounds and might easily have been cast by any strong woman from the top of a tower.

Therefore we must reject the efforts of Boling to "correct" God's Word in this place, insisting that, "This is hyperbole. She must have `dropped it,' and probably had help, as a single individual could hardly manage to throw one (an `upper millstone')."[27]
Campbell had a more accurate understanding of what is said here: "This upper millstone was probably a handstone averaging ten to fourteen inches in length and weighing approximately five pounds."[28]
"Upon their heads ... came the curse of Jotham" (Judges 9:57). Very well, how is it that the woman's casting a stone off the roof of the tower upon Abimelech near the door of the tower in Thebez - how can this be interpreted as, `the fire coming out of Shechem and devouring Abimelech?'? It was the very behavior that Abimelech had exhibited at Shechem where he burned the tower, and which routine he was in the process of repeating at Thebez, that resulted in his own death. Besides that, Thebez was obviously an ally of Shechem and was virtually a part of it, being only six miles away from it. This prophecy of Jotham, uttered in the form of a curse, was most circumstantially fulfilled.
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Verse 1
TOLA; JAIR; AND THE INTRODUCTION FOR SAMSON AND JEPHTHAH
VI. TOLA
This character, of course, is one of the minor judges, concerning whom these short verses reveal all that is known concerning him.

"And after Abimelech there arose to save Israel Tola the son of Puah, the son of Dodo, a man of Isaachar; and he dwelt in Shamir in the hill-country of Ephraim. And he judged Israel twenty and three years, and died, and was buried in Shamir."
It is somewhat unusual to find the names of BOTH the father and the grandfather in this type of account, and here it might be due to the fact that Dodo was one of David's "mighty men" (2Sam. 23:9,24,1 Chronicles 11:12,27:7). Also, if the reference here is to one of David's mighty men, it would indicate a long skip in the genealogy between Dodo and Puah, as is customary in Biblical genealogies.

"Shamir" (Judges 10:1-2). "There was also another Shamir in the Highlands of Judah (Joshua 15:48)."[1]
There have been several speculative reasons proposed as explanations of why so little is said of this judge. However, there is no satisfactory resolution of the question. Perhaps the best view is that the period of his judgeship was a time of relative quiet and peacefulness. It may be presumed that during his judgeship, Israel avoided the idolatry that later led to their distress.

VII. JAIR
Here is another of the so-called minor judges, concerning whom these short verses relate all that is certainly known of him.

Verse 3
"And after him arose Jair, the Gileadite; and he judged Israel twenty and two years. And he had thirty sons that rode on thirty ass colts, and they had thirty cities, which are called Havoth-jair unto this day, which are in the land of Gilead. And Jair died and was buried in Kamon."
"Jair the Gileadite" (Judges 10:3). "The name Jair is the same as the N.T. name `Jairus.'"[2] Dalglish pointed out that this and the following verse feature what appears to be a play on words. "J-air, the name of the judge, also appears as `[~a-ir]' meaning `donkey,' and as `[~`ir]' meaning city"![3]
"They rode on thirty ass colts" (Judges 10:4). "The ass was highly esteemed as a beast for riding, and was used by men and women of rank."[4]
Some have imagined a conflict between what is written here and the statement in Numbers 32:39-41, where another Jair, probably an ancestor of this one, named certain cities which he conquered Havoth-Jair, but many Jewish names were repeated generation after generation. Indeed, it is true today. In 1952, this writer met General Ulysses S. Grant in command of a large military unit in Japan, but he was not THE General Grant of the Civil War period, but only a descendant of his.

"Unto this day" (Judges 10:4). This, as we believe would be a reference to the times of Samuel, the most likely author of Judges. Yates referred to the date of the writing of Judges as being approximately, "During the 1050-1000 B.C. era."[5] This would have been either in the reign of King Saul or in the early part of the reign of King David.

"They rode on thirty ass colts" (Judges 10:4). "The times when so many `sons' could ride unhindered would have had to be times of peace, that is, good administration."[6] Strahan, following the lead of early critics, considered the names of Tola and Jair as, "The names, not of individuals, but of clans,"[7] but that foolish error of the radical critics has been refuted by Boling in Anchor Bible, "Recently, scholars have determined these to be historical figures."[8]
"Jair died and was buried in Kamon" (Judges 10:5). Some present-day scholars seem to be agreed that, "The place of Jair's burial is usually identified with Qamm, on the Jordan-Irbid road."[9] However, Dalglish writes that, "The site of Kamon has not been satisfactorily identified."[10]
Verse 6
ISRAEL FELL INTO IDOLATRY AGAIN (Judges 10:6-9)
"And the children of Israel again did that which was evil in the sight of Jehovah, and served the Baalim and the Ashtaroth, and the gods of Syria, and the gods of Sidon, and the gods of Moab, and the gods of the children of Ammon, and the gods of the Philistines; and they forsook Jehovah, and served him not. And the anger of Jehovah was kindled against Israel, and he sold them into the hand of the Philistines, and into the hand of the children of Ammon. And they vexed and oppressed the children of Israel that year: eighteen years oppressed they all the children of Israel that were beyond the Jordan in the land of the Ammonites, which is in Gilead. And the children of Ammon passed over the Jordan to fight against Judah, and against Benjamin, and against the house of Ephraim; so that Israel was sore distressed."
Beginning here, and through the end of the chapter, we have what some have called an expansion of the usual introductory paragraph recounting the usual cycle, of apostasy, oppression, crying unto Jehovah, and the sending of relief. The surprise that some have expressed at this is due to their failure to recognize the fact that we have here a double introduction: (1) There is the introduction to the judgeship of Jephthah and his deliverance of Israel out of the hand of the Ammonites, and (2) this chapter also is an introduction anticipating the conflict of Samson with the Philistines. "This also explains the fact that the Samson narrative, which is the second longest in the Book of Judges, has but a single verse introducing the story."[11]
Yates also agreed that, "This chapter is introductory to the Samson story (Judges 10:13:1-16:31), as well as to the judgeship of Jephthah (Judges 11:1-40)."[12]
"And Israel served the Baalim and the Ashtaroth ..." (Judges 10:6). In addition to these, they also served: (2) the gods of Syria (which are never mentioned by name); (3) of Sidon (Astarte); (4) of the Moabites (Chemosh); (5) the Ammonites (Milcom); (6) or Molech; and (7) the god of the Philistines (Dagon). As Keil noted, "Seven of these heathen deities are mentioned as being served by the Israelites."[13] Some writers express amazement at the repeated apostasies of Israel, wondering how a people so often blessed of God could again and again resort to idolatry, but, human nature being what it is, there is noting unusual about it. This is exactly the thing that always happens when a people is not diligent to cultivate and nurture the spiritual resources which God has provided.

This very day, America is threatened with a total relapse into idolatry. Oh yes, the old idols of antiquity are no longer visible, but the drunkards of our era are worshipping Bacchus no less than did the ancient citizens of Crete; and our sex-mad generation is worshipping Aphrodite Pan Demos no less than the wicked inhabitants of Corinth at the top of their Acro Corinthus; and the diabolical leaders of Communistic tyranny all over the world, such as the evil masters of Cuba, China, and Russia (until recently), these evil denizens, are worshipping Mars (the God of War) no less than did the ancient Romans.

Also, as William Jennings Bryan said a few years ago, "What about the gods of Fashion, Travel, Money, Power, Pleasure, Self, etc."? Are not millions worshipping these gods?

Carl F. H. Henry, editor of "The Christian Century," published an article November 5,1980, p. 32, warning America about the consequences of its current lapse into idolatry.

"God may thunder His awesome [@paradidomi] (I abandon them, or I give them up, as in Romans 1:24ff) over America's professed greatness. Our massacre of one million fetuses a year; our deliberate flight from the monogamous family; our normalizing of fornication and adultery; our shameful acceptance of homosexuality and other sexual perversions - all these things represent a quantum leap in moral deterioration, a leap more awesome than even the gulf between conventional weapons and nuclear missiles. Today, American has all but tripped the worst ratings on God's Richter scale of fully-deserved moral judgment."[14]
The awesome record of God's punitive judgments upon the antediluvian world, upon Sodom and Gomorrah, and upon many cultures and civilizations since them should be enough to warn America that:

There is by us unseen

A hidden boundary between

God's mercy and God's wrath!

Verse 10
ISRAEL'S REPENTANCE AND GOD'S MERCY (Judges 10:10-16)
"And the children of Israel cried unto Jehovah, saying, We have sinned against thee, even because we have forsaken our God, and served the Baalim. And Jehovah said unto the children of Israel, Did not I save you from the Egyptians, and from the Amorites, from the children of Ammon, and from the Philistines? The Sidonians also, and the Amalekites, and the Maonites, did oppress you; and ye cried unto me, and I saved you out of their hand. Yet ye have forsaken me, and served other gods: wherefore I will save you no more. Go and cry unto the gods which ye have chosen; let them save you in the time of your distress. And the children of Israel said unto Jehovah, We have sinned: do thou unto us whatsoever seemeth good unto thee; only deliver us, we pray thee, this day. And they put away the foreign gods from among them, and served Jehovah; and his soul was grieved for the misery of Israel."
"We have sinned" (Judges 10:10,15). "The penitential confession of Israel's sins undoubtedly had its setting in a fast called together by their leaders."[15] If this was the case, there was probably a prophet who, upon behalf of Jehovah, spoke the stern words of Judges 10:13,14.

"Did I not deliver you, ..." (Judges 10:11). Reference is here made to no less than seven nations from whose power the Lord had delivered Israel. These are: (1) The Egyptians; (2) the Amorites; (3) the Ammonites; (4) the Philistines; (5) the Sidonians; (6) the Amalekites; and (7) "The Maonites who are otherwise unknown to this period."[16] It is surprising that the Midianites were not included here, but it may be, as suggested by Dalglish, that, "`Maonites' is here a reference to the Midianites."[17] Indeed, the Septuagint (LXX) version here has `Midianites.'

Hervey observed that, "These references to former deliverances of Israel are of great historical value ... They show the existence of a real history in the background of that which has been preserved in the Bible."[18] Furthermore, there are references here that mention events recorded in Exodus and in Numbers 21:21-35, thus giving irrefutable evidence of the existence of the entire Pentateuch at a time long before the monarchy had been established in Israel.

"Ye have forsaken me" (Judges 10:13). Above, we observed that these words were possibly spoken by a prophet, but it is more likely, as Keil stated it, that, "If it had been a prophet who spoke, such an event would surely have been recorded. The message of these verses was evidently delivered in front of the tabernacle, where the people had rallied and called upon the Lord. The message came either through the High Priest, or through an inward voice in which God spoke to the hearts of His people."[19]
The repentance of Israel reported in these verses was no merely perfunctory maneuver. It was genuine. "(1) They confessed their sins to the Lord (Judges 10:10,15a). (2) They bared their backs for punishment (Judges 10:15b). (3) They put away the idols representing foreign gods (Judges 10:16a). (4) They served the Lord (Judges 10:16b)."[20] It appears that there was also a full recognition of the fact that Israel deserved the punishment that God had brought upon them.

"They put away their foreign gods" (Judges 10:16a). This contrasts with "other gods" in Judges 10:13; and the radical critics who held sway earlier in this century, promptly, found this to be evidence of two different sources! Moore wrote that, "`Foreign gods' is the phrase of E, for which the Deuteronomic expression is `other gods.'"[21] We have called attention to this as a classical example of the arrogant stupidity of those late nineteenth century and early twentieth century Biblical critics! Boling said of such earlier critics that this blunder resulted from their failure to observe, "The change of speakers; the Lord speaks in Judges 10:13, and the author of Judges speaks in Judges 10:16."[22] Their error was in finding "two sources" instead of finding "two speakers."

"His soul was grieved for the misery of Israel" (Judges 10:16). It is not definitely stated here that God would deliver Israel again, but the following sequence of events related to Jephthah indicate that he surely did so. The Scriptures often speak of God's love for Israel in terms of human love and compassion, and this one reminds us of another example.

"How shall I give thee up, Ephraim? how shall I cast thee off, Israel? how shall I make thee as Admah? how shall I set thee as Zeboiim? my heart is turned within me, my compassions are kindled together. I will not execute the fierceness of my anger, I will not return to destroy Ephraim: for I am God, and not man; the Holy One in the midst of thee; and I will not come in wrath." (Hosea 11:8,9).

Upon the basis of such passages as this, we are justified in receiving the statement in Judges 10:16b as a strong indication that God would again deliver Israel.

Verse 17
THE INTRODUCTION FOR JEPHTHAH (Judges 10:17-18)
"Then the children of Ammon were gathered together and encamped in Gilead. And the children of Israel assembled themselves together and encamped in Mizpah. And the people, the princes of Gilead, said one to another, What man is he that will begin to fight against the children of Ammon? he shall be head over all the inhabitants of Gilead."
As Yates noted, "This forms an introduction for the story of Jephthah."[23]
"Israel ... encamped in Mizpah" (Judges 10:17). Of course, Mizpah was also in Gilead; and, as, "Four or five places of this name are found in Scripture,"[24] we cannot be certain just exactly where this was. Bruce identified it with that place, "Where Jacob and Laban piled `the cairn of witness' (Genesis 31:46ff)."[25] This, of course, could be correct.

"The people of Gilead, the princes of Gilead" (Judges 10:18). These phrases are in apposition, and the meaning would be clearer if the passage were written, The people of Gilead, that is, the princes of Gilead.

The big problem they confronted was that of finding a capable commander to lead them in the impending war with the Ammonites. As an inducement, they promised that whoever consented to do this would be recognized as their ruler.

"He shall be head over all the inhabitants of Gilead" (Judges 10:18). This means that he would be head over those tribes of Israel which dwelt east of the Jordan River. Gad, Reuben and half of Manasseh were those tribes.
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Verse 1
THE TRAGIC STORY OF JEPHTHAH (Judges 11:1-40)
VIII. JEPHTHAH
JEPHTHAH'S EARLY LIFE (Judges 11:1-3)
"Now Jephthah the Gileadite was a mighty man of valor, and he was the son of a harlot: and Gilead begat Jephthah. And Gilead's wife bare him sons; and when his wife's sons grew up, they drove out Jephthah, and said unto him, Thou shalt not inherit in our father's house; for thou art the son of another woman. Then Jephthah fled from his brethren, and dwelt in the land of Tob: and there were gathered vain fellows to Jephthah, and they went out with him."
"And Gilead begat Jephthah" (Judges 11:1). "The word `Gilead' has two meanings: (1) the name of the country so-called, and (2) the name of an individual."[1] However, this presents no problem to this writer, since he has never heard of "a country" begetting a son. Gilead is here, of course, the name of an individual. As Keil noted, "We are forced to this conclusion by the fact that the wife of Gilead and his other sons are mentioned in Judges 11:2."[2]
"Jephthah" (Judges 11:1). This name means, "God opens the womb,"[3] which might have been founded upon the fact of his unexpected birth to a harlot.

"Thou shalt not inherit in our father's house" (Judges 11:2). Jephthah was, "a half-Canaanite and was not acknowledged by his father's clan."[4] In Judges 11:7, below, it is learned that the expulsion of Jephthah from his father's house by his brothers was backed up and enforced by all the Gileadites.

The justice and lovingkindness of God appear in the contrast between Abimelech (Judges 10) and Jephthah here. Even the son of a harlot became the charismatic leader of Israel in a time of danger. The Spirit of God came upon him.

"Jephthah fled ... dwelt in Tob ... gathered vain fellows, and they went out with him" (Judges 11:3). "Tob may be tentatively identified with et-Taiyibeh, some fifteen miles east of Ramoth-Gilead."[5] The "vain fellows" here were probably, as were the men who gathered around David, various characters whom society had rejected. "`Went out' was a well-understood term meaning, `went out on raids.'"[6] However, "It seems improper, in view of what we later learn of Jephthah's character, to ascribe to him and his men the lawless plundering of villages. More than likely, he, like David, protected settlements from marauders.[7]
Verse 4
JEPHTHAH TO LEAD IN THE WAR (Judges 11:4-11)
"And it came to pass after awhile, that the children of Ammon made war against Israel. And it was so, that, when the children of Ammon made war against Israel, the elders of Gilead went to fetch Jephthah out of the land of Tob; and they said unto Jephthah, Come and be our chief, that we may fight with the children of Ammon. And Jephthah said unto the elders of Gilead, Did ye not hate me, and drive me out of my father's house? and why are ye come unto me now when ye are in distress? And the elders of Gilead said unto Jephthah, Therefore are we turned again to thee now, that thou mayest go with us, and fight with the children of Ammon; and thou shalt be our head over all the inhabitants of Gilead. And Jephthah said unto the elders of Gilead, If ye bring me home again to fight with the children of Ammon, and Jehovah deliver them before me; shall I be your head? And the elders of Gilead said unto Jephthah, Jehovah shall be witness between us; surely according to thy word so will we do. Then Jephthah went with the elders of Gilead, and the people made him head and chief over them: and Jephthah spake all his words before Jehovah in Mizpah"
"The elders ... went to fetch Jephthah" (Judges 11:4). There must have been excellent reasons behind such a request as this. It was certainly a great humiliation on the part of the elders of Gilead that they would consent to plead with a man whom they had formerly expelled from their clan.

What is not related here is the reputation which Jephthah had earned by his association with that band of freebooters that surrounded him. His exploits, whatever they might have been, had indicated his ability as a military leader and strategist, and the Gileadites swallowed their pride and eagerly sought Jephthah's help in the impending war with the Ammonites.

Jephthah made it a condition of his helping them that he would be the ruler of the Gileadites after the military campaign was over. It is a measure of the Gileadites' distress that they readily consented to do this, making a solemn covenant with Jephthah to that effect "before Jehovah" in Mizpah. Strahan may have been correct when he wrote that, "Jephthah did not think that the word of the elders was as good as their bond; and he would not budge an inch without their adjuration, `Yahweh be witness between us.'"[8] Some have appeared to be a little critical of Jephthah for making, "his own aggrandizement the condition of delivering his country,"[9] but the sad circumstances of his birth, the enmity of his brothers, and his being excluded from his country were not at all favorable for the development in Jephthah of any other attitude than that which he manifested here. We feel a great admiration of him, because, in spite of the unwholesome environment in which he was forced to live, his name nevertheless appears in the roster of God's faithful servants (Hebrews 11:31).

"Shall I be your head?" (Judges 11:9). "There is no interrogative in the Hebrew; and the words here may be taken as Jephthah's laying down of the conditions under which he would aid Gilead, a condition to which they assented in the next verse."[10]
"Before Jehovah" (Judges 11:11). Several writers have supposed that there must have been some kind of a sanctuary at Mizpah, but Keil assures us that, "These words imply no more than that Jephthah confirmed all his words with an oath."[11]
What happened at Mizpah was the confirmation by the Gileadites of the agreement establishing Jephthah as the and military ruler of the Trans-Jordanic territory where the Gileadites lived.

The very first thing that Jephthah did was to attempt to procure a negotiated cessation of hostilities, his first maneuver being an inquiry of the Ammonite king, asking him to state the reason for his declaration of war.

Verse 12
THE KING'S REPLY
"And Jephthah sent messengers to the king of the children of Ammon, saying What hast thou to do with me, that thou art come unto me to fight against my land? And the king of the children of Ammon answered unto the messengers of Jephthah, Because Israel took away my land, when he came up out of Egypt, from the Arnon even unto the Jabbok; and unto the Jordan: now therefore restore those lands again peaceably."
The king of Ammon made it quite clear in this reply that nothing short of Israel's giving up the disputed lands could avert the impending war. It is to Jephthah's great credit that he effectively defended Israel's right to the disputed territory. He did this with four very brilliant and truthful arguments.

Verse 14
ARGUMENT NO. 1
This argument was simply that Israel had not taken the disputed land away from the Ammonites; they had defeated the Amorites and had taken it away from them, not from the Ammonites, who did not originally own the land. This point was elaborated by Jephthah in Judges 11:14-22.

"And Jephthah sent messengers again unto the king of the children of Ammon; and he said unto him, Thus saith Jephthah: Israel took not away the land of Moab, nor the land of the children of Ammon; but when they came up from Egypt, and Israel went through the wilderness to the Red Sea, and came to Kadesh; then Israel sent messengers unto the king of Edom, saying, Let me, I pray thee, pass through thy land; but the king of Edom hearkened not. And in like manner he sent unto the king of Moab; but he would not: and Israel abode in Kadesh. Then they went through the wilderness and went around the land of Edom, and the land of Moab, and came by the east side of the land of Moab, and they encamped on the other side of the Arnon; but they came not within the border of Moab, for the Arnon was the border of Moab. And Israel sent messengers unto Sihon king of the Amorites, and the king of Heshbon; and Israel said unto him, Let us pass, we pray thee, through thy land unto my place. But Sihon trusted not Israel to pass through his border; but Sihon gathered all his people together, and encamped in Jahaz, and fought against Israel. And Jehovah, the God of Israel, delivered Sihon and all his people into the hand of Israel, and they smote them: so Israel possessed all the land of the Amorites, the inhabitants of that country. And they possessed all the border of the Amorites, from the Arnon even unto the Jabbok, and from the wilderness even unto the Jordan."
This is a very important paragraph, a great deal of it being a repetition, much of it verbatim, of what is written in the Books of Moses, namely in Numbers 13:26; 14:25; 20:1; 18-21; 21:21-24-42. This fact establishes every word of what Jephthah stated here as absolutely accurate and is also a glorious proof of the fact that the Pentateuch existed many, many years before the Book of Judges. As we have often pointed out, nothing is any more erroneous and ridiculous than is the radical critical dictum that the Pentateuch did not exist until the times of Josiah. That "fairy tale" is comparable only to those of Hans Christian Andersen.

The summary of Jephthah's argument here is simply that Israel had not taken the land away from the Ammonites at all, but had defeated and displaced the Amorites who were originally the inhabitants of the land. It was a perfectly true and reasonable argument.

Verse 23
ARGUMENT NO. 2
This argument was simply that since the God of Israel, the true God and ruler of all lands, had given the land in question to Israel, the Israelites therefore had every right to keep it.

"So now Jehovah, the God of Israel, hath dispossessed the Amorites from before his people Israel, and shouldest thou possess them? Wilt not thou possess that which Chemosh thy god giveth thee to possess? So whomsoever Jehovah our God hath dispossessed from before us, then will we possess."
The argument "ad hominem" here is that since the Ammonites do not hesitate to take whatever they claim was given to them by their god Chemosh, they should also allow that whatever Jehovah, the God of Israel, has given Israel should belong to them.

"That which Chemosh thy god giveth thee" (Judges 11:24). This is by no stretch of imagination a recognition by Jephthah of any reality whatever regarding Chemosh. It was only an argument from the standpoint of what the Ammonites believed. Strahan commented that, "The truth of monotheism had not yet dawned on even the greatest minds of Israel."[12] This false view depends absolutely upon one's acceptance of the "fairy tale" mentioned above regarding the date of the Pentateuch.

"Of course, Jephthah here is not acknowledging the reality of the false god Chemosh."[13] Jephthah's familiarity with the Book of Numbers certainly indicates that he was familiar with the rest of the Pentateuch and the strict monotheism that pervades every line of the Book of Moses.

Verse 25
ARGUMENT NO. 3
This was a political argument founded upon the fact that Moab had once claimed some of the disputed territory, but had lost it when Sihon, the king of the Ammonites had forcefully displaced Moab and occupied the land they once had. Jephthah here points out that after Israel defeated and dispossessed Sihon and occupied that strip between the Arnon and the Jabbok, that not even Moab, who once owned it, ever disputed Israel's right to possess it. That being true, who was the king of Ammon that he should lay any claim against the disputed territory?

"And now art thou anything better than Balak; the son of Zippor, king of Moab? did he ever strive against Israel, or did he ever fight against them?"
Of course, the Book of Numbers revealed that Balak thoroughly hated Israel and employed Balaam to curse Israel, but still it was a fact that Moab acknowledged Israel's right to the land they had taken away from the Amorites and their king Sihon.

Verse 26
ARGUMENT NO. 4
This was what might be called an argument based upon what men call today "the statute of limitations." Israel had been in possession of Gilead ever since the days of Moses, and, "It was too late for Ammon to press her claim, since Israel had enjoyed such a long period of undisputed occupation of that territory."[14]
"While Israel dwelt in Heshbon and its towns, and in Aroer and its towns, and in all the cities that are along by the side of the Arnon, three hundred years; wherefore did ye not recover them within that time?"
This is one of the most significant statements about the entire Book of Judges:

"Jephthah here argued that the `statute of limitations' had expired since Israel had then held this territory for three hundred years ... Since Jephthah's judgeship began about 1100 B.C., adding the 300 years mentioned here dates the conquest at approximately 1400 B.C. The exodus took place forty years earlier in 1440 B.C., the so-called `early date' held by most evangelical scholars."[15]
These dates synchronize exactly with the dates of the Exodus and of the Conquest which we assigned to those events in our Commentaries on the Pentateuch.

Verse 27
JEPHTHAH'S APPEAL TO THE JUDGE
"I therefore have not sinned against thee, but thou doest me wrong to war against me: Jehovah, the Judge, be judge this day between the children of Israel and the children of Ammon."
This concluded Jephthah's efforts to avoid the war by diplomatic activity. The king of the children of Ammon could not answer the arguments of Jephthah and therefore made no reply whatever to Jephthah's arguments. Therefore, the war would be fought, and Jephthah's first action was to appeal to Jehovah, the Judge, as both sides of the dispute had resort to arbitration by the edge of the sword.

Verse 28
"Howbeit the king of the children of Ammon harkened not unto the words of Jephthah which he sent him."
This verse is the statement of the unaltered position of the king of the Ammonites who was determined to take Israel's territory by force of arms.

Verse 29
"And the Spirit of Jehovah came upon Jephthah, and he passed over Gilead and Manasseh, and passed over Mizpah of Gilead, and from Mizpah of Gilead, he passed over unto the children of Ammon."
"And the Spirit of Jehovah came upon Jephthah." Thus, Jephthah entered the lists of the great charismatic leaders of Israel. This made all the difference. With Jephthah led by God's Spirit, the victory of Israel was assured.

As Yates noted, "Jephthah here made a series of journeys,"[16] and the implication is clear enough that Jephthah did so under the direction of the Spirit of God. We are not told exactly what the purpose of those trips was, but, in all likelihood, it was to enlist as many as possible in the army with which Jephthah would meet the foe.

Verse 30
JEPHTHAH'S VOW
"And Jephthah vowed a vow unto Jehovah, and said, If thou wilt indeed deliver the children of Ammon into my hand, then it shall be, that whatsoever cometh forth from the doors of my house to meet me, when I return in peace from the children of Ammon, it shall be Jehovah's, and I will offer it up for a burnt-offering."
This, along with Jephthah's honoring the vow after his victory, is the big problem with this entire narrative. Our confidence in the ASV is behind our interpretation of this passage. In spite of the fact that a marginal reading of "whosoever cometh forth ... to meet me" is given, our translators rendered the word as whatsoever, indicating that Jephthah certainly did not anticipate that a human being would be the first to meet him. This meaning is emphasized by the impersonal pronouns, "it shall be Jehovah's," and, "I will offer it for a burnt-offering."

Verse 32
THE GREAT VICTORY
"So Jephthah passed over unto the children of Ammon to fight against them; and Jehovah delivered them into his hand. And he smote them from Aroer until thou come to Minnith, even twenty cities, and unto Abel-cheramim with a very great slaughter. So the children of Ammon were subdued before the children of Israel."
Verse 34
JEPHTHAH FULFILLS HIS VOW
"And Jephthah came to Mizpah unto his home; and, behold, his daughter came out to meet him with timbrels and with dances: and she was his only child; besides her, he had neither son nor daughter. And it came to pass when he saw her, that he rent his clothes, and said, Alas, my daughter! thou hast brought me very low, and thou art one of them that trouble me; for I have opened my mouth unto Jehovah, and I cannot go back. And she said unto him, My father, thou hast opened thy mouth unto Jehovah; do unto me according to that which has proceeded out of thy mouth, forasmuch as Jehovah hath taken vengeance for thee on thine enemies, even on the children of Ammon. And she said unto her father, Let this thing be done for me: let me alone for two months, that I may depart and go down upon the mountains, and bewail my virginity, I and my companions. And he said, Go. And he sent her away for two months: and she departed, she and her companions, and bewailed her virginity upon the mountains. And it came to pass at the end of two months, that she returned unto her father, who did with her according to his vow which he had vowed: and she knew not a man. And it was a custom in Israel, that the daughters of Israel went yearly to celebrate the daughter of Jephthah the Gileadite four days in a year."
We are very aware of the dogmatic assertions of many commentators that Jephthah offered his daughter as a burnt-offering, but we simply cannot accept such assertions as truth. We shall not bother to cite that type of comments. Those who prefer that interpretation are welcome to seek out those comments for themselves. We shall be content with stating our reasons for the conviction that Jephthah's fulfillment of this vow was not that of offering her up as a burnt-offering, but a dedication of her to the service of God in the tabernacle located in those days at Shiloh.

(1) Jephthah was a man who had the Spirit of God, and that alone would never have allowed him to offer his daughter as a burnt-offering.

(2) Jephthah was thoroughly familiar with the Book of the Law of Moses and the laws governing sacrifices. In that Law, the first-born, who were required to be "offered" to Jehovah, were never offered as a burnt-offering, but they were "redeemed" by the offering of a lamb instead. This applied even to the first-born of a donkey! It is simply inconceivable that Jephthah would have been ignorant of this principle, or that he would have failed to take advantage of it on behalf of his daughter.

(3) "It shall be Jehovah's" (Judges 11:31). "This should be understood in terms of what Hannah meant when she said of her unborn child, "I will give him unto the Lord all the days of his life (1 Samuel 1:11)."[17] Hannah gave up Samuel for temple services under Eli the High Priest.

(4) "The Hebrew word for burnt-offering does not carry with it the idea of death, but of something offered completely unto God. Of course, this was carried out in animal sacrifice, but the word would also accurately describe a young woman giving herself completely to the Lord as a temple servant."[18]
(5) "Let me alone for two months ... that I may bewail my virginity" (Judges 11:37). This cannot mean, "Let me bewail my untimely death." It was her dedication to the tabernacle as a life-long servant, during which she would not be permitted to marry. That is what she bewailed, not her death. Those who want to affirm that she was offered as a burnt-offering will have to find it somewhere else; it is not in the text.

(6) "He did with her according to his vow" (Judges 11:39). And what was that? The same verses tell us what it was:

"And she knew not a man." Does that mean that she became a burnt-offering? Certainly not. She was dedicated as a perpetual virgin servant of the tabernacle.

(7) "The daughters of Israel went yearly to celebrate the daughter of Jephthah the Gileadite" (Judges 11:40). Where did those daughters of Israel go? To the tabernacle, of course. Why? That is where Jephthah's daughter was. If she had become a burnt-offering, the yearly celebration would not have involved any "going" at all.

(8) We have already noted that Jephthah's name is listed in the roster of the heroes of faith in Hebrews 11, along with David and Samuel, and due to the fact of human sacrifice having been forever and always an abomination to the Lord, it is impossible to believe that Jephthah would have been so favorably mentioned in the N.T. if indeed he had offered up a human sacrifice in the person of his daughter. Such a thing simply cannot fit what is written.

(9) Let it be supposed, for a moment, that Jephthah would have attempted to offer his daughter as a burnt-offering. No priest would have allowed it; the people of Israel would simply not have tolerated it.

(10) There is not a word in this narrative that declares any "burnt-offering" to have been offered. Furthermore, if Jephthah had actually intended to offer up a human being as a burnt-offering, as a number of commentators affirm, can we believe that God would have allowed the victory to go to a man thus in open rebellion against what is everywhere revealed in the Bible as God's will?

This writer is fully convinced that Jephthah's loving daughter was dedicated to a life of service in the tabernacle and that that action was indeed the complete fulfillment of his vow.

The grief of Jephthah was not because his daughter would become a burnt-offering, but because ... as she was his only child, it was the end of his posterity upon the earth. In the thinking of the people of his day, this was more than enough to break his heart.

"I have opened my mouth unto Jehovah, and I cannot go back" (Judges 11:37). We dare not close this discussion without taking note of this magnificent line. The nobility of Jephthah is enshrined in this attitude. What a pity it is that countless alleged "Christians" today entertain no such thoughts of loyalty to promises made to God.

When one is baptized into Christ, that sacred ceremony is, in fact, a pledge of fidelity and loyalty to God, not for a few days, but for a lifetime, not merely for times of prosperity, but for times of suffering and hardship as well.

All of those who forsake their Christian duty, who deny the claims of holy religion, or backslide into the ways of carnal man are spiritual pigmies contrasted with Jephthah, one of the giants of faith.
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Verse 1
JEPHTHAH'S STORY CONCLUDED; THREE MINOR JUDGES;
THE BRIEF CIVIL WAR WITH THE TRIBE OF EPHRAIM
"And the men of Ephraim were gathered together and passed northward; and they said unto Jephthah, Wherefore passedst thou over to fight against the children of Ammon, and didst not call us to go with thee? we will burn thy house upon thee with fire. And Jephthah said unto them, I and my people were at great strife with the children of Ammon; and when I called you, ye saved me not out of their hand. And when I saw that saved me not, I put my life in my hand, and passed over against the children of Ammon, and Jehovah delivered them into my hand: wherefore then are ye come up unto me this day, to fight against me? Then Jephthah gathered together all the men of Gilead, and fought with Ephraim; and the men of Gilead smote Ephraim, because they said, Ye are fugitives of Ephraim, ye Gileadites, in the midst of Ephraim, and in the midst of Manasseh. And the Gileadites took the fords of the Jordan against the Ephraimites. And it was so, that, when any of the fugitives said, Let me go over, the men of Gilead said unto him, Art thou an Ephraimite? If he said, Nay; then said they unto him, Say now Shibboleth; and he said Sibboleth; for he could not frame to pronounce it right: then they laid hold on him, and slew him at the fords of Jordan. And there fell at that time of Ephraim forty and two thousand."
"The men of Ephraim gathered together and passed northward" (Judges 12:1). On another occasion, they had similarly confronted Gideon, who appeased them with diplomatic words and a sharing with them of the spoils of war, but when they attempted to do a similar thing here, no doubt expecting exactly the same kind of meek and submissive response that Gideon gave, they encountered a man of a different temperament from Gideon. Jephthah simply rejected their claims as false and promptly deployed his men in battle array.

"Northward" (Judges 12:1). Hervey suggested that, "The alternative reading for this word, `Zaphon, a city of the Gileadites,' should be used, because a movement of Ephraim to Gilead would have been eastward, not northward."[1]
It is evident that the providence of God is visible in this humiliating defeat of Ephraim. Their conceited arrogance was a problem that threatened all of Israel, and, if their demand to be recognized as head of the tribes of Israel had not been frustrated, the apostasy of all Israel might indeed have occurred much earlier than it did, because, even this early in their history, the tendency of Ephraim and their followers was consistently antagonistic toward Jehovah and increasingly oriented toward idolatry. Such unhappy developments in Ephraim had originated with their ancestor Joseph's marriage to the daughter of a pagan priest. What a tragedy is evident in this paragraph that, instead of being happy and praising God for the victory Jehovah had given Jephthah over the enemies of Israel, these conceited, greedy Ephraimites came over, spoiling for a fight, no doubt expecting to be bought off by Jephthah's dividing the spoils of victory with them, in the same manner that Gideon had done on a similar occasion previously.

One cannot fail to be amazed at the critical nonsense hurled at this chapter. Wellhausen, as quoted by Moore, complained that, "This paragraph comes too late. Jephthah is already at home, and at least two months have passed (Judges 11:39), and besides, the claim that the help of Ephraim had been sought and refused, does not accord with Judges 11."[2]
Such criticism takes no account whatever of the device of retrogression in telling a narrative. There are thirty examples of this same phenomenon in Sir Walter Scott's "Ivanhoe." Here, the narrator, whom we believe to have been Samuel, merely went back to the time prior to the demobilization of Jephthah's army in order to relate this account of the war. If that is not exactly what happened, then the demobilization of Jephthah's army had not taken place until the events related to Jephthah's vow had been resolved. In our view, the fact of Jephthah's gathering together, "all the men of Gilead" (Judges 12:4), does not refer to the recruitment of his army but to its deployment against Ephraim. In any case, there is absolutely nothing wrong with the sequence of events related in these chapters.

And as for the critical complaint that the request of Jephthah for Ephraim's help, which Ephraim refused, "does not correspond with Judges 11," the critics simply failed to see that Ephraim's allegations against Jephthah were false. A man in whom was the Spirit of God would not have lied about what happened.

As Dalglish's discerning comment has it, "The vow of Jephthah and its fulfillment had carried the story beyond the defeat of the Ammonites (Judges 11:33), and the editor (we think it was Samuel the narrator, J.B.C.) now returns to that setting in order to relate the altercation of Jephthah with the men of Ephraim."[3]
"We will burn thy house upon thee with fire" (Judges 12:1). What a horrible price the Ephraimites were determined to exact as remuneration for their injured pride! "Later a Philistine threat of this kind was made in Judges 14:15 and fulfilled in Judges 15:6."[4]
"I called you ... ye saved me not" (Judges 12:2). "The reason this was not mentioned in Judges 11 was simply because it was of no effect."[5]
"They said, Ye are fugitives of Ephraim, ye Gileadites" (Judges 12:4). Strahan remarked that, "These words make no sense."[6] On the other hand, it is comments like that which are without good sense. Right here is the reason why Ephraim would not respond to Jephthah's plea. The Ephraimites considered Jephthah as a nobody and his "men" as a group of social outcasts, that is, fugitives from their respective tribes. It was their low opinion of Jephthah and his men that led to their refusal to supply the requested aid, and their anger overflowed when God gave Jephthah the victory without them.

"And they took the fords of the Jordan against Ephraim" (Judges 12:5). A great army of Ephraim had moved against Jephthah and the Gileadites, and God gave Jephthah a great victory over them, as the remnants of the defeated army attempted to flee back to Ephraim, the Gileadites took the fords of the Jordan, and by a clever linguistic test identified the Ephraimites and slaughtered a vast number of them. Keil stated that the number of Ephraimites slain was, "Forty and two thousand during the whole war."[7]
"Shibboleth ... Sibboleth" (Judges 12:6). It is amazing that scholars have found no consensus whatever on the meaning of this word. F. F. Bruce gave the meaning as, "a stream in flood."[8] Yates gave it as, "an ear of corn."[9] Of course, it is not the meaning of this word that was important, but the pronunciation of it. The Ephraimites here, like Peter in the N.T. (Matthew 26:73), were betrayed by their speech. The Ephraimites were unable to pronounce the "sh," pronouncing it as "s" instead. Boling states that, "As late as World War II, the Dutch underground was able to screen out German spies by asking them to pronounce the name of the Dutch city Sheveningen, which only the Dutch can do properly."[10] Dalglish mentioned that also, "There is a general inability among the Germans to pronounce the `th' in `thither'."[11] Speaking of the tragic results of this bloody war, Campbell noted that, "Many times since that sad event, strife among the people of God has occurred because of the same sort of pride, jealousy and hurt feelings."[12] As a result of this smashing defeat of Ephraim, that tribe's influence was definitely checkmated until the times of the death of Solomon and the division of the kingdom of Israel.

Verse 7
THE DEATH AND BURIAL OF JEPHTHAH
"And Jephthah judged Israel six years. Then died Jephthah the Gileadite, and was buried in one of the cities of Gilead."
"In one of the cities of Gilead" (Judges 12:7). It seems quite unlikely that a man of Jephthah's stature would have been buried in some unknown place, and therefore, we are inclined to accept as very probably true the rendition of this phrase as it stands in the LXX, the Syriac, the Arabic and Vulgate versions of the Bible, "He was buried in his city Gilead."[13]
Verse 8
IX. IBZAN
"And after him, Ibzan of Bethlehem judged Israel. And he had thirty sons; and thirty daughters he sent abroad, and thirty daughters he brought in from abroad for his sons. And he judged Israel seven years. And Ibzan died, and was buried in Bethlehem."
"After him" (Judges 12:8). This means "after Jephthah," the preceding judge, as is the similar meaning in Judges 12:11,13.

"Ibzan" (Judges 12:8). "This name means swift (horse?)."[14]
"Ibzan of Bethlehem" (Judges 12:8). Keil denied that this was the Bethlehem in Judah on the basis that, "That Bethlehem is usually distinguished as `Bethlehem Judah' (Ruth 1:2) or as `Bethlehem Ephratah' (Micah 5:1)." In our view this is not sufficient reason for setting aside the plain statement of Josephus that, "When Jephthah was dead,[15] Ibzan took the government, being of the tribe of Judah and of the city of Bethlehem."[16]
Josephus also declared that, "Ibzan did nothing in his seven years of administration that was worth recording or deserved a memorial."

"Thirty sons ... thirty daughters" (Judges 12:9). This identifies Ibzan as a polygamist. No specific reason is given for his seeking spouses for his sixty offspring from "abroad." He might have been striving to build up his influence with other tribes of Israel.

We are amazed at the following ridiculous comment of Dalglish:

"The inclusion of the last three minor judges at this juncture may have been occasioned by the judgment of the editor that they flourished later than the previously mentioned judges, though we have no DATA to support the contention."[17]
Such a comment rejects the Biblical record as "data," despite the fact of its being backed up categorically by Josephus. There is no more dependable "data" than the concurring testimony of these two sources!

Verse 11
X. ELON
"And after him Elon the Zebulunite judged Israel; and he judged Israel ten years. And Elon the Zebulunite died, and was buried in Aijalon in the land of Zebulun."
"Elon" (Judges 12:11). "This name means `Oak' or `Terebinth.'"[18] Josephus spelled the name `Helon.' Josephus' comment on this judge was, "Neither did Helon do anything remarkable."[19]
A curiosity here was pointed out by Yates. "The consonants of Aijalon (Judges 12:12), the vocalized reading of Elon's burial place, are identical with the name of the judge. The place may simply have been named Elon; the location is not known."[20]
Verse 13
Xl. ABDON
"And after him Abdon the son of Hillel the Pirathonite judged Israel. And he had forty sons and thirty sons' sons; that rode on threescore and ten ass colts: and he judged Israel eight years. And Abdon the son of Hillel the Pirathonite died, and was buried in Pirathon in the land of Ephraim, in the hill-country of the Amalekites."
"The Pirathonite" (Judges 12:13). This identifies the residence of this judge as Pirathon in the territory of Ephraim. Dalglish located this place as, "Some eight miles southwest of Nablus."[21]
"Abdon" (Judges 12:13). "This name means `service.'"[22]
He is only recorded to have been happy in his children; for the public affairs were then so peaceable, and in such security, that neither did he perform any glorious action. He had forty sons, and by them left thirty grandchildren; and he marched in state with these seventy ... He left them all alive after him; he died an old man, and obtained a magnificent burial in Pyrathon.[23]
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Verse 1
XII. SAMSON (Judges 13-16)
THE CONCEPTION AND BIRTH OF SAMSON;
AN INTRODUCTION
"And the children of Israel again did that which was evil in the sight of Jehovah; and Jehovah delivered them into the hand of the Philistines for forty years."
This introduction for the story of Samson is very brief, because a much longer introduction had already been given for all of the judgeships from Gideon and afterward in Judges 6:1-10. (See my comment on those ten verses.)

There is a missing note here. Whereas, in the introductory paragraph for each of the other judges, there is the record of Israel's distress leading to their cries unto God for deliverance. Nothing like that occurred here. The encroachment of the Philistines was benevolent enough in character that Israel seemingly consented to it, not realizing the awful danger of losing their identity by an amalgamation with the Philistines.

"And God gave them into the hand of the Philistines for forty years" (Judges 13:1). "This forty years lasted at least unto the second battle of Ebenezer (1 Samuel 7:10ff)."[1]
THE HISTORY OF THE PHILISTINES
In the history of Israel, the Philistines appeared very early as an obstacle in the way of what Israel desired to do. When Moses led Israel out of Egypt, the Philistines were spread out along the coastal strip between Egypt and Gaza, causing Moses to detour inland to "avoid the way of the Philistines" (Exodus 13:17), the date of the Exodus being 1441 B.C.

"Much earlier (circa 1600-1525 B.C.), the Philistines, a people descended from Mizraim, a son of Ham, had arrived on the seacoast of western Palestine from Crete (the Hebrew Caphtor) via Cyprus. By the year 1200 B.C. they were strong enough to attempt an invasion of Egypt, but were forced back, eventually entrenching themselves in their Big Five cities, each of which was ruled by a "lord."[2] These were Gaza, Gath, Ekron, Ashdod and Ashkelon.

Even as early as the days of Abraham, the Philistines were in Palestine. Both Abraham and Isaac came in contact with Abimelech (a dynastic title) the king of Gerar and ruler of the Philistines, whose armed forces were commanded by a general named Phicol (Genesis 20; Genesis 21; and Genesis 26). The names Abimelech and Phicol were also the names of similar rulers in the times of Isaac, there being two incidents involved, not merely one.

It is amazing that the Philistines gave their name to the Holy Land, Palestine. In the times of the Judges, which we are studying, the Philistines were strong enough to be a continual threat to Israel. Shamgar had opposed them earlier, but the defeat of the powerful Ephraimites by Jephthah had effectively removed any significant opposition to the Philistines. And they dominated Israel for a long period of time reaching down through the judgeship of Samuel, the kingship of Saul, and until the times of David who completely subdued them.

However, not even the victories of David removed the Philistines from their five cities, which they retained until the times of Nebuchadnezzar who found them allied with Egypt in the battle of Carchemish. "Nebuchadnezzar stamped out any remaining sparks of Philistine independence, deporting both the rulers and the people in 604 B.C."[3] The religion of the Philistines was a constant threat to the Israelites. The Philistines, of course, had in a large measure adopted the Baalim cults of ancient Canaan. "There were temples of Dagon in Gaza and Ashdod, one of Ashtoreth in Ashkelon according to Herodotus and one to Baalzebub in Ekron. Some of these existed as late as the times of the Maccabees."[4] The tragedy was that Israel even adopted these gods of the Philistines (Judges 10:6-7).

No complete "salvation" of Israel from the Philistine influence would occur in the judgeship of Samson. As the Angel of Jehovah stated it, "He would `begin to save' Israel."

There is not sufficient data available to provide an exact date for the judgeship of Samson, but Boling placed it, "Somewhere between the space of 1160,1100 B.C."[5]
REGARDING SAMSON'S JUDGESHIP
It is difficult indeed to provide any kind of an accurate estimate regarding the value of Samson's judgeship. He was a man of the most astounding physical ability, a man endowed with the special blessing of God in a most remarkable and wonderful manner, but his lustful and immoral behavior cast a sad shadow over his tragic life. We cannot avoid the feeling that his exploits, wonderful as they were, fell far short of what might have been expected of him. All of the scholars whose works we have consulted find this same difficulty.

"His actions not only bear the stamp of adventure, foolhardiness and willfulness, but they are almost all associated with love affairs, and it looks as if Samson dishonored and fooled away the gift entrusted to him, by making it subservient to his sensual lusts, and thus prepared the way for his ruin, without bringing any essential help to God's people."[6]
Campbell stated that, "Along with his physical strength there was moral weakness ... Many a man, like Samson, has loved some woman in the Valley of Sorek, and the whole world is a valley of Sorek' to weak men ... His unbridled passion and overwhelming desires made him a child in morals ... He failed to live up to his potential and ended his life in disgrace."[7]
In this light, we might ask, What was God's purpose in calling such a person as Samson to the judgeship? (1) God was not yet ready for the complete subjugation of the Philistines, for God would use them to destroy the corrupt kingdom of Saul. (2) Furthermore, Samson would be a constant and unanswerable testimony before the Israelites and the Philistines alike of the superiority of Jehovah over the pagan deities of the Philistines, and Israel desperately needed that witness. (3) Also, Samson's life would provide illustrated answers for many questions that arose among God's people.

"Samson's story teaches:

(1) the evils of mixed or foreign marriages,

(2) the folly of loose sexual relations and playing with temptation,

(3) that bodily strength, like all gifts, is of God, and

(4) that its retention is dependent upon one's obedience to God's laws."[8]
Despite the multiple tragedies that marked the life of this ancient judge of Israel, his name, nevertheless, stands in the roster of the faithful, alongside the names of the most illustrious leaders of Israel's history (Hebrews 11:32).

"Because Samson's feats were so unusual, liberal scholars have suggested that Samson's story is only a Hebrew version of the legend of Hercules, the Greek strong man."[9] However, Boling assures us that there is no sufficient reason to doubt that, "A firm basis of fact underlies ... the Samson saga."[10]
Verse 2
THE ANGEL OF JEHOVAH ANNOUNCES SAMSON'S BIRTH
"And there was a certain man of Zorah, of the family of the Danites, whose name was Manoah; and his wife was barren, and bare not. And the angel of Jehovah appeared unto the woman, and said unto her, Behold now, thou art barren, and bearest not; but thou shalt conceive and bear a son. Now therefore beware, I pray thee, and drink no wine nor strong drink; and eat not any unclean thing: for, lo, thou shalt conceive, and bear a son; and no razor shall come upon his head; for the child shall be a Nazarite unto God from the womb: and he shall begin to save Israel out of the hands of the Philistines. Then the woman came and told her husband, saying; A man of God came unto me, and his countenance was like the countenance of the angel of God, very terrible; and I asked him not whence he was, neither told he me his name: but he said unto me, Behold, thou shalt conceive, and bear a son; and now drink no wine nor strong drink; and eat not any unclean thing; for the child shall be a Nazarite unto God from the womb to the day of his death."
"A man of Zorah" (Judges 13:2). "This was a Danite city fifteen miles west of Jerusalem and fifteen miles east of the Philistine city of Ekron."[11]
"No wine nor strong drink ... nor any unclean thing" (Judges 13:4). "The words `strong drink' must mean `beer,' because there were no distilled liquors in ancient times ... the Philistines used an awesome amount of beer."[12]
"Thou shalt conceive and bear a son" (Judges 13:5). Boling rendered this as, "Actually, you are already pregnant and bearing a son."[13] However, no other writer whose works we have consulted agrees with this.

This annunciation to the wife of Manoah was similar to the annunciations to Hannah, Elizabeth, and the Virgin Mary, except that this annunciation was made by the Angel of Jehovah, whereas the annunciation to Mary was by the angel Gabriel. The author of this account is careful to let the reader know from the first the true identity of the Angel of Jehovah, although Manoah does not catch on to this until later in the narrative.

"The child shall be a Nazarite unto God from the womb" (Judges 13:5). The Mosaic Law concerning Nazarites is found in Numbers 6, but the rules given there apply to persons taking the Nazarite vow for a limited number of days or weeks. These were called `Nazarites of days.' A Nazarite for life was called a perpetual Nazarite, of which class Samuel, Samson and John the Baptist are mentioned in the Bible. It is of interest that Paul became a Nazarite of days (Acts 21:26).

"The woman came and told her husband" (Judges 13:6). There is a great deal of repetition in this chapter; and Judges 13:6,7, merely repeat for the benefit of Manoah what was said to the woman by the `man of God.' A very small variation is that Manoah's wife added the words that the promised son would be a Nazarite `until the day of his death,' a fact implied but not stated earlier.

Verse 8
GOD ANSWERED MANOAH'S PRAYER; AND THE ANGEL OF JEHOVAH REAPPEARS AND REPEATS THE MESSAGE
"Then Manoah entreated Jehovah, and said, Oh Lord, I pray thee, let the man of God whom thou didst send come again unto us, and teach us what we shall do unto the child that shall be born. And God hearkened unto the voice of Manoah; and the angel of God came again unto the woman as she sat in the field: but Manoah her husband was not with her. And the woman made haste, and ran, and told her husband, and said unto him, Behold, the man hath appeared unto me, that came unto me the other day. And Manoah arose, and went after his wife, and came to the man, and said unto him, Art thou the man that spakest unto the woman? And he said, I am. And Manoah said, Now let thy words come to pass: what shall be the ordering of the child, and how shall we do unto him? And the Angel of Jehovah said unto Manoah, Of all that I said unto the woman let her beware. She may not eat of anything that cometh of the vine, neither let her drink wine or strong drink, nor eat any unclean thing; all that I commanded her let her observe."
This paragraph is a repetition, for the sake of Manoah, of what was reported in the previous paragraph.

"Now let thy words come to pass" (Judges 13:12). This is an indication of Manoah's faith in the word of the messenger from God as previously reported to him by his wife.

It should be noted here that God did not elaborate the instructions already given, but merely repeated them, adding nothing whatever to what had already been commanded.

Verse 15
THE ANGEL OF JEHOVAH REVEALS HIS SUPERNATURAL CHARACTER
"And Manoah said unto the angel of Jehovah, I pray thee, let us detain thee, that we may make ready a kid for thee. And the angel of Jehovah said unto Manoah, Though thou detain me, I will not eat of thy bread; and if thou wilt make ready a burnt-offering thou must offer it unto Jehovah. And Manoah said unto the angel of Jehovah, What is thy name, that, when thy words come to pass, we may do thee honor? And the angel of Jehovah said unto him, Wherefore askest thou after my name, seeing it is wonderful? So Manoah took the kid, with the meal-offering and offered it upon the rock unto Jehovah: and the angel did wondrously; and Manoah and his wife looked on. For it came to pass, when the flame went up toward heaven from off the altar, that the angel of Jehovah ascended in the flame of the altar: and Manoah and his wife looked on; and they fell on their faces to the ground."
"I will not eat of thy bread" (Judges 13:16). "The angel perhaps perceived that Manoah was in doubt as to his identity,"[14] and at once moved to prevent Manoah's obvious intention of worshipping him `as an angel.' However, not even an angel may be rightfully worshipped, an honor that belongs only to God, as the apostle John learned in Revelation 22:9. As Hervey said, "The message is clear enough, `Offer sacrifices to no one except God.'"[15]
This chapter appears as one of the most significant in the entire O.T., because of what is said here of the Angel of Jehovah. Back in Judges 13:11, when Manoah asked if "the man" was the same one who had earlier appeared to his wife, the answer was, "I AM." These very words were often used by Jesus Christ himself as his identification, as in John 8:58; Mark 14:62; John 18:5, etc. This strongly supports the belief that the Angel of Jehovah was none other than the pre-incarnate Son of God.

"Wherefore askest thou after my name seeing it is, Wonderful!" (Judges 13:18). "The noun form of this word is rendered `Wonderful' in Isaiah 9:6 as a prophecy of the Messiah."[16] It seems to us that the Angel of Jehovah in this chapter went a long way toward revealing his identity as, "God's pre-incarnate Son."[17] In these six verses, "the Angel of Jehovah" is mentioned in every verse except Judges 13:19, and it is supplied even there.

Moore translated "wonderful" here as "ineffable," and gave the meaning as, "The name is incomprehensible; beyond your capacity to hear and understand it."[18]
It is significant here that the Angel of Jehovah would not `eat bread' with Manoah. This contrasts with the fact that God Himself walked and talked with Adam in the Garden of Eden, and that the Divine Messengers who visited Abraham (Genesis 18) actually ate with that patriarch. "God's intercourse (contact) with mankind was more intimate and natural in the remote past."[19] Moore cited this as a belief held both by Israel and other ancient peoples. The Bible proves that this belief was true, and therefore we are justified in accepting the Pentateuch as a far older book than Judges. We have honored this certainty by accepting a date for Judges as circa 1160-1100 B.C., and the date of Genesis as almost half a millennium earlier, that is, prior to 1400 B.C.

"The Angel of Jehovah did wondrously" (Judges 13:19). It is not so stated here, but the consumption of Manoah's offering by fire probably came about as it did when this same Angel of Jehovah touched Gideon's offering with the end of his staff, causing fire to come up out of the altar and devour the burnt-offering (Judges 6:21). "The angel did wondrously" is probably a reference to the same kind of phenomenon that occurred here.

"When the flame went up from the altar, the angel of Jehovah ascended in the flame of the altar" (Judges 13:20). The text mentions the fact twice that Manoah and his wife "looked on" (Judges 13:19-20), and we may be very sure that this final action of the Angel of Jehovah removed any doubts that they might have had concerning the heavenly identity of their visitor. What a wonderful day it had been for them!

Not only did they learn that they were to have a son born by God's miraculous intervention, but they also came to know that his birth was announced by God's pre-incarnate Son, the Angel of Jehovah.[20]
"They fell on their faces to the ground" (Judges 13:20). No wonder this happened. Only a very few favored persons were ever permitted to see the Angel of Jehovah: Moses, Gideon, Joshua, Zechariah and Manoah and his wife were among those so blessed.

Verse 21
THE BIRTH OF SAMSON
"But the angel of Jehovah did no more appear to Manoah or to his wife. Then Manoah knew that he was the angel of Jehovah. And Manoah said unto his wife, We shall surely die, because we have seen God. But his wife said unto him, If Jehovah were pleased to kill us, he would not have received a burnt-offering and a meal-offering at our hand, neither would he have showed us all these things, nor would at this time have told such things as these. And the woman bare a son, and called his name Samson: and the child grew, and Jehovah blessed him. And the Spirit of Jehovah began to move him in Mahanehdan between Zorah and Eshtaol."
"We shall surely die" (Judges 13:22). This appeared to Manoah as a very logical deduction, because God had stated through Moses that, "Thou shalt not see my face; for man shall not see me and live" (Exodus 32:20). Yes, he knew the Book of Moses, and it hardly needs mentioning that hundreds of examples of this same phenomenon utterly contradict and destroy the critical fairy tale about the Pentateuch's being a late production. Gideon was also familiar with the same teaching (Judges 6:22), as was Isaiah (Isaiah 6:5).

"If Jehovah were pleased to kill us, he would not have received a burnt-offering and a meal-offering at our hand" (Judges 13:23). The good sense of Manoah's wife prevailed here and removed their fears.

"And the woman bare a son" (Judges 13:24). It would have been wonderful if the Lord had revealed the name of this great woman, but for reasons unknown to us she was continually mentioned as "the woman." God had promised "a son"; and "a son" was born.

"She called his name Samson" (Judges 13:24). "This name means `strong man' or `sun-man'"[21] or "Sunny."[22]
These final two verses make six assertions about Samson, giving, "His birth, his sex, his name, his growth, his divine blessing, and the fact of God's Spirit moving within him."[23]
14 Chapter 14 

Verse 1
SAMSON'S FIRST DEALINGS WITH THE PHILISTINES;
HE CHOOSES A PHILISTINE WIFE
"And Samson went down to Timnah, and saw a woman in Timnah of the daughters of the Philistines. And he came up, and told his father and mother, and said, I have seen a woman in Timnah of the daughters of the Philistines: now therefore get her for me to wife. Then his father and mother said unto him, Is there never a woman among the daughters of thy brethren, or among all thy people, that thou goest to take a wife of the uncircumcised Philistines? And Samson said unto his father, Get her for me; for she pleaseth me well. But his father and his mother knew not that it was of Jehovah; for he sought an occasion against the Philistines. Now at that time the Philistines had rule over Israel."
"Samson went down to Timnah" (Judges 14:1). "This was one of the daughter cities of the Philistine city of Ekron, located four miles west of Zorah."[1] The words "went down," and "came up" refer to the respective altitudes of the two places.

"Samson ... saw a woman" (Judges 14:1). Here was the first of many foolish mistakes this hero made. He chose a wife, contrary to the Word of God, contrary to the pleadings of his father and mother, and did so solely upon the basis of seeing a woman, with whom he had never even had a conversation!

(1) Deuteronomy 7:3-4 forbade the Israelites to intermarry with the Canaanites. "But the reasons assigned for that prohibition were equally applicable to marriage with the daughters of the Philistines."[2]
(2) Also, "The uncircumcised Philistines were despised by the Israelites."[3]
(3) It would have been impossible for Samson to have brought such a wife into his father's house, and therefore, "The marriage was of the type in which the wife resided in her father's house."[4]
(4) Such a marriage was courageously opposed by Samson's parents, but in spite of all these reasons against it, Samson had only one word - "Get her for me; she pleaseth me well."

"Get her for me, she pleaseth me well" (Judges 14:3). Thus, very early in Samson's career, his character is revealed in this single sentence. "As nothing else could, that simple sentence epitomizes the kind of man Samson was."[5] "How ironic were Samson's words to his parents that he had seen a woman that looked good to him when those very eyes would be put out because of the betrayal of another eye-pleasing woman."[6]
"His father and his mother knew not that it was of Jehovah" (Judges 14:4). This does not mean that God approved of Samson's sinful marriage, but that God overruled Samson's strong-headed determination to marry a Philistine woman and turned it into an occasion for God to show his displeasure with the Philistines.

"Now at that time the Philistines had rule over Israel" (Judges 14:4). The city of Timnah was once an Israelite city, or, at least it seems so from Joshua 15:10, but at this time the Philistines had control of most of Israel. "Archaeological remains point to an extended period of intercourse (social contact) and trade between the two peoples (Philistines and Israelites) from about 1150 B.C., which corresponds exactly with the date Boling determined for Judges."[7]
Verse 5
SAMSON SLAYS A LION WITH HIS BARE HANDS
"Then went Samson down, and his father and his mother, to Timnah, and came to the vineyards of Timnah: and, behold, a young lion roared against him. And the Spirit of Jehovah came mightily upon him, and he rent him as he would have rent a kid; and he had nothing in his hand: but he told not his father or his mother what he had done. And he went down, and talked with the woman; and she pleased Samson well. And after a while he returned to take her; and he turned aside to see the carcass of the lion: and, behold, there was a swarm of bees in the body of the lion, and honey. And he took it into his hands, and went on, eating as he went; and he came to his father and mother, and gave unto them, and they did eat: but he told them not that he had taken the honey out of the body of the lion."
The picture that emerges here requires us to understand that a considerable time-frame is necessary to encompass all that is recorded here. The swarm of bees in the body of the lion and the amount of time needed for them to produce what appears to be quite a bit of honey means that weeks or even months might have elapsed before the wedding feast, the propounding of the riddle, etc. "`After a while' here can mean a relatively longer period of time."[8]
"A young lion roared against him" (Judges 14:5). "These words designate a lion between the age of a cub and a full-grown lion."[9]
"He rent him as he would have rent a kid" (Judges 14:6). Josephus wrote that "Samson strangled the lion,"[10] but the statements are not contradictory, for he probably did both." The explanation of such a super-human feat was simply that "the Spirit of God came mightily upon him."

"And he had nothing in his hand" (Judges 14:6). This fact lends greater significance to the slaying of the lion, because it was done with no weapons except his bare hands.

In all probability there were a number of trips down to Timnah, and on one of these Samson's father and mother were making the journey, in all probability making plans for the forthcoming marriage of Samson. It was on one of those trips that Samson turned aside to see the carcass of the lion and found the honey. Not only on this trip, but also on another, Samson had probably traveled much faster than his parents, making excursions from the projected path of the journey and then returning to their company.

"He went down and talked with the woman, and she pleased Samson well" (Judges 14:7). Prior to Judges 14:1, Samson had only seen the woman, and, apparently, this reference is to the first time that he had an opportunity to talk with her. Samson continued to be very pleased with his choice.

"He gave (honey) unto them, and they did eat; but he told them not that he had taken it out of the body of the lion" (Judges 14:9). Here again, the lawless nature of Samson is evident. "As a Nazarite, Samson was forbidden in the Law to touch a corpse (Numbers 6:6),"[11] and Samson not only violated that law, but gave his parents to eat of the honey also. The reason why he did not tell them where it came from was apparently his knowledge that, if he told them, they would not have eaten it.

Verse 10
THE MARRIAGE; THE WEDDING FEAST; AND THE RIDDLE
"And his father went down unto the woman: and Samson made there a feast; for so used the young men to do. And it came to pass when they saw him, that they brought thirty companions to be with him. And Samson said unto them, Let me now put forth a riddle unto you: if ye can declare it unto me within the seven days of the feast, and find it out, then I will give you thirty linen garments and thirty changes of raiment; but if ye cannot declare it unto me, then shall ye give me thirty linen garments and thirty changes of raiment. And they said unto him, Put forth the riddle, that we may hear it. And he said unto them,
`Out of the eater came forth food,

And out of the strong came forth sweetness.

And they could not in three days declare the riddle.'"

"And his father went down unto the woman" (Judges 14:10). This was, at least, the third trip that Manoah had made down to Timnah, and the elaborate feast which lasted for seven days and was attended by such a large company, "indicates that Samson's family was one of wealth and position."[12]
"They brought thirty companions to be with him" (Judges 14:11). "The `they' here were the parents or the relations of the bride, after the customs of the times, these were called to be the `children of the bride-chamber' (Matthew 9:15), and were invited because Samson had brought no companions with him."[13] It appears that the Philistine parents and relatives of the bride were diligent at putting on a big feast at the expense of Samson and his family.

The matter of the riddle is perfectly clear to the reader, because of the explanation regarding the lion and the swarm of bees had already been related earlier.

Verse 15
BETRAYED BY HIS WIFE; SAMSON SLAYS 30 PHILISTINES AND LEAVES WITHOUT CONSUMMATING HIS MARRIAGE
"And it came to pass on the seventh day, that they said unto Samson's wife, Entice thy husband, that he may declare unto us the riddle, lest we burn thee and thy father's house with fire; have ye called us to impoverish us? is it not so? And Samson's wife wept before him, and said, Thou dost but hate me, and lovest me not: thou hast put forth a riddle to the children of my people, and hast not told it me. And he said unto her, Behold, I have not told it my father and my mother, and shall I tell thee? And she wept before him the seven days, while their feast lasted: and it came to pass on the seventh day, that he told her, because she pressed him sore; and she told the riddle to the children of her people. And the men of the city said unto him on the seventh day before the sun went down, What is sweeter than honey; what is stronger than a lion? And he said unto them.
`If ye had not plowed with my heifer,

Ye had not found out my riddle.'

"And the Spirit of Jehovah came mightily upon him, and he went down to Ashkelon, and smote thirty men of them, and took their spoil, and gave the changes of raiment unto them that declared the riddle. And his anger was kindled, and he went up to his father's house. But Samson's wife was given to his companion, whom he had used as his friend."

Samson received an object lesson in this disastrous sinful marriage, but there is no evidence that he paid any attention to it.

Some commentators have trouble with the references here to "three days" and to "seven days," but as Hervey noted, There are two streams of the narrative here: (1) one tells what the young men did; and (2) the other tells what Samson's wife did."[14]
Unraveling the tangled narrative, we see that:

(1) From the first, Samson's wife, anxious to have her husband confide in her, tearfully attempted to find out the riddle, pressing her request with cajolery and petulance.

(2) The young men tried for three days to solve the mystery, and being unable to do it they began to tamper with Samson's wife.

(3) On the seventh day, they were desperate, and threatened to burn her and her father's house unless she extracted the secret and made it known to them.

(4) Under that awful threat, she extorted the secret from Samson and made it known to her countrymen.

"If ye had not plowed with my heifer" (Judges 14:18). Samson, of course, knew instantly what had happened, and he moved at once to pay the thirty changes of raiment which he had promised in case they "solved" his riddle.

"He went down to Ashkelon, and smote thirty men of them, and took their spoil" (Judges 14:20). The city of Ashkelon, one of the Big Five of the Philistine cities was located at the southern extremity of their territory on the very edge of the Mediterranean Sea. "It still preserves its ancient name and was famous in the times of the Crusaders. Within its walls and towers now standing, Richard Coeur de Lion held his court. The variety of onion called the `eschalot' or `shallot' derived its name from this city, Eshkalon or Ashkalon."[15]
This killing of thirty Philistines, according to Keil, should not be understood merely as carnal vengeance on the part of Samson. "This act is described as the operation of the Holy Spirit which came upon Samson, because it showed to the Philistines the superior power of the servants of Jehovah. It was not carnal revenge that impelled Samson to the deed, because it was not until the deed was done that his anger was kindled. Even then, his anger was not against the Philistines, but against his wife."[16]
There is some question of whether or not Samson actually consummated this marriage or not. Some believe that the marriage was consummated on the first day of the wedding feast, but Moore stated that, "Samson rushed away without consummating the marriage,"[17] an opinion that was also accepted by Strahan. "He rushed away leaving the marriage unconsummated, regardless of the feelings of the bride and her family."[18] However, both of those writers rejected the plain statement of the text here that Samson's journey to Ashkelon was inspired by the Holy Spirit, labeling Judges 14:19a as, "a later insertion,"[19] and attributing Samson's action in that verse to his carnal rage. There being no evidence whatever to support such an allegation regarding Judges 14:19a, we reject it as nothing more than another example of radical critics tampering with the Word of God!

The opinion of Keil on this point is far more dependable. There is also another sharp disagreement among scholars as to Samson's intention when he rushed away to his father's house. Dalglish thought that, "He never intended to go back. "At least, this was how his father-in-law interpreted the situation; and so he gave his daughter to Samson's `best man.'"[20] We consider that comment incorrect, because, as Keil said, "Even though Samson went home enraged at the treacherous perfidy of his wife, he did not intend to break the marriage tie, as Judges 15:1-2, clearly shows."[21]
It is clear enough that the Spirit of God was working in the events of this tragic chapter in order to teach the Israelites that:

(1) The Philistines did not honor the marriage tie.

(2) They were a vicious and ruthless people as indicated by their vicious threat to burn the home of Samson's wife (a threat they later carried out).

(3) And they relied upon falsehood and treachery to achieve their objectives. The supreme tragedy of the chapter is that Samson learned nothing whatever from this disastrous "deal" with the Philistines. He would go right on trusting that pagan people. The sad termination of this shameful marriage fully justified the opposition to it which Samson's parents had manifested from the very first.
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Verse 1
SAMSON'S VENGEANCE AGAINST THE PHILISTINES;
HIS VAIN ATTEMPT TO CONTINUE HIS MARRIAGE
"But it came to pass after awhile, in the time of wheat harvest, that Samson visited his wife with a kid; and he said, I will go in to my wife, into the chamber. But her father would not suffer him to go in. And her father said, I verily thought that thou hadst utterly hated her; therefore I gave her to thy companion: is not her younger sister fairer than she? take her, I pray thee, instead of her. And Samson said unto them, This time shall I be blameless in regard of the Philistines, when I do them mischief."
The family into which Samson had married had suffered a shocking disgrace in the eyes of their whole city when Samson had rushed away without consummating the marriage, and since some time had evidently elapsed without Samson's making any appearance in his wife's home, one can readily understand the father-in-law's behavior in giving Samson's wife to the person we might call his "best man." The situation, however, could not have justified such an action.

"In the time of the wheat harvest" (Judges 15:1). This indicates a different season of the year from that when the wedding had occurred.

"Samson visited his wife with a kid" (Judges 15:1). This is an indication of the kind of marriage that was contracted. It was like that of Gideon and his concubine, in which the wife continued to live in her father's house, with the husband paying occasional visits. Myers tells us that the technical name of such a marriage was "a sadiga marriage."[1]
The gift of a little goat for his wife seems also to have been the customary price of conjugal visits, that being exactly the price that Judah agreed to pay Tamar for his "going in unto her," not knowing that she was his daughter-in-law (Genesis 38:17). It seems never to have occurred to Samson that he was a bit late with this attempt to consummate his marriage.

Of course, Samson's father-in-law would not allow Samson to see his new wife and explained what had happened.

"Her younger sister is fairer than she ... take her, I pray thee, instead of her" (Judges 15:2). Samson's father-in-law learned, as had Samson's parents, that "nobody, but nobody, would be allowed to help Samson get a wife"!

"I shall be blameless, when I do them mischief" (Judges 15:3). This was Samson's blunt rejection of the offer of her younger sister, and it was also the statement of his intention to take vengeance on all the Philistines. Neither Samson nor the Philistines knew anything about a "Golden Rule." The father-in-law had indeed avoided what he considered a disgrace to his family, but he had failed to take into account the kind of man Samson was. He had a just cause for revenge, and he would certainly take advantage of it. The father-in-law's offer of the younger sister was an admission of the injustice done to Samson.

Barnes explained the new situation here, as follows:

"When the Philistines, earlier, had injured Samson (in the matter of the riddle), he was in covenant with the Timnathites through his marriage and the laws of hospitality, for which reason he went down to Ashkelon to take his revenge (Judges 14:19), but now that the Philistines themselves had broken this bond, he was free to take his revenge on the spot."[2]
Verse 4
SAMSON'S REVENGE
"And Samson went and caught three hundred foxes, and took firebrands, and turned tail to tail, and put a firebrand in the midst between every two tails. And when he had set the brands on fire, he let them go into the standing grain of the Philistines, and burnt up both the shocks and the standing grain, and also the olive yards. Then the Philistines said, Who hath done this? And they said, Samson the son-in-law of the Timnite, because he hath taken his wife and given her to his companion. And the Philistines came up, and burnt her and her father with fire. And Samson said unto them, If ye do after this manner, surely I will be avenged of you, and after that I will cease. And he smote them hip and thigh with a great slaughter: and he went down and dwelt in the cleft of the rock of Elam."
Hervey tells us that, "Many cavils have been directed against thee truth of this paragraph, but without the slightest reason."[3]
"The wheat-fields of that section of Palestine extended continuously for thirty miles,"[4] and the fire that ensued was similar to those devastating fires seen occasionally in California, where hundreds of homes and everything else are destroyed. How silly is the critical complaint that the green olive trees would not burn!

Another cavil regards the "foxes." Of course, foxes do not run in packs, so Samson could NOT have allegedly caught as many as three hundred of them! To begin with, Keil explained that, "The Hebrew word here is [~shu`alim], which means `jackals,' an animal that resembles foxes and is classed among the foxes even by Arabs of the present day."[5] "In the Egyptian dialect, the classical name of the fox is given exclusively as jackal."[6] Whichever animal it was, a man like Samson would have caught three hundred of them, exactly as the text says. Besides that, Samson could easily have employed willing fellow-Israelites to help him with the whole project.

"The Philistines ... burnt her and her father with fire" (Judges 15:6). The tragic fate which Samson's wife had sought to avoid by her base treachery against her husband came upon her anyway, reminding us of a similar thing in the N.T. The chief priests of Israel said of Christ, "If we let him alone, all men will believe on him; and the Romans will come and take away both our place and our nation" (John 11:48), whereupon Caiaphas said, (and I paraphrase his words), "You idiots, don't you know what to do? We shall kill him, for it is better for one man to die than for the nation to perish." Of course, it was that very deed that resulted in the wicked priests' loss of their place, and the Romans took away their nation also!

It is not exactly clear what the purpose of the Philistines was in burning Samson's wife and her family with fire. To us, it seems quite unlikely that they were taking Samson's part and executing a penalty provoked by their treatment of Samson. It seems rather, that they simply BLAMED the Timnathite family for being the original cause of the firing of the grain fields, and treated them accordingly. In any case, Samson did not appreciate what they did, and proceeded to slaughter a great number of them. His immediate retirement to the cleft in the rock of Elam indicates that he probably thought the incident was concluded. He had promised "to cease" when his revenge was complete.

However, feuds never "cease" when one side has completed its revenge. They go on and on, as the sequel indicates.

"If ye do after this manner, I will be avenged ... then I will cease" (Judges 15:7). See the comment in the paragraph above.

"He smote them hip and thigh" (Judges 15:8). "This is a proverbial expression for a cruel, unsparing slaughter."[7]
"And he dwelt in the cleft of the rock of Elam" (Judges 15:8). "This was probably located near the town of Elam in Judah, about two miles southwest of Bethlehem."[8] The reference seems to be to a cave. Moore stated that, "The rock of Elam is an almost vertical cliff, with a large cave, very difficult, and even dangerous, of access."[9] No doubt Samson thought that he had concluded the feud in such a location. The threat of war changed the situation.

Verse 9
THE PHILISTINES THREATEN JUDAH
"Then the Philistines went up and encamped in Judah, and spread themselves in Lehi. And the men of Judah said, Why have ye come up against us? And they said, To bind Samson are we come up, to do to him as he hath done to us. Then three thousand men of Judah went down to the cleft of the rock of Elam, and said to Samson, Knowest thou not that the Philistines are rulers over us? what then is this that thou hast done unto us? And he said unto them, As they did unto me, so have I done unto them. And they said unto him, We are come down to bind thee, that we may deliver thee into the hand of the Philistines. And Samson said unto them, Swear unto me, that ye will not fall upon me yourselves. And they spake unto him, saying, "No; but we will bind thee fast, and deliver thee into their hand: but surely we will not kill thee. And they bound him with two new ropes, and brought him up from the rock."
"The Philistines came up ... spread themselves in Lehi" (Judges 15:9). "The word Lehi is used here proleptically, as also in Judges 15:14."[10] This is true because the word means "Jawbone,"[11] and that name was not given until the events reported later in this chapter.

"We have come up to bind Samson" (Judges 15:10). That the Philistine sent a thousand men on this mission is an indication of their fear of Samson and their determination to take him. They were willing to declare war on Judah if Judah insisted on protecting Samson.

"Do you not know that the Philistines are rulers over us?" (Judges 15:11). This was an exaggeration on the part of the men of Judah. "The Philistines never ruled over all Judah, but they held an iron monopoly and were a real threat to that part of Judah which lay in the Shephelah (the lowlands west from Jerusalem)."[12]
One finds that it is very difficult NOT to be disgusted with the conduct of the Judahites in this situation. They were perfectly willing to betray a brother into the hands of the enemy, instead of rallying to his defense. Nevertheless, there was a magnanimous streak in Samson, because he consented to be bound at the request of his brethren, first making them swear that THEY THEMSELVES would not slay him.

SAMSON KILLS A THOUSAND MEN WITH THE JAWBONE OF AN ASS
Everything went according to plan - up to a point. The delighted Philistines (a thousand of them) confronted the three thousand men of Judah who were in the process of turning Samson over to his shouting enemies. He had been securely bound (they thought) with two new ropes, but an almost incredible thing happened!

Verse 14
"When he came unto Lehi, the Philistines shouted as they met him: and the Spirit of Jehovah came mightily upon him, and the ropes that were upon his arms became as flax that is burnt with fire, and his bands dropped from off his hands. And he found the fresh jawbone of an ass, and put forth his hand, and took it, and smote a thousand men therewith. And Samson said:

`With the jawbone of an ass, heaps upon heaps,
`With the jawbone of an ass have I smitten a thousand men.'

"And it came to pass, when he had made an end of speaking; that he cast away the jawbone out of his hand, and that place was called Ramath-lehi. And he was sore athirst, and called on Jehovah, and said, Thou has given this great deliverance by the hand of thy servant; and now shall I die for thirst, and fall into the hand of the uncircumcised. But God clave the hollow place that is in Lehi, and there came water thereout; and when he had drunk; his spirit came again, and he revived: wherefore the name thereof was called Enhakkore, which is in Lehi, unto this day. And he judged Israel in the days of the Philistines twenty years."

"As flax that is burnt with fire" (Judges 15:14). The meaning of this is evidently that, "Samson broke and discarded the bonds as easily `as if they had been' the remnant of burnt flax."

"The fresh jawbone of an ass" (Judges 15:15). "The Hebrew word from which `fresh' is translated actually means `moist,'"[13] that is, a piece of skeleton that was not completely dried out. It was still capable of being used as an effective weapon. The superhuman strength of Samson and his possession of such a weapon, terrified the contingent of Philistine, who were not able to survive the fierce onslaught of such an enemy.

"With the jawbone of an ass, heaps upon heaps,
With the jawbone of an ass, have I smitten a thousand men" (Judges 15:16).

"In Hebrew, the words for `ass' and `heaps' are the same";[14] and many have pointed out what they here call the `word play.' James Moffatt in his translation of Judges rendered the passage thus:

"With the jawbone of an ASS I have piled them in a MASS!

With the jawbone of an ass, I have assailed assailants!"

Moffatt's rendition is acceptable except for its taking no account whatever of "the thousand men," which we accept as an authentic and dependable part of the narrative.

"The name of that place was called Ramath-lehi" (Judges 15:17), or `The Hill of the Jawbone,' according to the marginal, alternative reading. The fact of a certain place having been thus named is a very strong evidence of the integrity and authenticity of this narrative, as is also the matter of the name of the spring which gushed out of the rock to save Samson's life.

"This great deliverance at the hand of thy servant" (Judges 15:18). The fact of Samson's reference to himself in this line as God's servant reveals the true heart of the man. In spite of his stupid mistakes, his lustful and sensual life, and his bitter revenge against his enemies, he nevertheless loved the Lord. After all, Samson's enemies were also the enemies of the Lord.

"And now shall I die, and fall into the hands of the uncircumcised" (Judges 15:18). Our translators did not handle this as an interrogative, but as an exclamation, indicating that Samson supposed that his life was about ended.

"But God clave the hollow place that was in Lehi, and there came water thereout ... when he drank, his spirit ... revived ... and the name thereof was called Enhakkore ... unto this day" (Judges 15:19). A number of scholars have called attention to a very understandable error in the King James Version, which has: "But God clave a hollow place that was in the jaw, and water came thereout." That mistake was due solely to the fact that the same word means both the jawbone and the place that was afterward called "Jawbone," or "Lehi."

The "hollow place" that God clave was not in the jawbone, but in the place thus named, and the reference would appear to be to a miraculous provision of water to save Samson's life, much as God had done for the children of Israel in the wilderness. This, of course, is proved by the fact that the spring in Lehi was named, "The Spring of the Caller," that is, the "Spring of Him Who Called upon God."[15] In Hebrew, the partridge is called "The Caller"; and thus the spring eventually was called "Spring of the Partridge." We consider that change much more likely than the notion expressed by Moore, that, "The original name was `Partridge Spring.'"[16] There could not possibly have been any special reason for such a designation before the event recorded here.

Samson's prayer for relief from his thirst, "Is the only prayer of Samson recorded, except the one on the occasion of his death."[17] Therefore, this seems to have been some kind of a high point in Samson's life. Dalglish pointed out that all of the bizarre events mentioned in Judges regarding Samson probably required very little time in the aggregate, and that, in spite of his sins and mistakes, "Samson nevertheless judged Israel for a period of twenty years (Judges 15:20); and his exploits kept alive the flame of patriotism during the long Philistine oppression."[18]
It would appear that the Philistines did not attempt to interfere with Samson's judgeship during that twenty years, except near the end of it, at which time there probably occurred the events of Judges 16.

REGARDING SAMSON'S JUDGESHIP
"As long as Samson remained a Nazarite he was unconquerable. Of all the judges, he only did everything singlehandedly and alone."[19] He never recruited an army from the Israelites. We are not told how he managed his judgeship, where, or at what intervals he conducted his court, nor of any of his judgments. We are not even told what the manner of Israel's life might have been during that twenty years. The tragic end came as recorded in the following chapter.
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Verse 1
THE TRAGIC STORY ENDS WITH THE DEATH OF SAMSON
We are annoyed by the RIDICULOUS assertions of some scholars, claiming that: "The Samson story terminated in Judges 15:19, and that in Judges 16 is a `later addition'";[1] or that, "The attitude of the Deuteronomic editor is reflected here in what he did not say."[2] Neither comment can be accepted because, "Whoever heard of the story of any man, much less that of a hero like Samson, ending BEFORE his death?" As for that alleged Deuteronomic editor, no such person is known. The author of the Samson story was inspired of God, and a possessor of God's Spirit, and if that had not been the case, we could never have received the exact words of Samson's prayer as recorded upon the occasion of his death. As we go further and further into this remarkable narrative, the opinion of Sir Isaac Newton appears more and more attractive - that the inspired Samuel must be received as the author of it.

This narrative of Samson is an unmitigated tragedy. "No potential saviour-figure offered MORE promise than Samson, or delivered LESS. Israel had sunk to a new low; and these two final incidents fully expose Israel's plight."[3]
It is difficult indeed to imagine a more shameful situation for God's Chosen People than that in which their Judge and accepted leader was blinded and made to do the work of a donkey, grinding wheat in the mill of the Philistines, and suffering the humiliation of being compelled to entertain his captors at the very festival where they were celebrating Samson's defeat.

With the story of Samson, the era of the Judgeship in Israel was concluded. Samuel indeed judged Israel for awhile, but it was he who anointed Saul as Israel's first king, thus bringing in the institution of the monarchy. It is not hard to understand why many in Israel began to clamor for a king.

Many writers of Biblical commentaries have spoken of Samson, and even John Milton, the great English poet, wrote "Samson Agonistes," which, is in general an excellent commentary on this remarkable character. "Just as Samson's love for a daughter of the Philistines had furnished Samson with his great opportunity to show God's superiority over the pagan deities of the Philistines, just so, it was the degradation of that love into animal lust that supplied the occasion for his fall and death."[4] It is this shameful development which the sacred author narrates in this chapter.

SAMSON CARRIES AWAY THE GATES OF GAZA
"And Samson went to Gaza, and saw there a harlot, and went in unto her. And it was told the Gazites, saying, Samson is come hither. And they compassed him in, and laid wait for him all night in the gate of the city, and were quiet all night, saying; Let be till morning light, then we will kill him. And Samson lay till midnight, and laid hold of the doors of the gate of the city, and the two posts, and plucked them up, bar and all, and put them upon his shoulders, and carried them up to the top of the mountain that is before Hebron."
"Samson went down to Gaza" (Judges 16:1). "Gaza was the last coast town on the way down to Egypt and was about thirty miles from Samson's home."[5] The city is still there, sustaining a population in excess of 10,000. "It is located two miles from the Mediterranean coast."[6] "

We agree with Hervey that this episode "came many years after Samson's victory at Lehi, near the latter part of Samson's twenty-year judgeship."[7] This appears to be evident from the mention of that 20-year interval in the last verse of Judges 15, that being the purpose of its mention there, and not the indication of "separate sources," as some vainly suppose. As Keil said regarding Judges 15:20, "It is impossible to draw any critical conclusions from the position in which this remark occurs, as to a plurality of sources for the story of Samson."[8]
The alleged "confusion" and "improbabilities" spoken of by some writers are non-existent here. Strahan stated that, "Judges 16:2b does not agree with Judges 16:2a, because there would be no need to keep watch by night when the gates were closed."[9] Hervey explains what is said here. "`Laid wait for him all night' is merely a reference to the ambush they planned in the city gates."[10] These liers-in-wait did not stay awake all night, supposing it to have been unnecessary. The text clearly states that, "They were quiet all night," meaning that they went to sleep, of course. They no doubt slept, "In the guardroom by the side of the gate."[11] The ambush had been planned the previous evening in anticipation that Samson would leave early the next day.

"Samson arose at midnight" (Judges 16:3). We are not told just why Samson decided to leave at midnight. We might suppose that he had become suspicious of the harlot he visited, and that he suspected her of telling the Gazites of his presence in that city, but Samson, as we may judge from the rest of the narrative, was incapable of suspecting his various female companions. It could be that this particular harlot warned him of his danger. "The doors of the gate of the city, the two posts, bars and all" (Judges 16:3). Superhuman strength indeed would have been required to load such a mass upon one's shoulders and carry it away.

"He carried them up to the top of the mountain that is before Hebron" (Judges 16:3). There are two ways of looking at this. "That is before Hebron" can be interpreted as, "in the direction of Hebron," or as meaning one of the foothills of the mountain near Hebron. Accordingly, Keil gave the distance that Samson carried the gates as about "Nine geographical miles,"[12] but Strahan gave it as "Forty miles"; Armerding made it "Thirty-eight miles";[13] and Kyle Yates wrote that, "Samson was able to lift the gates of the city, with their posts and the bar which fastened them, and carry them forty miles to the vicinity of Hebron."[14]
Verse 4
SAMSON'S INFATUATION WITH DELILAH
"And it came to pass afterward, that he loved a woman in the valley of Sorek; whose name was Delilah. And the lords of the Philistines came up unto her, and said unto her, Entice him, and see wherein his great strength lieth, and by what means we may prevail against him, that we may bind him to afflict him: and we will give thee every one of us eleven hundred pieces of silver. And Delilah said to Samson, Tell me, I pray thee, wherein thy great strength lieth, and wherewith thou mightest be bound to afflict thee."
"The valley of Sorek" (Judges 16:4). This place was quite near Samson's home. The Valley of Sorek was named after a favorite variety of grape and has the meaning of "Grape Valley." It begins about thirteen miles southwest of Jerusalem. "The Jaffa-Jerusalem railway now runs through this valley."[15]
"Delilah" (Judges 16:4). "This name means either `flirtatious' or `devotee,' the latter designation suggestion religious prostitution as her profession."[16] The fact that she was also apparently of high social status and actually honored by the lords of the Philistines by their employment of her in their efforts to take Samson also support the idea that she was a temple prostitute attached to the temple of Dagon.

"Eleven hundred pieces of silver" (Judges 16:5). According to Strahan, this was, "The equivalent of $150 English pounds, as of 1925."[17] On that date the English pound was valued at about $5.00, meaning that the price the lords of the Philistines agreed to pay Delilah was about $3,750.00, which was a major fortune in antiquity.

Delilah, of course, needed no further inducement. The money smothered all thoughts of love or friendship, and she went to work on Samson at once with the purpose of betraying him. One may only pity the foolish willingness of Samson in allowing himself to be deceived and betrayed by Delilah.

THE THREE FALSE "SECRETS"
There were three times that Samson pretended to confide in Delilah, without, in any sense, revealing the real secret of his strength.

Verse 7
(1) BINDING HIM WITH FRESH BOWSTRINGS
"And Samson said unto her, If they bind me with seven green withes that were never dried, then shall I become weak, and be as another man. Then the lords of the Philistines brought up to her seven green withes which had not been dried, and she bound him with them." Now she had liers-in-wait abiding in the inner chamber. And she said unto him, The Philistines are upon thee, Samson. And he brake the withes, as a string of tow is broken when it toucheth the fire. So his strength was not known."

"Seven green withes" (Judges 16:7). Moore understood this to be a reference to "fresh bowstrings, not yet dried."[18] The cooperation of the lords of Philistia shows how closely they were working with Delilah.

"The Philistines are upon thee, Samson" (Judges 16:9). Delilah was only pretending in this exclamation in order to find out if Samson had really told her the truth. The liers-in-wait were not called until she knew that she had Samson in her power. Samson was only playing games with her, but it was a deadly game that eventually cost him his eyesight and his life.

Verse 10
(2) BINDING HIM WITH NEW ROPES
"And Delilah said unto Samson, Behold, thou hast mocked me, and told me lies: now tell me, I pray thee, wherewith thou mightest be bound. And he said unto her, If they only bind me with new ropes wherewith no work hath been done, then shall I become weak; and be as another man. So Delilah took new ropes, and bound him therewith, and said unto him, The Philistines are upon thee, Samson. And the liers-in-wait were abiding in the inner chamber. And he brake them off his arms like a thread."
It is evident here that Samson was not living in Delilah's home, or else he would have known about the liers-in-wait. Apparently, he was visiting her frequently and using her services as a religious prostitute. It also appears that Samson never had the slightest inkling of the mortal danger in which he was placed by this shameful relationship with the treacherous Delilah.

Verse 13
(3) WEAVING THE LOCKS OF HIS HAIR IN THE LOOM
"And Delilah said unto Samson, Hitherto thou hast mocked me, and told me lies: tell me wherewith thou mightest be bound. And he said unto her, If thou weavest the seven locks of my head with the web. And she fastened it with the pen, and said unto him, "The Philistines be upon thee, Samson." And he awaked out of his sleep, and plucked away the pin and the beam of the web."
This time, Samson had come nearer to the truth than in the two previous occasions of his lies to Delilah, indicating, perhaps, that he would eventually succumb to her solicitations, backed up by her cajoling, petulance, and pretensions of love for this weak and unfortunate Judge of Israel.

We shall avoid explaining exactly what is meant by this particular episode. We may note only that Samson wore his hair in seven "locks" or "braids," that there was a loom, probably with an unfinished cloth already in it; and apparently Samson's hair was woven into that cloth. We do not understand what is meant by the mention of the "pin." Significantly, Samson was asleep while all this happened. This may indicate either a drunken stupor or the fact that Delilah may have drugged him. We can only marvel at Samson's failure to catch on to what was happening.

Verse 15
SAMSON REVEALS THE TRUE SECRET OF HIS STRENGTH TO DELILAH
"And she said unto him, How canst thou say, I love thee, when thy heart is not with me? thou hast mocked me these three times, and hast not told me wherein thy great strength lieth. And it came to pass that she pressed him daily with her words, and urged him, that his soul was vexed unto death. And he told her all his heart, and said unto her, There hath not come a razor upon my head; for I have been a Nazarite unto God from my mother's womb: if I be shaven, then my strength will go from me, and I shall become weak; and be like any other man."
"Samson's treason here was in betraying state secrets and the tragic squandering of his great strength, only because he could not believe, as in the wedding story, that the woman would betray him."[19]
Verse 18
DELILAH DELIVERS SAMSON TO THE PHILISTINE LORDS
"And when Delilah saw that he had told her all his heart, she went and called for the lords of the Philistines, saying Come up this once, for he hath told me all his heart. Then the lords of the Philistines came up unto her, and brought the money in their hand. And she made him sleep upon her knees; and she called for a man, and shaved off the seven locks of his head; and she began to afflict him, and his strength went from him. And she said, The Philistines are upon thee, Samson. And he awoke out of his sleep, and said, I will go out as at other times, and shake myself free. But he knew not that Jehovah had departed from him. And the Philistines laid hold on him, and put out his eyes; and they brought him down to Gaza, and bound him with fetters of brass; and he did grind in the prison-house. Howbeit the hair of his head began to grow again after he was shaven."
The heartless cruelty and deceit of the wicked Delilah, who thoroughly hated Samson, but pretended to love him, only for the sake of delivering him for a price to his bitterest enemies come sharply into focus in this paragraph.

She was a cold, unscrupulous, untrusting religious whore, who did not even trust the lords of her own people, but required of them to pay her the promised bounty "in hand," before she actually delivered Samson.

"And shaved off the seven locks of his head" (Judges 16:19). Grammatically, this seems to say that Delilah herself shaved off Samson's hair, but the calling of a man indicates that she did it by the instrumentality of that accomplice. Again, Samson was asleep, while the crucial deed was accomplished. It would be interesting to know just how that sleep was induced, whether by strong drink or drugs, or however.

"And she began to afflict him" (Judges 16:19). One cannot help wondering if Samson in this development really began to suspect the base treachery and hatred of Delilah. She did this only to be sure that Samson's strength was gone, and when she was sure, she again summoned the Philistines to be upon him.

"I will go out as at other times and shake myself free" (Judges 16:20). When Samson said this, he was not aware that Jehovah had departed from him, and he apparently thought, even at that late hour, that he would be able to escape. But the awful truth was quickly revealed to him. He was blinded, probably by having his eyes gouged out. His judgeship was ended. He was then the slave of the Philistines, assigned to the most humiliating menial labor, and the laughing-stock of his pagan enemies. No one who understands what happened can feel anything but pity for this weak and sinful Judge.

"They put out his eyes ... took him to Gaza ... bound him with brass fetters ... put him to work in the prison-house, grinding corn" (wheat) (Judges 16:21). We are not told the exact nature of the work assignment for Samson. There was in use at that time a mill usually powered by a donkey, as indicated in the marginal reading of Matthew 18:6 (ASV), and it is reasonable to suppose that, due to his great strength, Samson was utilized to turn the mill instead of an animal. In any event, that type of labor, when done by human beings, was allocated to the lowest class of slaves. Thus, the shame and humiliation of Israel's Superhuman Judge reached its terrible climax.

"Howbeit the hair of his head began to grow again after he was shaven" (Judges 16:22). God had not forgotten either the sinful Judge or his Chosen People of Israel. The fact stated here is an indication that there was yet a final episode to be related in the remarkable story of Samson.

Verse 23
THAT GREAT FESTIVAL IN THE TEMPLE OF DAGON
"And the lords of the Philistines gathered them together to offer a great sacrifice to Dagon their god, and to rejoice; for they said, Our god hath delivered Samson our enemy into our hand. And when the people saw him, they praised their god; for they said, Our god hath delivered into our hand our enemy, and the destroyer of our country who hath slain many of us. And it came to pass, when their hearts were merry, that they said, Call for Samson, that he may make us sport. And they called for Samson out of the prison-house; and he made sport before them. And they set him between the pillars: and Samson said unto the lad that held him by the hand, Suffer for me that I may feel the pillars whereupon the house resteth, that I may lean upon them. Now the house was full of men and women; and all the lords of the Philistines were there; and there were upon the roof about three thousand men and women, that beheld while Samson made sport."
"The lords ... gathered ... to offer ... sacrifice to Dagon" (Judges 16:23). "The god Dagon had been worshipped along the eastern shore of the Mediterranean long before the coming of the Philistines, but, like the Israelites who adopted the worship of the Baals, the Philistines adopted that of Dagon."[20] There were temples erected to Dagon at Gaza and at Ashdod; and that deity was worshipped by the Philistines throughout their country. Margolis tells us that all of the ancient classical writers described this idol as, "half man and half fish."[21] "He was a male deity, the corresponding female deity being Atargatis or Derceto."[22] The superstition of the Philistines ascribed great honor to Dagon, whom they hailed as, "The father of Baal."[23] The occasion mentioned here must have been attended by at least 10,000 persons, there having been three thousand on the roof alone. There were many towns throughout Palestine that were named after Dagon, including, "Beth-dagon in Judah (Joshua 15:42), and Caphar-dagon in Asher (Joshua 19:17), showing that the worship of Dagon was widespread.[24]
"Our god hath delivered into our hand our enemy" (Judges 16:24). There are a number of lines in the Hebrew in this place which have the same ending, apparently indicating some kind of a chant or song which the multitude were singing in honor of Dagon. Dalglish has attempted an English equivalent of this in the following:

"He has given, the god of us,

Into our hands the enemy of us,

Ravager of the land of us,

Multiplier of the slain of us."[25]
The great thing in this passage, as pointed out by Hervey, is that the true God was blasphemed by this huge festival in honor of Dagon, in which they, "Made Dagon superior to Jehovah."[26] Milton picked up this tremendous significance in his immortal lines from "Samson Agonistes":

"All the contest is now twixt God and Dagon. He, be sure, will not connive, or linger, thus provoked, but will arise and his great name assert."

God did indeed assert his superiority immediately.

"And he made sport before them" (Judges 16:25). It has been supposed that Samson did this by performing unusual demonstrations of physical strength, but, as Jehovah had not yet come upon Samson, we are inclined to doubt that explanation. God would indeed use Samson again on that occasion, but it would come after Samson returned in his heart to the Lord and began to pray. Evidently, some kind of physical activity was involved in his entertaining the throng, inasmuch as he PRETENDED to be tired. His desire to rest upon the pillars was honored by the lad that led him.

"Now the house was full of men and women" (Judges 16:27). The purpose of this verse is to stress the size of the crowd. It was a "capacity" audience and then some. The three thousand people on the roof seems to have been a very unusual accommodation for such a number of people, and it no doubt contributed very substantially to the number of fatalities following the collapse of the temple.

Verse 28
DAGON'S TEMPLE DEMOLISHED; SAMSON'S DEATH AND BURIAL
"And Samson called unto Jehovah, and said, O Lord Jehovah, remember me, I pray thee, and strengthen me, I pray thee, only this once, O God, that I may be at once avenged of the Philistines for my two eyes. And Samson took hold of the two middle pillars upon which the house rested, and leaned upon them, the one with his right hand, the other with his left. And Samson said, Let me die with the Philistines. And he bowed himself with all his might; and the house fell upon the lords, and upon all the people that were therein. So the dead that he slew at his death were more than they that he slew in his life. Then his brethren and all the house of his father came down and took him, and brought him up, and buried him between Zorah and Eshtaol in the burying-place of Manoah his father. And he judged Israel twenty years."
"And Samson called unto Jehovah" (Judges 16:28). This is the first record of a prayer by Samson since he had prayed God to save him from death by thirst at Lehi, signifying a wholesome and glorious change in Samson. The awful punishments for his sins had, at last, brought him to his senses, and in the extremity of his shame and humiliation he cried out for God to remember him.

"Lord ... Jehovah ... God" (Judges 16:28). All three of these names for God were used in Samson's appeal, the same being another proof, along with a thousand others, that multiple names of God are not an indication of multiple sources. "The three-fold name by which Samson addresses God implies great tension of spirit. The language is very serious."[27]
The liberal writers who glibly assign this narrative to "editors," "redactors," or "compilers," should explain to us how anyone except an inspired writer in possession of the Spirit of God could have revealed this dying appeal of Samson. The inspired Samuel could have done it, but who else?

"That I may be at once avenged of the Philistines for my two eyes" (Judges 16:28). Keil preferred the marginal reading here, which is, "that I may be avenged for one of my two eyes." "This shows how painfully Samson felt the loss of his two eyes, a loss, the severity of which even the terrible vengeance he was about to execute could never outweigh."[28] If Samson could have kept those precious eyes off of the immoral women that he met, he might have been able to keep them until life's end.

"Let me die with the Philistines" (Judges 16:30). This was Samson's prayer for God to allow him to die, that being the only way out of the terrible disgrace into which he had fallen. God did hear Samson, and God answered his prayer. Samson should not be classified as a suicide. "He was not a suicide, but a hero, who saw that it was necessary for him to plunge into the midst of his enemies with the inevitable certainty of death, in order to effect his deliverance of God's people and to demonstrate the superiority of Jehovah."[29]
If Samson had survived, he would have still been a slave of the Philistines, grinding at the mill, led around by the hand, the laughing-stock of his enemies. The mercy of God granted deliverance from the continuation of that fate to Samson.

With regard to the type of construction in that temple of Dagon, recent archaeological discoveries have confirmed all of the details of it mentioned in the Book of Judges. In 1973, an expedition excavated such a temple in the Philistine city of Tel Quasile. "What makes it so interesting is its unusual construction. Two large wooden columns on stone bases only a few feet apart in the center of the temple next to the place of the idol supported the rest of the mud-brick building."[30]
"The dead that he slew at his death were more than they that he slew in his life" (Judges 16:30). We are not informed of the number of fatalities resulting from the destruction of Dagon's temple, probably because nobody knew how many died. With regard to who might have been among the casualties, we have a natural curiosity regarding Delilah.

Was Delilah among those whom Samson "liquidated" by this feat? We feel that only an affirmative answer is possible. Would the lords of the Philistines have staged such a tremendous celebration of their victory over Samson, in which their favorite prostitute had played such an important part, without inviting her?

Certainly not! There sat Delilah with her benevolent "customers," the lords of the Philistines; and when the slain were removed, we feel a positive certainty that Delilah, along with the lords who bribed her, received the just reward of her deeds.

"His brethren ... came and took him and buried him in the burial-place of his father" (Judges 16:31). It is evident, of course, that Manoah was deceased at that time. Despite all of Samson's sinful escapades, Israel continued to honor his memory, and in the N.T., the author of Hebrews inscribed his name among the heroes of faith (Hebrews 11:32).

The very fact that Samson's body was recovered from the Philistine temple is proof of the enormous casualties that had marked its collapse. Under normal conditions, the Philistines would have abused the body of Samson as they did that of King Saul, but on this occasion, "The Philistines were in such a state of confusion following the collapse of their temple and the death of their lords and thousands of others that the brothers and family of Samson were allowed to remove the body and bury it in the hill-country overlooking the Valley of Sorek."[31]
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Verse 1
THE SO-CALLED "APPENDIX" OF THE BOOK OF JUDGES;
ALLEGED EXAMPLES PROVING THAT ISRAEL "NEEDED" A KING (Judges 17-21)
We reject the designation of these last five chapters of Judges as "an appendix added to Judges by a later hand." There is NO break in the text, and nothing except the theories of critics supports such a view.

The reason why some critics (as Dalglish did, for example) attempt to date these last five chapters in "a period following the fall of the Northern Israel at a time after 734 B.C.,"[1] is obviously due to their efforts to avoid the positive proof of the existence of the Pentateuch at a time long PRIOR TO the Book of Judges, as dramatically indicated by the undeniable references to the Book of Moses abounding in these chapters. Of course, the acceptance of these references as having existed when Judges was written effectively proves that the dating of the Pentateuch in the times of Josiah is nothing but a rather clumsy fairy tale.

Again, from Dalglish, these five chapters are included here because, "They illustrate the absolute need of a king in Israel."[2] It seems never to have occurred to Dalglish that if these chapters had been added for that purpose at such a date as he suggested that, at that time there was NO NEED whatever to prove that Israel needed a king. They had already had one for over three hundred years - GOD! (Nevertheless, Dalglish's statement of the purpose of these chapters is most surely correct).

On the other hand, if, as we believe, Samuel authored the Book of Judges at a time in Samuel's life when the kingship of Saul appeared to be a great success, that would have been the time when these chapters were needed, and it is the conclusion of this writer that it was precisely in those days that Samuel wrote these chapters, and that they form a vital, necessary part of the Biblical Book of Judges.

In the successive judgeships of Gideon, Jephthah and Samson, the progressive deterioration of the institution of the judgeship itself became painfully evident, and the author of Judges concluded the narrative by registering two special events, both of which occurred DURING the period of the Judges, as his concluding argument that Israel had to have a king in order to survive. Those two events were: (1) the apostasy and migration of Dan, and (2) the horrible outrage at Gibeah. Samuel wrote Judges near the end of his life in the early and popular period of King Saul's reign, because, at first, Samuel opposed the institution of the monarchy, and therefore, Judges must have been written AFTER the change had occurred and at a time when it APPEARED to be successful.

EXAMPLE I
THE MIGRATION AND APOSTASY OF THE TRIBE OF DAN (Judges 17-18);

A HOUSE OF GODS WAS ESTABLISHED IN THE TERRITORY OF EPHRAIM
This chapter (Judges 17) is actually a preliminary introduction to Judges 18, explaining the origin of that Danite shrine. It tells of the founding of an illegal center of worship in the hill-country of Ephraim. A part of God's Old Covenant with Israel was the restriction of the worship of God to the authorized tabernacle. What Micah did in this chapter was a gross violation of God's commandments.

The evil character of Micah, as well as that of his mother, contrast sharply with the righteousness of Manoah and his wife, the parents of Samson.

REGARDING THE 1,100 PIECES OF SILVER
"And there was a man of the hill-country of Ephraim, whose name was Micah. And he said unto his mother, The eleven hundred pieces of silver that were taken from thee, about which thou didst utter a curse, and didst also speak it in mine ears, behold, the silver is with me, I took it. And his mother said, Blessed be my son of Jehovah. And he restored the eleven hundred pieces of silver to his mother; and his mother said, I verily dedicate the silver unto Jehovah from my hand for my son, to make a graven image and a molten image: now therefore I will restore it unto thee."
Josephus placed these events shortly after the times of Joshua in the days of Othniel the Judge,[3] and Campbell pointed out that, "Many scholars agree with this, because of the mention of Jonathan the grandson of Moses (Judges 18:1) and because of the presence of Phinehas, the son of Eleazer in Judges 20:28."[4]
"Micah" (Judges 17:1). This is the short form of the name "[~Mikayehuw], with the meaning, `Who is like Yahweh.'"[5] Boling paraphrased this name as "Yahweh-the-incomparable" in order to give ironic force to the conclusion in Judges 17:4."[6]
"Thou didst utter a curse" (Judges 17:2). The marginal reading indicates that the Hebrew here is "an adjuration" instead of "a curse." This is a direct reference to Leviticus 5:1 which lays down God's law that anyone under such an adjuration shall respond with the truth under the penalty of God's judgment, if he should fail to do so. Both Micah and his mother were aware of this Mosaic teaching, and Micah immediately confessed to his sin. Significantly, Jesus Christ himself responded to such an adjuration in Mark 14:61-62.

"Blessed be my son of Jehovah" (Judges 17:2). "This is the formula used by Melchizedek in his blessing of Abraham (Genesis 14:19)."[7]
The mother's prompt pronouncement of a blessing upon her son reflects another passage from the Pentateuch, namely Exodus 12:32. "The adjuration could not be removed, but it could be counteracted by a blessing (see Exodus 12:32)."[8]
It appears that the purpose of the narrator here is to expose the wretched, sinful history of that despised sanctuary constructed by Micah. "Its venerated image was made of silver stolen from his mother, and when the money was recovered and dedicated to Jehovah, the greater part of it was kept back by fraud."[9]
"A graven image and a molten image" (Judges 17:3). "A graven image was something carved or hewn; a molten image was cast in a mold."[10] This, of course, speaks of "two images," but, since it is spoken of with a singular pronoun in the following verse, it appears that ONLY ONE IMAGE was made. What was apparently intended, as indicated by Yates was "actually one image consisting of carved wood overlaid with silver."[11]
With regard to what that image actually was, Keil stated that, "There can hardly be any doubt that it was a representation of Jehovah as a bull, like the golden calf that Aaron made at Sinai (Exodus 32:4), and the golden calves that Jeroboam set up in Northern Israel, and one of which was set up at Dan (1 Kings 12:29)."[12]
Verse 4
MICAH SETS UP HIS OWN CENTER OF WORSHIP
"And when he restored the money unto his mother, his mother took two hundred pieces of silver, and gave them to the founder, who made thereof a graven image and a molten image: and it was in the house of Micah. And the man Micah had a house of gods, and he made an ephod, and teraphim, and consecrated one of his sons, who became his priest. In those days, there was no king in Israel: every man did that which was right in his own eyes."
"His mother took two hundred pieces of silver ... gave them to the founder, who made a graven image and a molten image" (Judges 17:4). The question that rises here is "What did she do with the other nine hundred pieces of silver?" Moore tells us that, "Some say that the two hundred pieces were the wages of the founder and that the rest of the silver was made into the image. Lyra and others think the rest of the money was used for furnishing and adorning the shrine."[13] The simple truth of the matter seems to be that, "The woman through avarice broke her vow and gave to God only a small part of the consecrated treasure."[14]
"An ephod" (Judges 17:5). This was a part of the ceremonial dress of Israel's high priest, "A sacramental vestment, richly decorated, and in design somewhat like an apron with pockets."[15] It is by no means sure, however, that the ephod spoken of here was like that. It might have been some kind of an idol.

"Teraphim" (Judges 17:5). It is not certain what this was. Dalglish thought that, "It was a figurine or image of some kind."[16] In Genesis 31:19, Rachel is said to have stolen the teraphim of her father, and from this, it is supposed that these small idols were associated with the pagan habit of adoring household gods. Significantly, it is Rachel's posterity who in this chapter are involved in such pagan worship.

"Consecrated one of his sons ... his priest" (Judges 17:5). "The Hebrew here rendered `consecrated' is actually `filled the hand of.'"[17] "This was the regular God-given formula for the investiture of priests (Exodus 29:35; Leviticus 8:33)."[18] Thus, we have five references to the Pentateuch in as many verses, indicating, not merely, the existence of the Pentateuch long prior to the times of Joshua and Othniel, but also the general acquaintance of the Israelites with its provisions, especially with those procedures in which they were particularly interested.

It is strange indeed that such knowledge of the Books of Moses did not prevent the kind of departure from God's Word which is presented in this chapter.

No, Micah was not intent on worshipping Baal. He was merely adopting pagan practices in a kind of syncretistic worship of Jehovah. "Micah intended to worship Israel's God with his idols, but God not only had condemned idolatry but also the worship of the one true God by the use of images."[19]
"No king in Israel" (Judges 17:6). This verse is obviously the comment of the author of Judges; and as Campbell said, "He declares in effect that, "A king would have put a stop to that kind of corrupt worship."[20] Yes, that is exactly what is implied in the repeated use of this Judges 17:6, not only here, but several times subsequently, as in Judges 18:1; Judges 19:1, and in Judges 21:25,

This is one of the most important statements in Judges 17. The author of this narrative evidently believed that a king in Israel would have prevented the formation of such an illegal shrine. Hervey thought that this indicates that the author might have lived in the days of Asa or Jehoshaphat.[21] However that cannot be correct. No author who lived after the first few honeymoon years of Saul's reign could have supposed such a thing. The record of Israel's kings from Solomon and afterward was one of shameful compromise with idolatry and the open acceptance of it. This verse practically nails down the time when our author (of Judges) lived as being in those first few years of the reign of Saul. This points to SAMUEL. The truth of the business is that "If Israel had had a king," he would have led the way in idolatry, as proved by the vast majority of them. Only the innocent SAMUEL could have supposed such a thing as that which is implied here. Anyone except him would have implied, that, the right kind of a king was needed to prevent every man from doing what was right in his own eyes.

"The lesson here is clear, `If people do what is right in their own eyes, they will end up doing what is wrong in the eyes of God.'"[22]
When Micah rejected the Word of God as the standard of regulation for his behavior, he was left to determine what was right or wrong upon the basis of his own evaluations, and it was this departure from objective truth that led to the moral and spiritual degeneration of Israel and the ushering in of the Dark Ages of Israel's period of the Judges.

Verse 7
A LEVITE COMES TO THE HOUSE OF MICAH
"And there was a young man out of Bethlehem-judah, of the family of Judah, who was a Levite; and he sojourned there. And the man departed out of the city, out of Bethlehem-judah, to sojourn where he could find a place; and he came to the hill-country of Ephraim, to the house of Micah, as he journeyed. And Micah said unto him, Whence comest thou? And he said unto him, I am a Levite of Bethlehem-judah, and I go to sojourn where I may find a place. And Micah said unto him, Dwell with me, and be unto me a father and a priest, and I will give thee ten pieces of silver by the year, and a suit of apparel, and thy victuals. So the Levite went in."
Strahan's comment on this labeled, "The young man as a native of Judah and a Levite by profession, adding that, `it is a contradiction to say that he sojourned among his own people.'"[23] This is an erroneous view. That the young man was a Levite indicates his tribal connection, not a so-called profession. The mention of his being from Bethlehem-judah of the family of Judah is a somewhat ambiguous reference to his residence, as proved by the simple declaration that "he sojourned there." The background of this is that the Levites received no inheritance when Canaan was allotted to the Israelites, but they were scattered throughout the tribes, being assigned to certain cities. It was illegal and sinful for anyone to be a `Levite,' except those belonging to that tribe. This Mosaic regulation was well known to Micah, as indicated by his pleasure in being able to employ a real Levite. "The reference to Judah does not signify that he descended from that tribe, but simply denotes that he belonged to the particular group of Levites who had been assigned to Judah, thus being reckoned in all matters as belonging to that tribe."[24]
"Of the family of Judah" (Judges 17:7). The failure of critics to understand what this means has led them to declare it a gloss and to erase it from the text. Keil cited the error of such in the following:

"There is no reason to pronounce these words a gloss. Their omission by the Codex Vaticanus rendition of the Septuagint (LXX) cannot warrant this, because the words are retained in the Codex Alexandrinus rendition of the LXX, and their omission in the former is easily accounted for by the difficulty which was felt in explaining their meaning. Also, it is impossible to imagine any reason for the interpolation of such a phrase into the text."[25]
We may only pity the poverty and distress of the Levite who could be bribed to accept a sinful assignment for such an insignificant stipend.

Verse 11
THE VAIN CONFIDENCE OF MICAH
"And the Levite was content to dwell with the man; and the young man was unto him as one of his sons. And Micah consecrated the Levite, and the young man became his priest, and was in the house of Micah. Then said Micah, Now know I that Jehovah will do me good, seeing I have a Levite to my priest."
"The Levite was content to dwell with the man" (Judges 17:11). Boling pointed out that, "Here is an echo of the Moses-Jethro agreement in Exodus 2:21."[26]
"Now know I that Jehovah will do me good" (Judges 17:13). This arrogant superstition for which Micah was so soon to atone, "Proves that at that time (shortly after the death of Joshua) the tribe of Levi held the position assigned to it in the Law of Moses, that is to say, that it was regarded as the tribe elected by God for the performance of divine worship."[27]
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Verse 1
MIGRATION OF DAN AND THEIR APOSTASY
The significance of this chapter is very great. "In the Danite migration, the apostasy of Micah was expanded to the tribal heresy of Dan, and the establishment of a Danite city (and its illegal shrine) in the northern border of Israel provided the framework for the apostasy of the entire Northern Israel under Jeroboam I, whose idolatrous golden calves were no doubt welcomed in Dan."[1] Furthermore, that renegade Levite, Jonathan, a grandson or great-grandson of Moses himself, led the whole tribe of Dan and later the nation of Northern Israel into a syncretistic worship of Jehovah, contrary to all that God through Moses had revealed to Israel. It required the ability of God Himself to redeem the Chosen People from the apostasy which came so near to swallowing them completely.

The date of the events recorded in this chapter, "In all probability took place SHORTLY AFTER the death of Joshua, as we may infer from Judges 18:30."[2]
THE MISSION OF THE SPIES
"In those days there was no king in Israel: and in those days the tribe of the Danites sought them an inheritance to dwell in; for unto that day their inheritance had not fallen unto them among the tribes of Israel. And the children of Dan sent of their family five men from their whole number, men of valor, from Zorah, and from Eshtaol, to spy out the land, and to search it; and they said unto them, Go, search the land. And they came to the hill-country of Ephraim, unto the house of Micah, and lodged there. When they were by the house of Micah, they knew the voice of the young man, the Levite; and they turned aside thither, and said unto him, Who brought thee hither? and what doest thou in this place? and what hast thou here? And he said unto them, Thus and thus hath Micah dealt with me, and he hired me, and I am become his priest. And they said unto him, Ask counsel, we pray thee, of God, that we may know whether our way which we shall go shall be prosperous. And the priest said unto them, Go in peace: before Jehovah is your way wherein ye go."
"The Danites sought them an inheritance" (Judges 18:1). The Danites indeed had been allotted their inheritance in Canaan, but their distress was due to the encroachment against their territory: (1) first by the Amorites (Joshua 3:10 and (2) also by the Philistines (Judges 13:1,5; Judges 14:4; and Judges 15:11). It is a mistake to hold the Danites guiltless in this situation. "Their failure to drive out the Amorites was not due to lack of power, but to lack of faith. The Danites had two choices:

(1) to repent of their unbelief and claim God's promise as they fought against their enemies; or

(2) to look for new territory where the occupants would be helpless and unprepared to resist.

The Danites chose the easy way, but it was not the way of faith."[3]
The migration of the Danites is placed shortly after the death of Joshua in the writings of Josephus,[4] and many conservative scholars agree that this is probably correct.

We should not be misled by the relatively small number who took part in this first northward excursion, which seems to have numbered about 2,000, including the 600 fighting men, their wives, and families. Dan was a numerous tribe numbering no less than, "Sixty-four thousand men twenty years of age and upward," according to the census mentioned in Numbers 26:43. Therefore, we suppose that this first migration recorded in this chapter was followed by many other Danites who later joined them.

"They came unto the house of Micah, and lodged there" (Judges 18:2). This indicates that Micah extended the hospitality of his establishment to aid his fellow Israelites in their search. His generous hospitality was treacherously betrayed by the Danites.

"They knew the voice of the young man the Levite" (Judges 18:3). "The most natural explanation of these words is that the Danites had previously known the young man, and it is by no means impossible that the author of this story meant to be so understood."[5] There is no hint in the text of where that acquaintance had taken place, but the fact of this young man's having been a grandson, great grandson, or a descendant of Moses himself, suggests that he might possibly have been rather widely known throughout Israel.

"What doest thou in this place" (Judges 18:3). Apparently, Micah had not shared with the spies whom he entertained in his home the existence of that shrine. We do not know why he seems to have made no mention of it, but the fact appears in the evident surprise of the spies who received all the details, not from Micah, but from the Levite. Perhaps Micah did not altogether trust his visitors.

"Ask counsel of God, we pray thee" (Judges 18:5). The spies should have sought God's counsel before leaving on their journey, but finding it so convenient to do so here, they asked the Levite to seek an answer from God as to whether their journey would be successful.

"Go in peace" (Judges 18:6). Whether the Levite had a genuine answer from the Lord or not, he told the spies what they wanted to hear, and they took that assurance with them on their mission.

Verse 7
THE SPIES COMPLETE THEIR MISSION
"Then the five men departed, and came to Laish, and saw the people that were therein, how they dwelt in security, after the manner of the Sidonians, quiet and secure; for there was none in the land possessing authority, that might put them to shame in anything; and they were far from the Sidonians, and had no dealings with any man. And they came unto their brethren to Zorah and Eshtaol: and their brethren said unto them, What say ye? And they said, Arise, and let us go up against them; for we have seen the land, and behold, it is very good: and are ye still? be not slothful to go and to enter in to possess the land. When ye go, ye shall come unto a people secure, and the land is large; for our God hath given it into your hand, a place where there is no want of anything that is in the earth."
"The five men ... came to Laish" (Judges 18:7). "Laish, mentioned in Joshua 19:47 as Leshem, is the same as the modern Tell el Qadi, some 26 air-miles due east of Tyre."[6] "One of the largest fountains in the world, called El Leddan, which, according to Josephus, is the source of the lesser Jordan, is at Laish."[7] Also, Campbell, a frequent visitor to this area, gave this quotation from a fellow visitor: "Water comes from every rock and hill, pouring down from the nearby mountains of Lebanon. Like Scotland, this part of Galilee is green and overgrown with all forms of vegetation. The tribe of Dan had seized upon a veritable paradise on earth."[8]
"They dwelt in security, quiet and secure" (Judges 18:7). Despite the obscurity and difficulty of the text which seems to be somewhat damaged here, it is clear enough that the citizens were a peaceable, prosperous, quiet and non-violent people, occupying what they no doubt considered to be an isolated part of the earth where no one would bother them.

We must remark here that God did not authorize the brutal and murderous assault of the Danites against this helpless village. God had given them their land in another part of Canaan, and the false words of the idolatrous Levite assuring the Danites that God was with them cannot take away the shame of this merciless land-grab on the part of the Danites.

"The land is large ... God has given it into your hand" (Judges 18:10). The spies probably based this claim upon the words of "the Levite," but we are not at liberty to believe that his words were the truth, despite their turning out to be accurate in the events which followed.

Verse 11
THE DANITES AGAIN COME TO MICAH
"And there set forth from thence of the family of the Danites, out of Zorah and out of Eshtaol, six hundred men girt with the weapons of war. And they went up and camped in Kiriath-Jearim in Judah: wherefore they called the place Mahanehdan unto this day; behold, it is behind Kiriath-Jearim. And they passed thence unto the hill-country of Ephraim, and came unto the house of Micah."
"Six hundred men girt with the weapons of war" (Judges 18:11). We later learn that the wives and families of these six hundred men accompanied them, also their cattle and livestock. In all, it must have been a company of two thousand or more. The fact of that place where this company camped behind Kiriath-Jearim being named MahanehDAN would seem to indicate that the Danites might have stayed there for a considerable period of time.

"They ... came unto the house of Micah" (Judges 18:13). This time, they would rob Micah of his "gods" and threaten to exterminate him and his whole family if he decided to resist their depredations against their former host and benefactor. In the list of the redeemed from each of the "Twelve Tribes of Israel," mentioned in Revelation 7, it appears as a mystery that the name of Dan is conspicuously omitted from that sacred list. We cannot resist the thought that that omission might have something to do with what is recorded here.

Verse 14
THE DANITES ROB THEIR BENEFACTOR; MICAH
"Then answered the five men that went to spy out the country of Laish, and said unto their brethren, Do ye know that there is in these houses an ephod, and a teraphim, and a graven image, and a molten image? now therefore consider what ye have to do. And they turned aside thither, and came to the house of the young man the Levite, even unto the house of Micah, and asked him of his welfare. And the six hundred men girt with their weapons of war, who were of the children of Dan, stood by the entrance of the gate. And the five men who went to spy out the land went up, and came in thither, and took the graven image, and the ephod, and the teraphim, and the molten image: and the priest stood by the entrance of the gate with the six hundred men girt with weapons of war. And when these went into Micah's house, and fetched the graven image, and the ephod, and the teraphim, and the molten image, the priest said unto them, What do ye? And they said unto him, Hold thy peace, lay thy hand upon thy mouth, and go with us, and be to us a father and a priest: is it better for thee to be a priest unto the house of one man, or to be priest unto a tribe and a family in Israel? And the priest's heart was glad, and he took the ephod, and the teraphim, and the graven image, and went in the midst of the people."
This remarkable description of the outrageous robbery of Micah is its own commentary. The intimidating presence of six hundred armed men at the gate of Micah's compound, the bold raid of the five spies to carry off the sacred loot, the timid question of the young man the Levite, the order of six hundred armed men for him to keep his mouth shut, their offer to him of permanent employment as their priest, the evident fact that Micah was not present, being perhaps in the fields with his men, or, if aware of what was happening afraid to interfere, and the departure of the six hundred armed men, carrying away not only all the sacred articles of Micah's shrine, but the happy young priest also, who was delighted with his "promotion"! - what a thumbnail picture we have here of the whole raid!

The fact that Micah himself was a gross impenitent sinner does not mitigate the unscrupulous transgression by the Danites of all the laws of hospitality and brotherhood as exhibited in this selfish looting of Micah's illegal shrine.

It is significant that in this account, there does indeed seem to be both a graven image and a molten image, which might be explained by the supposition that, in the meanwhile, Micah's mother had deceased, leaving all of that silver to Micah, and that he had completed what was probably the original plan of making two images, not merely one.

"And the priest took the ephod, and the teraphim, and the graven image, and went in the midst of the people" (Judges 18:20). Judges 18:17-18 declare that the religious items were taken by the five former spies, but the statement here that the priest "took them" does not contradict that. The five took them from Micah's house of gods, and the priest took them from the Danites when he accepted their invitation to go with them as their priest.

Verse 21
MICAH'S FUTILE ATTEMPT TO RECOVER HIS TREASURE
"So they turned and departed, and put the little ones and the cattle and the goods before them. When they were a good way from the house of Micah, the men that were in the houses near to Micah's house were gathered together, and overtook the children of Dan. And they cried unto the children of Dan. And they turned their faces, and said unto Micah, What aileth thee, that thou comest with such a company? And he said, Ye have taken away my gods, which I made, and the priest, and are gone away, and what have I more? and how then say ye unto me, What aileth thee? And the children of Dan said unto him, Let not thy voice be heard among us, lest angry fellows fall upon you, and thou lose thy life, with the lives of thy household. And the children of Dan went their way: and when Micah saw that they were too strong for him, he turned and went back into his house."
"They put the little ones and the cattle and the goods before them" (Judges 18:21). This meant that the six hundred armed men provided the rear-guard, indicating that they expected Micah to pursue them and that they were determined to fight him if he did so.

"They were a good way from the house of Micah" (Judges 18:22). It had taken Micah some time to round up all of his neighbors and put together a company for the pursuit of the Danites, but the Danites were easily overtaken due to the nature of their group, which included wives, little children, cattle, baggage, etc.

"Ye have taken away the gods which I made" (Judges 18:24). "How sad that an Israelite should assume that he could make a god; and how strange that a man should have to rescue his god! How deplorable that Micah's life was so wrapped up in his so-called gods that he considered that he had nothing left when they were taken away from him."[9]
"Let not thy voice be heard among us" (Judges 18:25). This was indeed a brutal answer. What the Danites said, if we may paraphrase it, was, "Look, Bud, you had better keep your mouth shut and quit crying after us, and if you don't, we shall simply knock you down and kill you and then return to your residence and exterminate your whole generation!"

"Micah realized his helplessness against an armed force of six hundred fighting men; and with a heavy heart he returned to his empty house and empty life. He was a disillusioned and misguided Israelite who had forsaken the faith of his fathers and justly suffered the consequences of his grievous apostasy."[10]
"Lest angry fellows fall upon you" (Judges 18:25). "In the Hebrew, the literal words from which the words angry fellows are translated are literally, `men of acid temper.' It is suicidal folly to provoke such men."[11]
"And thou lose thy life, with the lives of thy household" (Judges 18:25). "Literally (from the Hebrew) this reads `You will gather in your life and the lives of your household,' the same being the equivalent of, `you will cash in your chips.'"[12]
The shameful deeds of the Danites here exactly fulfilled Jacob's prophecy when he bestowed this blessing upon him:

"Dan shall judge his people,

As one of the tribes of Israel.

Dan shall be a serpent in the way,

An adder in the path,

That biteth the horse's heels,

So that his rider falleth backward.

I have waited for thy salvation, O Jehovah." (Genesis 49:16-18)

Paraphrasing this "blessing," we read the prophecy of Jacob as a declaration that Dan would not only be a snake, but a POISONOUS one at that, who would bring disaster to those whom he might encounter, concluding that Jacob had prayed and waited for God to bring salvation to Dan.

"This blessing of Jacob is the mirror image of this prose account (in Judges) of Dan's instrumentality in heaven's justice for Micah, on the way to Dan's own treacherous achievements elsewhere."[13]
Verse 27
THE DANITES TAKE LAISH AND DESTROY IT
"And they took that which Micah had made, and the priest whom he had, and came to Laish, unto a people quiet and secure, and smote them with the edge of the sword; and they burnt the city with fire. And there was no deliverer, because it was far from Sidon, and they had no dealings with any man; and it was in the valley that lieth by Beth-rehob. And they built the city and dwelt therein. And they called the name of the city Dan, their father, who was born unto Israel: howbeit the name of the city was Laish at the first. And the children of Dan set up for themselves the graven image; and Jonathan the son of Gershom, the son of Moses, he and his sons were the priests to the tribe of the Danites until the day of the captivity of the land. So they set them up Micah's graven image which he made, all the time that the house of God was in Shiloh."
"They ... smote them with the edge of the sword" (Judges 18:27). This is a reference to the wholesale slaughter of men, women, children and infants, and the burning of the city with fire might also have been an instrument in the annihilation of the population of that quiet and peaceful little city.

"They had no dealings with any man" (Judges 18:28). The citizens of that quiet little city had not made any treaties or alliances with others who might have been able to help them in such a disaster. "There was no deliverer."

"It was in the valley ... by Beth-rehob" (Judges 18:28). This place was the northern limit of the penetration of Canaan by the twelve spies sent out by Moses (Numbers 13:21).

"And they called the name of the city Dan" (Judges 18:29). They built their city on the ruins of the destroyed Laish. Note that Dan is referred to here as "their father," meaning their "ancestor." The proverbial expression, "From Dan to Beersheba," carried the meaning of, "from one end of Israel to the other."

"Jonathan ... son of Gershom, son of Moses, he and his sons were priests to ... the Danites" (Judges 18:30). The apostasy of this grandson of Moses (the same word, [~ben], means great grandson) was an embarrassment to the Jews, and they wrote the word "Manasseh" above the word Moses but did not change the text, so that in reading it aloud they did not have to mention this shameful development in the posterity of Moses.[14] Of course, the connection of the distinguished family of Moses with this apostate shrine in Dan added to its prestige and acceptance by the Israelites.

"Until the day of the captivity of the land" (Judges 18:30). It is amazing to this writer that the same radical scholars who can find thirty `interpolations' or `glosses' in a single chapter are absolutely blind to such a thing when they actually encounter one. That there are indeed editorial additions to the sacred text here and there cannot be denied, as for example in those places where the sacred writer's death and burial are recorded. An example is found in Joshua 24:29-30, and another is in Deuteronomy 34:5-8).

The phrase noted here is possibly an editorial addition at a later time than that of Samuel's narration. If these words mean "after the Assyrian captivity," then Samuel who died centuries earlier could not have written them. Baigent stated that, "`Until the day of the captivity' is a later editorial insertion, and the date indicated here is probably that of the fall of the Northern Israel (circa 721 B.C.)."[15] Furthermore, this appears to mean that the apostasy of Dan was never healed but continued until the Assyrians captured and depopulated Northern Israel.

"During the time that the house of God was in Shiloh" (Judges 18:31). The continuity of that particular installation of Micah's `god' in Dan did not last until the Assyrian invasion in 722 B.C., because Judges 18:31 indicates that it continued only "during the time that the house of God" remained in Shiloh. "The sanctuary at Shiloh was destroyed in 1050 B.C."[16] If Samuel had written the words indicating the use of that shrine "until the captivity of the land," then the words, "all the time that the house of God was in Shiloh" would have been robbed of their meaning. For this reason, we receive the words "until the time of the captivity" as possibly an editorial insertion, true indeed as for their intended meaning, but nevertheless confusing in the text as they stand.

"Until the days of the captivity of the land" (Judges 18:30). Keil did not accept the view that this is an editorial insertion, but accepted it as a legitimate part of the text. Keil also refused to apply the words either to the Assyrian captivity in 721 B.C. or to the Babylonian captivity later, basing that conclusion on the basis that, "If that Danite shrine had still existed in the days of Jeroboam I, that monarch would certainly not have established a second worship in Dan of the same kind under a priesthood that was not Levitical ... The words, therefore, can only refer to some event that took place in the last years of Samuel, or the first part of the reign of Saul."[17] We accept this alternative explanation as absolutely satisfactory and as also avoiding the allegation of an "editorial comment." The only problem with it is the fact that the Bible does not reveal any "captivity of the land" until a time long afterward. Even this, however, is not a fatal objection to Keil's explanation, because there are many, many things which happened in the history of Israel that are NOT recorded.

"Archaeological excavations in 1826,1928 show that there was an extensive settlement in Shiloh in the twelfth and early eleventh centuries B.C. until its destruction circa 1050 B.C."[18] Of course, there could well have been at that time a "captivity of the land," which was left unmentioned in the sacred text.

Hervey also pointed out that, "The original image made by Micah may have been destroyed by Saul or David ... Others think that `the captivity of the land' is a reference to some deportation of the Danites by the Syrians or other neighboring enemies not recorded in the Bible. This would enable us to give what is surely the natural meaning to the words, `the captivity of the land.'"[19]
However one may interpret this difficult passage, there is certainly nothing in it that contradicts the probability of Samuel's authorship of Judges. Again, from Hervey, "Certainty regarding the interpretation here cannot be arrived at without more actual knowledge."[20]
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Verse 1
EXAMPLE 2
THE NEAR EXTERMINATION OF THE TRIBE OF BENJAMIN (Judges 19-21)

THE ATROCIOUS MURDER OF A LEVITE'S CONCUBINE
In these chapters, the near-total collapse of moral integrity in Israel occurred. Richard Halverson, as quoted by Campbell, stated that:

"Here we have the sewer of Scripture ... the most disgusting story in the Bible, unredeemed by an admirable character or a noble act. To read these chapters is to be repelled by them; and one cannot help feeling rather dirty. It is almost as bad as reading today's newspaper!"[1]
The sordid record begins with the brutal murder of a helpless bride whose husband sacrificed her to cruel Sodomite sons of the Devil without lifting a little finger to protect her.

"The events recorded here occurred during the lifetime of Phinehas and while the Ark of the Covenant was at Shiloh ... Phinehas evidently outlived Joshua; and the events narrated here occurred during the interval between the deaths of Joshua and of Phinehas."[2] This appears to be true, based upon Judges 2:27-28. Josephus' narrative of his version of these events coincides with this conclusion.

A LEVITE'S MARRIAGE IN TROUBLE
"And it came to pass in those days when there was no king in Israel, that there was a certain Levite sojourning on the farther side of the hill-country of Ephraim, who took to him a concubine out of Bethlehem-judah. And his concubine played the harlot against him, and went away from him to her father's house in Bethlehem-judah, and was there the space of four months. And her husband arose, and went after her, to speak kindly unto her, and to bring her again, having his servant with him, and a couple of asses: and she brought him into her father's house; and when the father of the damsel saw him, he rejoiced to meet him."
"And his concubine played the harlot against him" (Judges 19:2). This is a disputed passage, several able scholars claiming that it should be rendered, "she became angry with him," as in the RSV. However, Dalglish rejected this change, affirming that, "There is no need to adopt it, and that the concubine played the harlot against her husband."[3]
If the ASV is correct, then this Levite violated the law of God (Leviticus 20:10) in taking back an adulteress as his wife. Although, we cannot dogmatically reject the RSV, the moral climate in which this narrative is set strongly favors retaining the ASV here, as Dalglish suggested.

"He went after her, to speak kindly to her, to bring her again" (Judges 19:3). Whatever the reason for the concubine's leaving, the Levite decided to go to her residence and persuade her to return. This favors the rendition in the RSV, because it seems that the Levite himself was to blame for the break-up, as indicated by these words.

Josephus' account of this episode is evidently untrustworthy in some particulars, but as regards the trouble with this marriage, he might have been correct.

They quarreled with one another perpetually, and at last the woman was so disgusted at these quarrels that she left her husband and went to her parents.[4]
That the Levite, if he was faithful to God's law, attempted to restore the marriage certainly indicates that he must have been the guilty party in the break-up.

Verse 4
THE LEVITE WELCOMED BY HIS CONCUBINE'S PARENTS
"And his father-in-law, the damsel's father, retained him; and he abode with him three days: so they did eat and drink; and lodged there. And it came to pass on the fourth day, that they arose up early in the morning and he rose up to depart: and the damsel's father said unto his son-in-law, Strengthen thy heart with a morsel of bread, and afterward ye shall go your way. So they sat down, and did eat and drink; both of them together: and the damsel's father said unto the man, Be pleased, I pray thee, to tarry all night, and let thy heart be merry. And the man rose up to depart; but his father-in-law urged him, and he lodged there again. And he arose early in the morning of the fifth day to depart; and the damsel's father said, Strengthen thy heart. I pray thee, and tarry until the day declineth; and they did eat, both of them. And when the man rose up to depart, he, and his concubine, and his servant, his father-in-law, the damsel's father, said unto him, Behold, now the day draweth toward evening; I pray you tarry all night: behold, the day groweth to an end, lodge here, that thy heart may be merry; and tomorrow get you early on your way, that thou mayest go home."
"He abode with him three days (Judges 19:4) ... Early in the morning of the fifth day" (Judges 19:8). It requires an eager critic to find a contradiction in this, but Moore declared that, "The fusion of two narratives seems to have added one to the number of days."[5] Such a comment is uncalled for. Any fair reading of the text indicates that the "three days" refers to the period the Levite intended to stay with his concubine's family, and the nearly two days added were due to the insistence and urging of her father. Otherwise, the Levite would have left on the fourth day, not late on the fifth day.

The pleading of the concubine's father is understandable, because her parents probably thought that it might be a long while before they saw her again. The Levite should have stayed another night, as it was very bad judgment on his part to leave in the middle of the afternoon.

Verse 10
THEY FIND NO HOSPITALITY FROM THE MEN OF GIBEAH
"But the man would not tarry that night, but he rose up and departed, and came over against Jebus (the same is Jerusalem): and there were with him a couple of asses saddled; his concubine also was with him. When they were by Jebus, the day was far spent; and the servant said unto his master, Come, I pray thee, and let us turn aside into this city of the Jebusites, and lodge in it. And his master said unto him, We will not turn aside into the city of a foreigner, that is not of the children of Israel; but we will pass over to Gibeah. And he said unto his servant, Come, and let us draw near unto one of these places; and we will lodge in Gibeah, or in Ramah. And they passed on and went their way; and the sun went down upon them near to Gibeah, which belongeth to Benjamin. And they turned aside thither, to go in to lodge in Gibeah; and he went in and sat him down in the street of the city; for there was no man that took them into his house to lodge."
"Over against Jebus" (the same is Jerusalem) (Judges 19:10). In the Conquest, Joshua had indeed captured this city (Joshua 10:23; 12:10); "But the Israelites had withdrawn and left the city entirely to the Jebusites who continued to hold it until David captured it and made it his capital (2 Samuel 5:6)."[6] Jerusalem was only a couple of hours traveling time from Bethlehem.

"Gibeah" (Judges 19:12). This place, only about two and one half hours beyond Jerusalem, was also known as "Gibeah of Saul," "The same being Saul's birthplace."[7] It was in the territory of Benjamin.

"The present site of Gibeah is called Tel el-Ful, which was identified as Saul's city by the brilliant Palestinian explorer, Edward Robinson. The site was excavated in 1922,1923 by W. F. Albright."[8] It is only four miles north of Jerusalem and just two miles south of Ramah.

"They sat down in the street ... no man took them into his house" (Judges 19:15). Yates pointed out that the man, along with his servant and his concubine, went to the open area at the city gate, the same being something like a public market, where the magistrates of the city sat, and where a stranger would have waited to receive hospitality. "He waited in the public square, inside the gate of the city; but no man of Gibeah offered hospitality."[9]
Verse 16
A SOJOURNER FROM EPHRAIM PROVIDES HOSPITALITY
"And, behold, there came an old man from his work, out of the field at even: now the man was of the hill-country of Ephraim; but the men of the place were Benjamites. And he lifted up his eyes and saw the wayfaring man in the street of the city; and the old man said, Whither goest thou? and whence comest thou? And he said unto him, We are passing from Bethlehem-judah unto the farther side of the hill-country of Ephraim; from thence am I, and I went to Bethlehem-judah: and I am now going to the house of Jehovah; and there is no man that taketh me into his house. Yet there is both straw and provender for our asses; and there is bread and wine also for me, and for thy handmaid, and for the young man that is with thy servants: there is no want of anything. And the old man said, Peace be unto thee; howsoever, let all thy wants be upon me; only lodge not in the street. So he brought him into his house, and gave the asses fodder; and they washed their feet, and did eat and drink."
The hunters of so-called "contradictions" never overlook an opportunity to shout their allegations!

"I am now going to the house of Jehovah" (Judges 19:18). "By `the house of Yahweh' we must understand Shiloh ... Everywhere else in the story, however, and even in the immediately preceding context we are given to understand that the Levite is returning to his own home, which is not at Shiloh."[10] Keil fully explained this alleged contradiction. "The proper translation of the words, `I go to the house of Jehovah,' is actually, `I walk at the house of Jehovah,' meaning simply that `he worked there.' This the man gave as a reason why no one in Gibeah would take him in. It was because he served at the house of Jehovah in Shiloh!"[11] The words "I go to the house of Jehovah" could not possibly have been a statement of the Levite's destination, for that he had already uttered in the same breath. Of course, the critic's explanation of this involves theories of multiple sources, redactors and editors; but if there was indeed a contradiction here, just what kind of `an editor' would have put it together?

Before leaving this, we should also note that, according to Hervey, "The words, `I go to the house of Jehovah' may also be translated, `I frequent the house of Jehovah.'"[12]
It is clear from this that a number of the men of Gibeah had actually talked with the Levite and had refused to offer him hospitality because of his faith in God and his connection with the house of Jehovah at Shiloh. This affords additional information on the depravity of the Benjamites of Gibeah.

"Only lodge not in the street" (Judges 19:20). Like our own streets in the city of Houston, Texas, the ancient streets of Gibeah were not safe. Leaving the Levite and his little company in the street would have sentenced all three of them to death. "The ominous words of the host, `Only do not spend the night in the square,' indicate the inherent danger of the situation."[13]
Verse 22
THE HOMOSEXUALS OF GIBEAH MURDER THE CONCUBINE
"As they were making their hearts merry, behold, the men of the city, certain base fellows, beset the house round about, beating at the door; and they spake to the master of the house, the old man, saying; Bring forth the man that came into thy house, that we may know him. And the man, the master of the house, went out unto them, and said unto them, Nay, my brethren, I pray you, do not so wickedly; seeing that this man has come into my house, do not this folly. Behold, here is my daughter a virgin, and his concubine; them I will bring out now, and humble ye them, and do with them what seemeth good unto you: but unto this man do not any such folly. But the men would not hearken unto him; so the man laid hold on his concubine, and brought her forth unto them; and they knew her, and abused her all that night until the morning: and when the day began to spring; they let her go. Then came the woman in the dawning of the day, and fell down at the door of the man's house where her lord was till it was light."
There was hardly ever a more tragic episode than this. In this narrative the Lord has given us a picture of the true nature of the homosexual. He is an unqualified beast, willing to sacrifice any human being whomsoever upon the altar of his own selfish lust. We are astounded that some in our age are willing to apologize and even seek grounds of justification for this type of perversion! It has even been described as an ACCEPTABLE modern lifestyle. Ridiculous! The example before us occurred shortly after the conquest of Canaan in 1,400 B.C., and there was also the despicable example of the sodomites of Sodom and Gomorrah centuries earlier in the times of Abraham and Lot (Genesis 19).

The Holy Scriptures make it abundantly clear that the disapproval of God frowns upon all such activity, and an apostle has declared that impenitent practitioners of this shameful vice (1 Corinthians 6:9-10) "shall not inherit the kingdom of God."

"The resemblance of this narrative to that of Genesis 19 suggests that the Israelites by their contact with the Canaanites had themselves been reduced to the level of the sinners of Sodom and Gomorrah, and it shows the wisdom of God in commanding that such workers of abomination should have been destroyed. A society that is willing to put up with this type of immorality is placing a celestial order for its own destruction.

"The prophet Hosea (Hosea 9:9) made allusion to `the days of Gibeah' as a time of notorious moral depravity in Israel, and he probably had in view the events of this chapter."[14] Our own view is that such a "probability" is in fact a CERTAINTY.

"Here is my daughter a virgin, and his concubine" (Judges 19:24). There is no justification for this cowardly surrender of two able-bodied men to the unbridled lust of Gibeah's "homosexuals." Josephus states that the homosexuals carried the woman to their home, "Where they satisfied their lust upon her the whole night."[15] As Kyle Yates said, "This kind of action by those men (the Levite and his host) cannot be justified."[16]
THE STATUS OF WOMEN IN ANTIQUITY
We should not leave this tragic episode without observing the low estimate which the men of that era placed upon the value of women. Not only did the men of this chapter offer a virgin daughter and a concubine to satiate the lust of the savage homosexuals of Gibeah, even Abraham offered to sacrifice Sarah to save himself (Genesis 12:10-20). Women should beware of forsaking the principles of the Blessed Saviour Jesus Christ, who alone, has elevated woman above the humiliations that marked her status in the pre-Christian era. Satan is today offering women all kinds of inducements to turn against the teachings of Christ, but once those teachings are rejected, woman will quickly find herself again treated as a chattel. India supplies the only proof of this that is needed.

"Then came the woman and fell down at the door of the man's house, where her lord was" (Judges 19:26). "Poor thing! With her last breath, she turned to the house where her lord was, who should have protected her, but who had abandoned her in her hour of need."[17]
Verse 27
THE CONCUBINE'S BODY DISCOVERED
"And her lord rose up in the morning, and opened the doors of the house, and went out to go his way; and, behold, the woman his concubine was fallen down at the door of the house, with her hands upon the threshold. And he said unto her, "Up, and let us be going; but none answered: then he took her up upon the ass; and the man rose up, and gat him unto his place. And when he was come into his house, he took a knife, and laid hold on his concubine, and divided her, limb by limb, into twelve pieces, and sent her throughout all the borders of Israel. And it was so, that all that saw it said, There was no such deed done nor seen from the day that the children of Israel came up out of the land of Egypt unto this day: consider it, take counsel, and speak."
"And all that saw it said" (Judges 19:30). Apparently, as Moore noted, "This clause is much more natural in the mouth of the Levite's messengers."[18]
We shall see in the next chapter that an atrocious war resulted from this episode, but a very important aspect of this relates to the purpose of it. It was not for the purpose of avenging the death of the innocent and helpless concubine, but to avenge the trespass of the husband's property rights! and to punish Gibeah for the violation of the laws of hospitality. That their beastly homosexuality should have been severely punished seems never to have occurred to the Israelites!

"There was the woman, his concubine, lying at the house door with her hands on the sill" (Judges 19:27). There is not a more pathetic line in the O.T. than this.

This innocent, harmless young woman, was callously surrendered by her husband to the lustful abuse of an entire company of homosexual brutes, who had carried her away to one of their homes, where their sadistic pleasure tortured her until daylight. She was finally allowed to leave, and she painfully and broken-heartedly made her way, using the last ounce of her ebbing strength to gain what she hoped would be a place of safety, but she fell dead upon the doorstep in the chill of the early morning. It was a mercy of God that she did not survive to hear the unfeeling voice of her lord, ordering her, "Up, let us be going."
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Verse 1
THE CIVIL WAR; THE DESTRUCTION OF GIBEAH AND THE NEAR-EXTERMINATION OF THE ENTIRE TRIBE OF BENJAMIN;
THE GRAND ASSEMBLY OF ALL ISRAEL (Judges 20:1-3)
"Then all the children of Israel went out, and the congregation was assembled as one man, from Dan even to Beersheba, with the land of Gilead, unto Jehovah at Mizpah. And the chiefs of all the people, even of all the tribes of Israel, presented themselves in the assembly of the people of God, four hundred thousand footmen that drew sword. Now the children of Benjamin heard that the children of Israel were gone up to Mizpah. And the children of Israel said, Tell us, how was this wickedness brought to pass?"
This paragraph confounds and frustrates the critics, who declare that such unity in Israel is utterly unlike the disunity exhibited in the other episodes of Judges. "This unity of Israel and the greatly exaggerated figures indicate later expansion."[1] "The word `congregation' is a post-exilic term."[2] Such remarks are irresponsible. The word congregation was frequently used throughout the Pentateuch and in the Book of Joshua. What such critics fail to see is that the events of this chapter are closely related to the times of Joshua, perhaps within twenty years of his death. "`Congregation' here is a technical term for the whole community of Israel and is an indication of the early date of these transactions."[3] Myers even branded the expression, "from Dan to Beersheba" as evidence of "late date."[4] Although it is true that the expression "from Dan to Beersheba" resulted from the migration of the Danites after the events of this chapter, the expression was certainly well known in the days of Samuel whom we have received as the author of Judges. Armerding observed that the events of Judges 20-21 are included here at the end of Judges, "For theological reasons; but there is good reason to believe that the events took place much closer to the beginning of Judges."[5] As these chapters stand, they provide a summary explanation of "How Israel developed into the disunited apostate people of the entire era of the Judges." Terrible as the events of these chapters most certainly are, "There is a glimmer of hope for Israel, because they knew that the Law of God had been violated, and that judgment must be rendered."[6] Nevertheless, the bitterness of this disastrous war was directly responsible for the gross disunity, and Israel's subsequent attitude, "everybody on his own," and "doing what was right in his own eyes," which conditions made the institution of the monarchy imperative if Israel as a united people was to survive.

"Assembled ... unto Jehovah at Mizpah" (Judges 20:1,3). The reason for the assembly here was that, "It was in three miles of Gibeah,"[7] in the heart of Benjamite territory.

Verse 4
THE LEVITE'S HALF-TRUE REPORT (Judges 20:4-7)
"And the Levite, the husband of the woman that was murdered, answered and said, I came into Gibeah that belongeth to Benjamin, And the men of Gibeah rose against me, and beset the house round about me by night; me they thought to have slain, and my concubine they forced, and she is dead. And I took my concubine, and cut her in pieces, and sent her throughout all the country of the inheritance of Israel; for they have committed lewdness and folly in Israel. Behold, ye children of Israel, all of you, give your advice and counsel."
Some have referred to this report as a fair account of what happened, but this writer does not see it that way. Seven times the Levite used the pronouns, "I," "me" and "my" along with very slight mention of the concubine. Furthermore, he failed to report that it was his own shameful cowardice that handed the concubine over to her abusers. Also, the text does NOT say that the men of Gibeah attempted to kill him; they wanted to abuse him homosexually. We agree with Boling that the Levite's report aroused all Israel to a state of frenzied wrath, "Persuaded by one man telling half the truth."[8]
Verse 8
THE UNANIMOUS DECISION TO AVENGE THE LEVITE
"And all the people came as one man, saying; We will not any of us go to his tent, neither will any of us turn unto his house. But now this is the thing which we will do to Gibeah: we will go up against it by lot; and we will take ten men of a hundred throughout all the tribes of Israel, and a hundred of a thousand, and a thousand out of ten thousand, to fetch victuals for the people, that they may do, when they come to Gibeah of Benjamin, according to all the folly which they have wrought in Israel. So all the men of Israel were gathered together against the city, knit together as one man."
"This is the thing which we will do to Gibeah" (Judges 20:9). The unanimous decision was to put to death the guilty men of Gibeah. This intention to put to death the guilty men of Gibeah was fully in accordance with God's will. The law of Moses designated such a crime as the rape of the concubine a capital offense and commanded the execution of the death penalty upon the perpetrators (Deuteronomy 22:22). It is to the credit of Israel, however, that they moved first toward a simple resolution of the matter through negotiations.

"We will go up against it by lot" (Judges 20:9). This mention of "by lot" evidently applied to the whole mobilization for war. The army was assembled by taking "by lot" one man of every ten, and of those chosen, one of ten out of them were evidently allotted to handle the duties of the quartermaster.

"A thousand out of ten thousand to fetch victuals" (Judges 20:10). As we have punctuated this, it indicates that the quartermaster corps was also selected "by lot." And again, in deciding "who should go up to fight first," the same "by lot" system was again used (Judges 20:18).

Verse 12
THE NEGOTIATIONS BREAK DOWN (Judges 20:12,14)
"And the tribes of Israel sent men through all the tribe of Benjamin, saying; What wickedness is this that is come to pass among you? Now therefore deliver up the men, the base fellows that are in Gibeah, that we may put them to death, and put away evil from Israel. But Benjamin would not hearken unto the voice of their brethren the children of Israel. And the children of Benjamin gathered themselves together out of the cities unto Gibeah, to go out to battle against the children of Israel."
"Contrary to the Law of Moses, Benjamin would not consent to the execution of the homosexual rapists who had abused to death the concubine of the Levite, deciding, instead, to go to war against the whole nation of their brethren, rather than to consent to it. As Dehoff noted, `This meant that the entire tribe of Benjamin had departed from God.'"[9]
This response of the Benjamites was deplorable. Rather than surrender a few guilty persons to justice, they suddenly decided on an armed defense of the murderers, thus bringing about a judgment against their whole tribe and the near-extermination of it. It is bad enough to commit a grievous sin, but worse to defend it! Like many today, however, Benjamin was unwilling to accept reproof. They would learn the hard way, that, "A man who hardens his neck after much reproof will suddenly be broken beyond remedy" (Proverbs 29:1)."[10]
Verse 15
THE TRIBE OF BENJAMIN MOBILIZES FOR WAR (Judges 20:15-16)
"And the children of Benjamin were numbered on that day out of the cities twenty and six thousand men that drew the sword, besides the inhabitants of Gibeah, who were numbered seven hundred chosen men. Among all this people, there were seven hundred chosen men left-handed; everyone could sling stones at a hair-breadth, and not miss."
In Joshua 18:21-28, there is a list of the twenty-six cities of the Benjamites, not including all of their villages, and the mobilization of 26,000 men from Benjamin is altogether reasonable. We reject the nonsense about these figures being "exaggerated." Modern commentators, knowing absolutely nothing about the situation, have carved for themselves a very unenviable position in contradicting the plain statements of God's Word.

"Comparing the numbers here with those in Numbers 1, and Numbers 26, both in the case of the Benjamites and that of the Israelites, their total numbers of fighting men had decreased by about one third."[11]
This falling off of the numbers of Israel's fighting men suggests that the conquest had taken its toll, and that the continuing ravages of the Canaanite enemies left unconquered in Palestine was also another factor eroding Israel's strength.

"Everyone could sling stones at a hair-breadth, and not miss" (Judges 20:16). The slings of ancient armies were deadly weapons, and it appears that the Benjamites were unusually skillful in their use. It was with such a weapon that David slew Goliath of Gath. Cundall tells us that, "It has been estimated that stones weighing up to one pound could be projected with uncanny accuracy at speeds up to 90 miles per hour."[12]
Verse 17
THE RELATIVE STRENGTH OF THE OPPOSING ARMIES (Judges 20:17-18)
"And the men of Israel, besides Benjamin, were numbered four hundred thousand men that drew the sword: all these were men of war. And the men of Israel arose, and went up to Bethel, and asked counsel of God; and they said, Who shall go for us first to battle against the children of Benjamin? And Jehovah said, Judah shall go up first."
A number of writers express criticism of Israel for their assumption that the war was justified without their asking Jehovah's approval, inquiring of God, only as to the tribe that should be the first to fight. Armerding, however, expressing disagreement with that view, stated that, "The confidence was justified."[13]
It is true, of course, that God was sorely displeased with Israel, as evidenced by his allowing the Benjamites to defeat them in successive battles. As Keil stated, however, "Their sin was not in the fact that they started the war, for the Law in Deuteronomy 22:22 actually required this. Their sin lay in their state of mind as they began the war."[14] We would call this their vainglorious overconfidence and self-reliance. After all, since the whole nation outnumbered the Benjamites in their available fighting men by 400,000 to 26,000, Israel felt very self-sufficient. With an advantage like that, who needed God's help! However, their tragic experience was another example that, "The race is not to the swift, nor the battle to the strong" (Ecclesiastes 9:11).

"And the men of Israel went up to Bethel" (Judges 20:18). At this time, the tabernacle was located at Shiloh, but, "Israel did not go to Shiloh, because that place was too far from the seat of the war. The Ark of the Covenant had been brought to Bethel, and Phinehas the High Priest inquired of the Lord before the Ark of the Covenant by means of the Urim and Thummin (Judges 20:27-28)."[15] From this location, Israel could quite easily consult the will of God. "Bethel was only seven or eight miles from the seat of the war, only about half as far as Shiloh."[16] Having consulted the will of God, Israel proceeded with the war.

Verse 19
THE FIRST BATTLE (Judges 20:19-23)
"And the children of Israel rose up in the morning; and encamped against Gibeah. And the men of Israel went out to battle against Benjamin; and the men of Israel set the battle in array against them at Gibeah. And the children of Benjamin came forth out of Gibeah, and destroyed down to the ground of the Israelites on that day twenty and two thousand men. And the people, the men of Israel, encouraged themselves, and set the battle again in array in the place where they set themselves in array the first day. And the children of Israel went up and wept before Jehovah until even; and they asked of Jehovah, saying; Shall I again draw nigh to battle against the children of Benjamin my brother? And Jehovah said, Go up against him."
"They wept before Jehovah until even" (Judges 20:23). It is a mistake to envision these two battles as being fought on successive days. This mention of the Israelites weeping before Jehovah until evening probably refers to an entire day, during which they again consulted Jehovah through the High Priest Phinehas at Bethel, continuing their mourning until evening.

Their unexpected and disastrous defeat at the hands of the Benjamites was beginning to have its desired effect. "There was a humbling of themselves before God, a brokenness of spirit, and a softening of their feelings toward their `brother' Benjamin."[17] The early 20th century critics lambasted this chapter as, "Neither history, nor legend but the ideal (imagination) of a scribe who had never handled a more dangerous weapon than an imaginative pen."[18] Of course, such bold and atheistic attacks against the Bible are no longer popular among modern writers. Boling, in the Anchor Bible, for example, stated that, "This account of two initial setbacks and the final victory make excellent sense in their sequence with Judges 19."[19] And, as regards the shouts of "exaggeration" regarding the heavy casualties of this war, the same writer declared that, "The figures here are entirely plausible."[20]
Verse 24
ISRAEL DEFEATED IN THE SECOND BATTLE (Judges 20:24-28)
"And the children of Israel came near against the children of Benjamin the second day. And Benjamin went forth against them out of Gibeah the second day, and destroyed down to the ground of the children of Israel again eighteen thousand men; all these drew the sword. Then all the children of Israel, and all the people, went up, and came unto Bethel, and wept, and sat there before Jehovah, and fasted that day until even; and they offered burnt-offerings and peace-offerings before Jehovah. And the children of Israel asked of Jehovah (for the ark of the covenant was there in those days, and Phinehas, the son of Eleazar, the son of Aaron, stood before it in those days), saying Shall I yet again go out to battle against the children of Benjamin my brother, or shall I cease? And Jehovah said, Go up, for tomorrow I will deliver him into thy hand."
"The second day" (Judges 20:24). This is a reference not to the next day after the first battle, but to the day of the second battle, which probably occurred two or three days later.

"The Benjamites destroyed to the ground eighteen thousand men" (Judges 20:25). The commentators are hard pressed to explain why God allowed this second overwhelming defeat of Israel. "Some have suggested that Israel's failure to suppress the idolatry of the Danites was a major factor in turning the hand of God against them."[21]
"The children of Israel, and all the people, went up to Bethel" (Judges 20:26). This second defeat got Israel's attention. Not only the armed men, but the whole nation, women and children as well, went up to Bethel, where they wept, fasted, and prayed to Jehovah, offering burnt-offerings and peace-offerings. This time, God heard their supplications, reinstated the apostate nation into his favor, and then, on the day following, executed the awful judgment upon Gibeah and the tribe of Benjamin.

"In those days ... in those days" (Judges 20:27). Keil assures us that this terminology, as used here, "Indicates that the presence of the ark at Bethel, and the presence of Phinehas there, were only temporarily at Bethel; they had been brought thither from the tabernacle at Shiloh."[22] The tabernacle was permanently located at Shiloh until its capture by the Philistines (circa 1050 B.C.).

"And Phinehas, the son of Eleazar, the son of Aaron, stood before it in those days" (Judges 20:28). Some have attempted to identify the Phinehas of Judges 20:28 with some far later generation, but as Boling said, "With so many other indicators of an early date, this genealogy (of Phinehas) is to be taken at its face value."[23] The fact of Phinehas being a grandson of Aaron the high priest, establishes a very early date indeed for the events in this concluding episode of Judges. "The mention of Phinehas here makes it probable that the events mentioned here occurred within twenty years of the death of Joshua."[24] Of course, this distresses some die-hard critics striving to find a "late date"; but as Myers noted, "It is a perilous hyper-criticism to consider the name `Phinehas' itself as a late insertion into the text."[25]
Verse 29
GOD GIVES VICTORY; GIBEAH WAS DESTROYED AND THE BENJAMITES WERE ALMOST EXTERMINATED (Judges 20:29-35)
"And Israel set liers-in-wait against Gibeah round about. And the children of Israel went up against the children of Benjamin on the third day, and set themselves in array against Gibeah, as at other times. And the children of Benjamin went out against the people, and were drawn away from the city; and they began to smite and kill of the people, as at other times, in the highways, of which one goeth up to Bethel, and the other to Gibeah, in the field, about thirty men of Israel. And the children of Benjamin said, They are smitten down before us, as at the first. But the children of Israel said, Let us flee, and draw them away from the city unto the highways. And all the men of Israel rose up out of their place, and set themselves in array at Baal-tamar: and the liers-in-wait of Israel brake forth out of their place, even out of Maareh-geba. And there came over against Gibeah ten thousand chosen men out of all Israel; and the battle was sore; but they knew not that evil was close upon them. And Jehovah smote Benjamin before Israel; and the children of Israel destroyed of Benjamin that day twenty and five thousand men and a hundred men: all these drew the sword."
"Liers-in-wait against Gibeah" (Judges 20:29). This time, the Israelites adopted the same strategy that Joshua had used in the conquest of Ai. Our text indicates that ten thousand men were in the ambush. Josephus tells us that it was half of the total force that was thus deployed.

"On the third day" (Judges 20:30). The meaning here, as in the instance of "the second day" is a reference not to a mere three days the whole campaign had lasted, but to the day of the third battle.

The outcome of the whole battle is outlined in this paragraph, but the following paragraph gives a retrogressive description of just how it occurred.

When the Benjamites, looking for an easy victory like that in the first two battles, thought that the Israelites were fleeing from them, they thoughtlessly pursued them, thus being drawn away from the very city they were trying to protect. As soon as they were a sufficient distance from Gibeah, the liers-in-wait, ten thousand strong, attacked Gibeah and put the entire population to the sword, man, woman and child, as the children of Israel had destroyed Jericho.

These liers-in-wait also set the city on fire, the ascending smoke of which, according to the pre-arranged sign with the other detachment of Israel's army, was the signal for the army of Israel to turn and confront their overconfident enemies, whom they actually surrounded (Judges 20:43), destroying the total number of Benjamin's fighting men, except for the six hundred that managed to escape. The next paragraph will supply certain details that are lacking here.

"Baal-tamar" (Judges 20:33). "This was some place near Gibeah, but otherwise unknown."[26]
This passage indicates that the total population of Gibeah were destroyed, regardless of age, sex or other considerations. Having asked and received God's permission to go against Benjamin, the leaders of Israel concluded that they should consign all of Benjamin to the "ban," meaning that the people would be totally destroyed, just as Israel had been commanded to destroy the Canaanites.

Having won the battle, the Israelites did not stop until they had destroyed all the twenty-six cities of Benjamin, putting even the women and the children to death by the edge of the sword.

Verse 36
A RETROGRESSIVE RECAPITULATION (Judges 20:36-43)
"So the children of Benjamin saw that they were smitten; for the men of Israel gave place to Benjamin, because they trusted unto the liers-in-wait whom they had set against Gibeah. And the liers-in-wait hasted and rushed upon Gibeah; and the liers-in-wait drew themselves along, and smote all the city with the edge of the sword. Now the appointed sign between the men of Israel and the liers-in-wait was, that they should make a great cloud of smoke rise up out of the city. And the men of Israel turned in the battle, and Benjamin began to smite and kill of the men of Israel about thirty persons; for they said, Surely, they are smitten before us, as in the first battle. But when the cloud began to rise up out of the city in a pillar of smoke, the Benjamites looked behind them; and, behold, the whole of the city went up in smoke to heaven. And the men of Israel turned, and the men of Benjamin were dismayed; for they saw that evil was come upon them. Therefore they turned their backs before the children of Israel unto the way of the wilderness; but the battle followed hard after them; and they that came out of the cities destroyed them in the midst thereof. They inclosed the Benjamites round about, and chased them, and trod them down at their resting place, as far as over against Gibeah toward the sunrising."
It is amazing that a scholar like Strahan would complain about this paragraph, asserting that, "In Judges 20:35 the battle is over; and in Judges 20:36 it begins again"![27] One wonders if he ever read Sir Walter Scott who was a master of the art of retrogression, a literary device, in which there is a recapitulation of an event with the addition of many significant details.

"They that came out of the cities, destroyed them in the midst thereof" (Judges 20:42). According to the marginal reading this means that, "All who came out of the cities, the men of Israel destroyed." Barnes identified the "cities" here as the cities of the Benjamites which were also ruthlessly liquidated by Israel.

"They enclosed the Benjamites round about" (Judges 20:43). The slaughter of the inhabitants of Gibeah and the burning of the city provided the pre-arranged smoke-signal for the Israelites to turn and engage the Benjamites. At the same time, the liers-in-wait were free to press the attack from the direction of Gibeah, thus "surrounding" the whole army of the Benjamites and fighting them on all sides (Judges 20:43).

Armerding explains to us that the RSV avoided the Hebrew word here rendered "inclosed," meaning "surrounded," "On the basis that `surrounded' men are not pursued."[28] But if the RSV translators had read Josephus they could have spared themselves from making such a blunder. Josephus tells us that:

"They were all destroyed except six hundred, which formed themselves into a close body of men, and forced their way through the midst of their enemies, and fled to the neighboring mountains, and, seizing upon them, remained there."[29]
All of the men of Benjamin except that six hundred were destroyed. Not only that, the last verses of the chapter indicate that all of the cities of Benjamin, being then without protection, were put to the sword, men, women and children without mercy. There were not even any women left to marry the remaining six hundred Benjamites, because in their anger, the children of Israel had bound themselves with an oath never to give their daughters in marriage to the sons of Benjamin.

Verse 44
THE ESCAPE OF THE SIX HUNDRED (Judges 20:44-48)
"And there fell of Benjamin eighteen thousand men; all these were men of valor. And they turned and fled toward the wilderness unto the rock of Rimmon; and they gleaned of them in the highways five thousand men, and followed hard after them unto Gidom, and smote of them two thousand men. So that all that fell that day of Benjamin were twenty and five thousand men that drew the sword; all these were men of valor. But six hundred men turned and fled toward the wilderness unto the rock of Rimmon, and abode in the rock of Rimmon four months. And the men of Israel turned again upon the children of Benjamin, and smote them with the edge of the sword, both the entire city, and the cattle, and all that they found: moreover, all the cities which they found they set on fire."
"The rock of Rimmon" (Judges 20:45,47). "This is now the modern Rummon, a village, situated on the summit of a chalky, conical hill, visible in all directions. It lies fifteen miles north of Jerusalem and is one of three `Rimmons' in Israel, another being in south Judah, and another in Zebulun."[30] The place was just four miles east of Bethel and was known as "a stronghold."[31]
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Verse 1
PROCURING WIVES IN ORDER TO SAVE THE WHOLE TRIBE OF BENJAMIN;
THE REMORSE OF ISRAEL (Judges 21:1-7)
The enormity of the disaster of that war finally sank into the minds and hearts of the leaders of Israel. Oh yes, they had done it all, they claimed, according to the will of God, but as Matthew Henry remarked:

"They who had spared the Canaanites in many places, who were devoted to destruction by Divine command (finding countless excuses for doing so), could not find in their hearts the willingness to spare their own brothers who had been devoted to destruction, not by God's command, but by their own rash and irresponsible oath. Men are commonly more zealous to support their own authority than that of God."[1]
The tribe of Benjamin had been almost exterminated, only 600 escapees to the rock of Rimmon remaining. There was the further fact of those two stupid and ridiculous oaths which they had sworn at Mizpah (Judges 20). In the details added here concerning that original meeting, there is another example of the Biblical method. There is another instance of the same thing in the `recapitulation' Judges 20:37-48, in which added details of the battle are supplied.

This common characteristic of Biblical writings was accurately described by Keil.

"The allegation (by critics) that Judges 20:36-46 are a different account of the battle overlooks this peculiarity in the Hebrew mode of writing history. The general result of any occurrence is given as early as possible, and then the details follow afterward."[2]
In our commentaries we have cited scores of examples of this peculiarity. We saw it in God's instructions to Noah and in the narrative of the Book of Jonah, etc.

"Now the men of Israel had sworn in Mizpah, saying; There shall not any of us give his daughter unto Benjamin to wife. And the people came to Bethel, and sat there till even before God, and lifted up their voices and wept sore. And they said, O Jehovah, the God of Israel, why has this come to pass in Israel, that there should be today one tribe lacking in Israel? And it came to pass on the morrow, that the people rose up early, and built there an altar, and offered burnt-offerings and peace-offerings. And the children of Israel said, Who is there among all the tribes of Israel that came not up in the assembly unto Jehovah? For they had made a great oath concerning him that came not up unto Jehovah to Mizpah, saying; He shall surely be put to death. And the children of Israel repented there for Benjamin their brother, and said, There is one tribe cut off from Israel this day. How shall we do for wives for them that remain, seeing that we have sworn by Jehovah that we will not give them of our daughters to wives."
The two ridiculous oaths that Israel had sworn at Mizpah are reported here:

(1) They would not give of their daughters to Benjamin for wives; and

(2) any part of Israel that had not responded to come to Mizpah would be destroyed.

"There shall not any of us give his daughter to Benjamin" (Judges 21:1). God Himself had forbidden Israel to intermarry with the Canaanites, and this meant that no source whatever remained for procuring wives for the Benjamite survivors of the war.

"The people came to Bethel" (Judges 21:2). This occurred promptly after the war and before the ark, temporarily at Bethel, had been removed to its permanent location in Shiloh.

They lifted up their voices and wept sore" (Judges 21:2). All Israel engaged in this lamentation which was carried on with loud wails and cries of sorrow.

"O Jehovah, why has this come to pass?" (Judges 21:3). Why? They had gone far beyond the Word of God. God indeed had commanded that the offenders of Gibeah should be destroyed, but there was no Divine order to destroy one of the tribes of Israel. Their rash oaths full of sin and bitterness were the source of the calamity, not God.

"The people built there an altar" (Judges 21:4). Back in the previous chapter, it is recorded that the Israelites had offered burnt-offerings and peace-offerings at Bethel, so why did they build another altar? There are two possible reasons:

(1) The great bronze altar that had been at Bethel had already been carried back to Shiloh, preparatory to the removal of the ark also.

(2) The number of the burnt-offerings and peace-offerings might have been so great that an additional altar was required.

We prefer the first of these reasons, and, if that is correct, the Israelites again violated God's law by building an altar to replace the true one.

"And the children of Israel said, Who is there of all the tribes of Israel that came not up ... to Mizpah?" (Judges 21:5). It is obvious that the Israelites, by this inquiry, were already on the way to what they hoped would be a means of getting wives for Benjamin.

"For they had made a great oath concerning him that came not up ... that he should surely be put to death" (Judges 21:5). This is the second foolish oath of which Israel was guilty. It was, by no means, a Divine order for "all Israel" to come to Mizpah. That command rested absolutely upon the human authority of the elders of the congregation. How convenient that oath seemed to be here. By killing all of the Jabesh-Gileadites, except the virgin maidens, they might be able to get wives for Benjamin. The stupidity of this action demonstrates how foolish it is for people to solve their problems by the fallible wisdom of themselves instead of seeking the counsel of God. There is no record whatever of their asking God what they should have done.

"How shall we do for wives for Benjamin" (Judges 21:7). This question they asked of themselves, not of God.

Verse 8
THE DESTRUCTION OF JABESH-GILEAD (Judges 21:8-12)
"And they said, What one is there, of the tribes of Israel that came not up unto Jehovah to Mizpah? And, behold, there came none to the camp from Jabesh-Gilead to the assembly. For when the people were numbered, behold, there were none of the inhabitants of Jabesh-Gilead there. And the congregation sent thither twelve thousand men of the valiantest, and commanded them, saying; Go and smite the inhabitants of Jabesh-Gilead with the edge of the sword, with the women and the little ones. And this is the thing that ye shall do: ye shall utterly destroy every male, and every woman that hath lain by man. And they found among the inhabitants of Jabesh-Gilead four hundred young virgins that had not known man by lying with him; and brought them unto the camp to Shiloh, which is in the land of Canaan."
"There came none ... from Jabesh-Gilead" (Judges 21:8). The reason for this failure is not far to seek. "Jabesh-Gilead was related by blood to Gibeah (1 Chronicles 7:12-15))."[3] It was a very costly mistake which they made. "This is the first mention of Jabesh-Gilead in the Bible,"[4] but it is mentioned twice, later.

(1) In 1 Samuel 11, it is stated that King Saul responded to their appeal and rescued them from an invasion of the Ammonites; and

(2) When King Saul was slain, the citizens of Jabesh-Gilead took down the bodies of Saul and his sons from the wall of Bethsban and buried them at Jabesh (1 Samuel 31:11-13), for which gallant and courageous action, David thanked them (2 Samuel 2:5). We are not told how the city was perpetuated following their brutal depopulation reported here, but the fact of their survival is evident. Perhaps, a large number of them escaped.

Matthew Henry deplored the fact of Israel's willingness to destroy Gibeah and all who supported them, asking:

"Why did they not then send a detachment of troops to root out the Jebusites from Jerusalem who had been responsible for the Levite's being forced to go to Gibeah in the first place?"[5]
"Four hundred young virgins that had not known man" (Judges 21:12). None of the commentators I have consulted mentions anything concerning the basis of this selection. Did it follow a cruel and inhuman physical inspection, or just how was it done? Perhaps it is a merciful omission that we are not told.

"And they brought them unto the camp in Shiloh" (Judges 21:12). By this time, the temporary location of the ark of the covenant in Bethel was terminated. "Shiloh was the Israelite sanctuary par excellence in the central highlands prior to its destruction circa 150 B.C."[6]
"In the land of Canaan" (Judges 21:12). Some scholars seem to be puzzled by this phrase, seeing that everyone in Israel certainly knew where Shiloh was located. Hervey thought that, "It was inserted to contrast it with Jabesh in the land of Gilead."[7] Gilead, of course, was east of Jordan.

Verse 13
RECONCILIATION WITH BENJAMIN (Judges 21:13-15)
"And the whole congregation sent and spake to the children of Benjamin that were in the rock of Rimmon, and proclaimed peace unto them. And Benjamin returned at that time; and they gave them the women they had saved alive of the women of Jabesh-Gilead: and yet so they sufficed them not. And the people repented them for Benjamin, because that Jehovah had made a breach in the tribes of Israel."
"The whole congregation ... proclaimed peace unto them" (Judges 21:13). Josephus relates that the surviving Benjamites confessed their sins and accepted this offer of peace:

"These men, with sorrow, confessed that what had been done was according to the decree of God, and that it had happened because of their own wickedness; and they assented to those that invited them, and came down to their own tribe."[8]
Josephus did not mention it, but it is clear that all Israel also repented of their own sins and confessed them.

Commenting upon the emotional thrust of this chapter, Moore remarked that, "The feeling and action of the Israelites here are entirely in the spirit of primitive times, and by no means indicate that the story was invented at a later period."[9]
Matthew Henry pointed out that in this provision of wives for the Benjamites, only one wife was allotted to each person, the same standing as another indication of the divine approval of monogamy.

"They gave them the women whom they had saved alive from the women of Jabesh-Gilead" (Judges 21:14). Our hearts cannot fail to be touched with the heartbreak, apprehension and fear which undoubtedly filled the hearts of these four hundred young women. They had witnessed the destruction of their city, the ruthless butchering of their sisters, mothers, fathers, and brothers by the overwhelming army that descended in fury upon their helpless village, and they could have had no clear idea whatever of what was to be their fate. We shall comment on this again under Judges 21:24.

"And yet so they sufficed them not" (Judges 21:14). This refers to the remaining two hundred Benjamites who were still without a wife, It was the problem of supplying that deficiency that next engaged the whole congregation.

Verse 16
THE PLAN FOR GETTING 200 MORE WIVES (Judges 21:16-21)
"Then the elders of the congregation said, How shall we do for wives for them that remain, seeing the women are destroyed out of Benjamin? And there must be an inheritance for them that are escaped of Benjamin, that a tribe be not blotted out from Israel. Howbeit, we may not give them wives of our daughters; for the children of Israel had sworn, saying; Cursed be he who giveth a wife to Benjamin. And they said, Behold, there is a feast from year to year at Shiloh, which is on the north of Bethel, on the side of the highway that goeth up from Bethel to Shechem, and on the south of Lebonah. And they commanded the children of Benjamin, saying; Go and lie in wait in the vineyards; and see, and, behold, if the daughters of Shiloh come out to dance in the dances, then come ye out of the vineyards, and catch you every man his wife of the daughters of Shiloh, and go to the land of Benjamin."
"There must be an inheritance for them that are escaped" (Judges 21:17). Hervey pointed out that the meaning here is that the properties and territory allotted to Benjamin could not revert to the other tribes, but that it would be necessary for the Benjamites themselves to inherit it, hence, the extreme urgency that they should be provided with wives.

"Cursed be he that giveth a wife to Benjamin" (Judges 21:18). Their evil oath in this particular was an acute embarrassment to the whole congregation. In all generations, men have struggled with the problem of how to deal with a rash, thoughtless or unwise promise. An example of this is seen in the solemn vows that some parents make with regard to rearing any children they may have in the precepts and teachings of some particular religion, which they later find to be contrary to God's Word. Such vows or promises, of course, should be fearlessly repudiated. The only proof of this needed is the fact that God approved of the manner in which Israel avoided complying with the foolish oath mentioned here.

"There is a feast of Jehovah from year to year in Shiloh" (Judges 21:19). Commentators seem to be in total disagreement concerning what feast is mentioned here. "Hengstenberg, Keil, and Delitzsch think it was the Passover. Bishop Patrick and others think it was the Feast of the Tabernacles, a more joyous feast."[10] Others believe it to have been a local festival peculiar to Shiloh. Moore said that, "This feast with its dances among the vineyards was doubtless, like that of Shechem (Judges 9:27), a local vintage festival at Shiloh."[11]
It is this writer's conclusion that the Feast of Tabernacles is the one meant, for the following reasons.

(1) Josephus tells us that when the people came together to discuss the situation, being very fearful to violate their oath, a certain man stood up and told them how to get around the problem. He said:

"Three times in the year, when we meet in Shiloh, our wives and daughters accompany us. Let the Benjamites be allowed to steal away and marry such women as they can catch."[12]
The significance of this is that the "festival" intended was definitely one of the three annual festivals of Israel at the central shrine, namely, Passover, Pentecost, and Feast of the Tabernacles.

(2) The problem of which one of those festivals is meant is clarified by the fact that, "The Feast of Tabernacles was the only feast at which Jewish maidens were permitted to dance."[13]
(3) Also, Moore's opinion that it was held at the time of the grape harvest also supports the view that the Feast of Tabernacles was meant, for it was the harvest festival. "It was at the Feast of Tabernacles that the grape harvest was celebrated in the vineyards with dancing and feasting."[14]
"To the north of Bethel on the east side of the highway, ..." (Judges 21:19). "This minute description of the situation of Shiloh shows how the situation was perfectly fitted for the carrying out of the advice given to the Benjamites."[15]
Verse 22
THE BENJAMITES TAKE THEIR WIVES (Judges 21:22-24)
"And it shall be that, when their fathers or their brethren come to complain unto us, that we will say unto them, Grant them graciously unto us; because we took not for each man of them his wife in battle, neither did ye give them unto them, else would ye now be guilty. And the children of Benjamin did so, and took them wives according to their number, of them that danced, whom they carried off; and they went and returned unto their inheritance, and built the cities and dwelt in them. And the children of Israel departed thence at that time, every man to his tribe and to his family, and they went out from thence every man to his inheritance."
Assured of the nation's approval, Benjamin quickly consented to the proposed strategy.

THE WIVES OF THE BENJAMITES
Matthew Henry has this perceptive paragraph about the two groups of maidens who became the wives of the survivors of Benjamin:

"The virgins of Jabesh-Gilead were taken out of blood and slaughter, but the maidens of Shiloh were taken out of the midst of mirth and joy. The former had reason to be thankful that their lives had been spared, and it is to be hoped that the maidens of Shiloh found no reason of complaint, for they soon found themselves the wives, not of broken and defeated men, but of men, who but recently in a cave, were actually the richest in all Israel. This wealth came about by reason of their having inherited all of the land and the estates of the entire tribe of Benjamin."[16]
We conclude this episode with a quotation from the inimitable Dr. George DeHoff who stated that, "It is not known whether or not some of those Shiloh maidens made themselves easy to catch."[17]
Verse 25
THE FINAL COMMENT (Judges 21:25)
"In those days there was no king in Israel; every man did that which was right in his own eyes."
All commentators agree that this is an editorial comment by the author of the Book of Judges and that the purpose of it, repeated several times, was to establish the theological proposition that Israel should have a king. What many of the commentators seem to overlook is that there is an implied assertion in every one of the uses of this comment that, IF Israel had a king, all such disasters as those recorded in Judges would have been avoided.

These facts almost amount to a statement that SAMUEL wrote Judges. It is utterly inconceivable to this writer than any person whomsoever, who might have lived at any of the "later periods" assigned to the writing of Judges could possibly have entertained such a foolish and erroneous notion. It was only in the times of Samuel, before the monarchy had been experienced, that these comments would have been written. Furthermore, they could not have come from the earlier part of Samuel's life, because, at first, he was opposed to the establishment of the monarchy. This restricts the probability of the time when Judges was written to the "honeymoon phase" of the reign of Saul. Who can believe that any Israelite living after God's chosen people had witnessed the conduct of any of their reprobate kings could have entertained for a single moment the naive notion in evidence here that, IF Israel had had a king, none of these shameful things would have happened?

